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A COPTIC INITIATORY INVOCATION

INTRODUCTION
11 Despite the interest of some very distinguished scholars, the Greco-Egyptian magical
papyri have been undervalued as a literary and spiritual resource. Althougfi the material
contained in them is heterogeneous, they contain some fine poetry, and a cursory look at the
Mithrasliturgieshould be persuasive evidence that the Great Magical Papyrus of Paris does not
lack intellectual depth or mterest for the historian of religions.' Yet AA Barb has written with
extraordinary cymcism about the "cancer of magic" and proposes that, for example, later
Coptic spells "were probably a lucrative sideline of unscrupulous monks.'? HD Betz, editor
of the valuable new collection of Greek magical papyri in translation, ends his introduction
with the view that "it is all deception", but still wonders why magic has always survivedPToo
frequently, the attitude has been: If it is ours, it is belief: if it is others', it must be superstition.
WhIle it is undeniable that most surviving Coptic spells are naive and unedifying, It ought to
be recognized that Greco-Egyptian theurgists belonged to the same intellectual milieu as
Neoplatonists and Gnostics. Geffcken expressed it neatly in terms of the Roman army: "Die
Philosophie hatte ... einen Bund mit der Volksreligion geschlossen; sie lenkte die heidnischen
Streiter im Angriff wie in der Abwehr ."4The heirs of Plotinus, who was born in Egypt and was
a theurgist," sfiould not be lightly dismissed, and the invocation which is the subject of this

ICf T DuQuesne Celtic Dawn 3 [1988]15-18. I there suggested, a little provocatively, that Plotinus might, in his description
of unio mystica CV1: 2), be echoing the spell in PGM VII 319. Both texts enjoin the air and other elements to be still, in a way
which feels distinctly magical. There is a remarkably similar invocation in one of Synesios's Hymns (I 72-77 = P 47
Lacombrade). On the Plotinian passage, cf ER Dodds Pagan and Christian in an age of anxiety [1965] 69-10l.
2AA Barb, in The legacy of Egypt2, ed. JR Harris [1971]159-160. Barb's extreme prejudice against magic, the serious theological
aspects of which he chooses to ignore, is shown in other writings, such as his otherwise useful contribution to The conflict
between paganism and Christianity in the fourth century, ed. A Momigliano [1963] 100-125. His attitude is analogous to the anti-
Catholicism of Dean WR Inge, the first chapter of whose Philosophy of Plotinus I [1923] gives a readable account of the
religious atmosphere of the time. For a better-balanced view of Hellenistic magic: AF5egaL in Fs Quispel [1981]349-375. The
'polarity' between magic and ethics in the Egyptian context is discussed by G Thausing WZKM 54 [1957]204-208.
3Betz [1986] xlvii-xlviii.
4JGeffcken Ausgang des griechisch-romischen Heidentums [1920] 30 = The last days of Greeo-Roman paganism [1978] 34, where
5 MacCorrnack gives the following version: "Philosophy and daily religious practice ... had joined hands, and it was
philosophy which directed both the offensive and the defensive measures of the pagan protagonists."
5Whether Plotinus was an initiate of Isis and whether he pracised theurgy have been discussed in particular by J Cochez
Revue Neo-Scolastique 18 [1911]328-340; Geffcken 0 c [1920]52-54 = Eng tr [1978]53-55; F Cumont Monuments Piot 25 [1921/
1922]77-92; T Hopfner, Theurgie, RE VIA [1936]258-270; 5 Eitrem Symb Osloenses 22 [1942]49-79, of particular value; ER
Dodds The Greeks and the irrational [1951] 283-299, an overrated work; P Merlan Isis 44 [1953] 341-348; AH Armstrong-
Phronesis 1 [1953]73-79; P Boyance RHR 147 [1955]189-209, a thoughtful article; G Fowden The Egyptian Hermes [1986]126-
131; cf E Henfling, Plo tin, LA IV [1982]1061-1065. What most of these contributions amount to is the view that, because
Plotinus was a deeply spiritual person and a philosopher of powerful intelligence and originality,and moreover one who
greatly influenced Church Fathers from Origen onwards, he could not have been seriously interested in theurgy. Close
examination of the relevant parts of the Enneads will show how preposterous is this notion: IV 4: 43, for just one instance,
is categorical evidence of his belief in magic. It is exactly the same attitude which has led to the banning of the music of
Madonna by church-run radio in Italy: close attention to her songs will make it absolutely plain that she is spiritually serious.
There is, of course, a difference between goeteia and magic as a spiritual discipline, as Plotinus himself makes quite clear:
he detested religious and intellectual soft options (cf Porphyry Vita Plotini 16; cf on this the papers by ER Dodds and H-C
Puech in Les sources de Plot in, ed Fondation Hardt [1960] 1-32 and 159-174 respectively). On magic and mysticism in
Neoplatonism, there is a readable and scholarly account by C Zintzen, in Die Ph ilosoph ie des Neuplaionismus, ed C Zintzen
[I977] 391-426.
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A COPTIC INITIA TORY INVOCATION 901121

study is no muddled rigmarole designed to dupe the gullible,"

12WE Crum observed ironically that the new magical texts edited by Kropp "will be welcome
to all students of Coptic literature, which can offer scarcely any other relief from its theological
and ecclesiastical monotony", about which last characteristic this great lexicographer knew
better than most? Fortunately a few researchers of insight and humane scholarship, such as
Albrecht Dieterich and Theodor Hopfner, have taken the magical papyri with the seriousness
they merit." Their work should continue to be an inspiration, especially now that Egyptian
religion in general is beginning to receive a long-overdue rehabilitation."

13 This fascicle concerns the Coptic invocation at the very beginning of the Great Magical
Papyrus of Paris (Bibliotheque Nationale suppl. gr. 574 = PGM IV), which is chiefly written
in Greek and comprises a Greco-Egyptian magIcian's grimoire or commonplace book. PGM IV
itself runs to 3275lines on 36 sheets which are Inscribed on both sides." The blank pages Ir and
XXXVIr,v probably comprised the covers of the original papyrus volume. This is by far the
longest of the magical papyri, except for the London and Leiden Demotic Papyrus, and
includes the celebrated 'Mithras Liturgy'. The papyrus came from the Anastasi collection and
its provenance is given as Thebes. The compiler was probably a native Egyptian with an
understanding of Coptic and fluency in Greek. This person, almost certamly male, was
obviously a working theurgist who knew about Jewish mysticism, certainly as this was
manifested in what we now callCnosticism'." He may even have been a helIenized Jew.12

en 4 PGM IVcommences with a blank page, on the reverse of which, at the top, appear four lines
of 'barbarous names' with five words of Greek inserted. These lines may have been added
later. Page I" is otherwise blank and the above writing may be part of a separate document,
although. the letters are Coptic. The Coptic throughout is written in a clear, bold hand, in the
Sa'Idic dialect, with some traces of sub-Akhmimic." The Coptic part of the papyrus is
inscribed in larger characters than those used for the subsequent Greek ritual and may
possibly be in a different hand.

6Most contributions to the 'religion-or-magic' (or Magie or Zauber) debate have a dated air and are based on naive a priori
arguments. This will be seen in the papers collected by L Petzoldt Magie und Religion [1978], in which the essays by K Beth
(27-46), C Clemen (47-78), B Malinowski (84-108), C Levi-Strauss (256-278), AE Jensen (279-295), and M & R Wax (325-384)
are of interest, particularly the last-named two. On the Egyptian context: JF Borghouts, Magie, LA III [1980]1137-1151, a
sensitive handling; W Guglielmi, Zauber, LA VI [1986]1320-1355; H Altenmiiller, Magische Literatur, LA III (1980) 1151-
1161; HD Betz, in Encyclopedia of Religion IX [1987]93-97; P Brown, in Witchcraft confessions, ed M Douglas [1970]17-45. See
also below, §155 and references.
7Foreword to Kropp I xii.
8Note especially A Dieterich Eine Mithrasliturgw [1923] and Hopfner OZ.
9Note in particular the studies of E Hornung, P Derchain, P Barguet, and W Westendorf. Cf now E Hornung Spring: An
Annual of Archetypal Psychology (Dallas) 1 [1986]16-28; VA Tobin fARCE 25 [1989J 169-183 and the papers edited by G
Englund in Acta Universitatis Upsaliensis (= Boreas) 20 [1989].
lOAbibliographical note on the history of PGM IV is given immediately below, page 13. The edition of PGM by Preisendanz
should be consulted on the antecedent literature (I pp 64-&». Cf also Betz xlii-xliii, A spirited account of how to edit Greek
(or Cop tic) papyri: EG Turner Greek papyri [1968] 54-73.
"The best account of the religious background is still that of Geffcken Ausgang ... [1920J 20-89 & 254-277 = Eng. trans. [1978J
1-107. Cf also the engagingly written summary by R Turcan Cultes orientaux dans le monderomain [1989]16-33, 77-127 & 263-
287; also N Lewis Life in Egypt under Roman rule [1983J 84-106; M Malaise Conditions de penetration ... des cultes egyptiens [1972J
437-449; W Wittmann Das Isisbuch des Apuleius [1938J 153-186; H Jonas Gnosis und spiitantiker Geist 11(1)2[1966]122-170; ER
Dodds The Greeks and the irrational [1951]179-269, AD Nock Conversion [1933] passim; LH Martin Hellenistic religions [1987]
134-153; JM Hull Hellenistic magic and the Synoptic tradition [1974]; and the references cited above, note 2; more generally J
Lindsay Daily life in Roman Egypt [1963] 283-306.
12There were Jews in Egyptat least since the 6th century BCE: SH Horn, in Fs fA Wilson [1%9]37-42; Lewis 0 c 28-31.
13PEKahle Coptic texts from Bala'izah I [1954]242-263; H Satzinger fARCE 12 [1975J 46-47, H Satzinger, in Craeco-Copiica,
ed. P Nagel [1984]144-145.



A COPTIC INITIATORY INVOCATION

15Our text continues with more magical names and then with directions for the day and time
for the spell's operation. The main text comprises an invocation to Osiris, who is given familiar"
as well as unusual epithets. Two angelic entities, Althabot and Althonai, are called up in order
to bring the Gnostic-sounding intermediaries Sabaoth and Michael. Anubis and Thoth are
next invoked, each with a conventional Egyptian epithet and an apparently new one, together
with female and male deities generally. The magician gives a series of 'true names', some of
which sound Semitic. Then comes an exhortation or oath that the one in the netherworld be
united with the one in the air. The spell closes with a standard formula to the effect that these
entities do wha t is asked of them. PGM IVcontinues with a new spell in Greek which is headed
telete. Part of the Coptic text is parallelled in the Demotic Magical Papyrus (XXI 1-7), the
relevant sections of which are quoted below.

16 The Egyptian contribution to Gnosticism is very striking. In particular, L Kakosy has
pointed out the importance of the Himmelsreise der Seele in both systems." He sees m the
Egy.ptian shrouds which depict Osiris, Anubis, and the justified soul evidence of Greek
philosophical influence .15

17The onomata barbara in this spell are in many cases unique. They may include codes and
acrostichs and might well respond to computer analysis. The qabalistic techniques of gematria
and notarikon may be relevant, although the number of letters in Sa'1dic Coptic, and the rules
governing their use, can hardly have been fixed at the time this document was composed.
Variant spellings in the text itself, as well as the loose orthography of other documents of the
period, make this quite plain. Our text is in Old Coptic, a language which may even have been
devised originally for esoteric magical purposes, and perhaps contemporary with the earliest
biblical translations. Perhaps some invocations were translated into Coptic as protection
against intermittent outbreaks of persecution, such as the witch-hunts Instituted by Dio-
cletian."

18The dating is a complex matter. Nock dates the copy we have, on orthographic and stylistic
grounds, to the 4th century CE.17Preisendanz wisely distinguished between the probable
times of composition and that of transcription. Part of the papyrus cannot antedate the
emperor Hadrian (emperor 117-138),who is described as basileus in line 2448. Dieterich placed
the terminus ante quem as the principate of Diocletian (284-305). He observed the presence in
the 'Mithras Liturgy' of much Gnostic terminology which is characteristic of that period. His
conclusions are worth quoting: "Der angedeutete Gesamtprozess der Entstehung und Uber-
lieferung des Denkmals muss sich zwiscfien 100und 300abgespielt haben; nur als wahrschein-
lich kann es ausgegeben werden, wenn wir in runden Zafilen die Etappen der Entwicklung
ansetzen: zwischen 100und 150Entstehung, zwischen 150und 200 Cebrauch irn Kult; urn 200
Annexion durch die Zauberer und von da an Weiteriiberlieferung in ihren Kreisen; urn 300
Herstellung der Handschrift, die wir besitzen.T" Parts of PGM N, including the Coptic, may
have been current for a considerable time. Brugsch'veven provided a hieroglyphic version of
part of the invocation to show how readily a translation could be made. It is possible, indeed
probable, that the original language of the spell was Egyptian, with the addition of some
Greek and Hebrew words and names.

HL Kakosy, in Le origini dello Gnosiicismo, ed U Bianchi [1%7)238-247. Cf the reservations of CJ Bleeker Ib [1%7) 1%-237;
see too P Derchain RHR 160 [1%2)175-198).
15LKakosy zxs 97 [1971)95-107.
16Grimoires were burned under Septimius Severus: John Antioch. 824; Suda sv Diocletian; cf A Bouche-Leclerq Histoire de
la divination IV (1882)334; AD Nock lEA 15 [1929)220 = his Essays on religion I (1972)177; Geffcken 0 c 27-30 & 90-91 =: Eng.
trans. 32-34 & 114-115; JG Milne History of Egypt under Roman rule' (1924)82. A law banning haruspexy was enacted in 319
under the emperor Licinius: Cod. Theodos. IX 16: 2,1; see J Wytzes, in Fs Vermaseren III (1978)1334-1350 ..
17Nocko c (1929)222-223 = Essays 1[1972)180-182. Cf also MW Meyer The Mithras Liturgy (1976), who gives a date of 'early
4th century CE!; V Stegemann Die Gestalt Christi in den koptischen Zaubertexten [AHAW 1934)14, 23; Fowden The Egyptian
Hermes 169; and J Schwartz in Die orientalischen Religionen im tiimischen Reich, ed. MJ Vermaseren [1981) 497-499.
18Dieterich Mithrasliturgie3 44-46.
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A COPTIC INITIATORY INVOCA nON 901121

19 Griffith and Thompson discussed the difficulties in dating the Demotic Magical Papyrus,
which contains Greek, Coptic, and fragments of hieratic writing, but cautiously suggested the
3rd century CE, and in this are followed by Betz." The Demotic text is almost certamly older
than the Coptic, but it is not impossible that the two are contemporary. The spell found in
column xxr is one of many examples of lecanomancy, or divination by means of a cup or
similar vessel.

110 Structure is of great consequence in Egyptian and Coptic literature, but it is still not clear
to what extent metrical and other canons apply to Coptic magical texts. I regard the invocation
under study as being 'poetry', in the sense that all hymns and invocations are. It is, however,
not apparent to me how the criteria laid down for later Coptic verse by Save-Soderbergh" and
Junkef22apply to the magical papyri, especially as regards the long lists of 'barbarous names'.
The work of Fecht" over many years on the formal structure of Egyptian texts is impressive,
but some basic issues are still in dispute." However, Fecht's structural approach has provided
valuable insights into the way Egyptians thought (for example about the earth/heaven
polarity).

111 The present fascicle contains a brief and preliminary essay in interpretation, prefaced by
a new recension of the text and a detailed commentary. It forms part of my research-in- .
progress on the god Anubis and the archetype of the psychopomp. The term 'initiatory
invocation' in the title of this contribution is deliberate, and I seek to justify its use, without
vagueness, in the pages which follow. I hope to show that the Coptic document makes
intellectual sense and is spiritually profound, even though more work remains to be done on
its significance. The interest of this invocation and related documents for the historian of
religions should already be assured, but I can hardly improve on Lord Macaulay's sentiment:
"If ram in the wrong, my errors may set the minds of others at work, and may be the means
of bringing both them and me to a knowledge of the truth."> This author regards himself as
a historian of religions rather than a Copticist, and questions of grammar, syntax, and
etymology are dealt with only as far as necessary for clarifying the meaning of the text.

This little book is respectfully dedicated to the memory of [aroslav Cerny and JWB Barns,
successively Professors of Egyptology at Oxford, who taught this unruly student much more
than he realized at the time.

My grateful thanks go to Revd Dr TF Glasson, Southampton; Professor Matthieu Heerma van
Voss, Amsterdam; Victor Marchant, London; Professor Marvin W Meyer, Orange, California;
Dwina Murphy-Gibb; Tony Naylor; Dr Andrzej Niwinski, Warsaw; Or Marc Smith, Oxford;
The Librarian & Staff, Oxfordshire County Libraries (Thame); Professor Elemire Zolla, Rome;
and my secretary, Carole Underwood.

TDuQ

Samhain 1990

19HBrugsch zAs 22 (1884)18-24.
20DMP (volume I) 10-14; Betz xxiii.
21TSiive-SOderbergh Studies in the Coptic Manichaean Psalm-Book (1949).
22HJunker Koptische Poesie des 10. [ahrhunderis I (1908).
23EgE Fecht MD AI K 19 (1963) 54-96; zAs 91 (1964)11-63 & 92 (1965)10-32; Literarische Zeugnisse zur personlichen Friimmigkeit
(1965); Prosodie, LA IV (1982)1127-1154; most recently SAK 11 (1984)281-333.
24CfM Lichtheim fARCE 9 [1971/1972)103-110; IN Foster SAK 15 (1988) 69-109. A perceptive account of the state of the
problem is provided by G Burkard SAK 10 (1983) 79-118. See too W Schenkel MDAIK 27 (1971)85-98.
25Life and letters of Lord Macaulay, ed Sir GO Trevelyan (1901) 327 (letter to Macvey Napier, 1836).
NB The numbering of references continues in the Interpretation section.
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A COPIIC INITIATORY INVOCA nON

PGM IV 1-25: TEXTS and TRANSLATIONS
(for abbreviations see below)

E Revillout Melanges d' Archeologie egyptienne 3 (1876) pI 2 (omitting sheet I');
A Erman zAs 21(1883) 89-109;
C Wessely Griechische Zauberpapyrus von Paris und London (Wienl888 = DWA W 38);
E Brugsch zAs 22 (1884) 18-24;
FLI Griffith zAs 38 (1900) 85-93;
F Lexa La magie dans l'Egypte antique (Paris 1924) 11155;
G Moller, with notes by A Jacoby, in K Preisendanz PGM I (1928) 66-67;
G Roeder Die iigyptische Religion in Texten und Bildern IV (Zurich 1961) 216-217;
MW Meyer, in Greek magical papyri in translation, ed HD Betz (Chicago 1986) 36-37;
T DuQuesne Caduceus: new poems and translations' (Thame 1989) 40-41.

The parallel Demotic text has been edited by Griffi th & Thorn pson (1904) 134-135 (= col. XXI 1-7) and translated
(after Griffith/Thompson) by [Hjohnson, with notes by RK Ritner, in Betz (1986) 229 (= her PDM xiv 627-635).
The Demotic papyrus is cited here according to the numeration of Griffith/Thompson, not that of Johnson.

The following is a select list of works concerned with Cop tic and Greco-Egyptian magic (see also under Abbre-
viations):

A Badawy BSAC 10 [1944]1-26;
W Beltz Hallesche Beitriige 2 [1980]59-75;
E Bresciani, in Magia in Egitto, ed A Roccati & A Siliotti [1987]313-329;
E Chassinat Le manuscrit magique copte no 42573 ... [1955];
S Donadoni, in Magia in Egitto, ed A Roccati & A Siliotti [1987]331-342;
A Erman zAs 33 [1895]43-46, 47-51 & 123-135;
T Hopfner, Mageia, Pauly-Wissowa RE 27 [1928]301-393;
T Hopfner ArOr 3 [1931]119-155; T Hopfner ArOr 7 [1935]89-120;
JH Johnson OMRO 56 [1975] 29-64;
JHJohnson Enchoria 7 [1977]55-102;
L Kakosy, in Graeco-Coptica, ed P NageI [1984]61-76;
F Lexa Magie dans l'Egypte ancienne I [1925]155-165;
AD NockJEA 15 [1929]219-235 = his Essays 1[1972]176-194;
A Roccati, inFs Cutbub [1984]201-210;
J Schwartz, in Die orientalischen Religionen im Riimerreich, ed MJ Vermaseren [1981]485-509;
S Sauneron, in Le monde du sorcier [1966]27-65 (Sources OrientaIes 7);
AFSegaI, in Fs Quispel [1981]349-375;
G Viaud Magie et couiumes populaires chez les Copies [1978];
H Wilsdorf, in Graeco-Coptica ed P Nagel [1984]85-101;
DWortmann Bonner Jahrbucherl68 [1968]56-111;
D Wortrnann Bonner Jahrbucher 175 [1975]63-82;
R WunschARW12 [1909]1-45;
F Zimmermann Theologische Quartalschrift 94 [1915]592-604.
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CRITICAL TEXT AND TRANSLATION

4

[Co.<\><\>o.IOP/ Bo.EAKOTo. KIK2I.TO,(To.Po. EKENNK / AI:S

6 IlEyaba1llwv Kat 6 (X1rapaITllToc:; /
..ltENTo.NXO,(XEWX] / /

4

AWO'(. 60.Mo.I o.Po.BENNo.K o.NTPo.<\>E,(Bo.AE /
CITENrl o.PTEN BENTEN o.KPo.B ENT2 0'(o.NT2 /
Bo.Ao. 60,(nAo. CP0.2ENNE AE2ENNE Ko.A0.60,( /
Xo.TEMMWK B0.6NE Bo.Ao. 60.Mo.I
~IlEP~ / ~IOC:;wp~ a'. E1l"tbE: pUaTlK~C:;wp~ E' alAoupoc:; [ 1. /
'1' alAoupoc:;.

7 Eo'(wn O,(CIPE ne po NTH
nNHB NTKo.HCE /
nETNnpHC NTIN
ETAIO'(W NEBWT
nET20. / 2<\>o.'nNO,(Bc. NMEPO,(E.
ETE nE9.EOO'( Nno./60.AWM

10 E'(wn o.ASo.BWT.
ENI Co.Bo.WS No.l / E20'(N
E'(wn o.ASWNo.l
HO,( 0 o.no.2TE /
ENI MIXo.HA No.l E20'(N
nl60.9 No.rrEAOC /
ETOI NTEMnNO,(TE

E'(wn o.No,(n
npEMnT06 / N20.NCIHCE
TBo.ITW'(
O,(TWO,( NTEP 2CIME /

<E,(wn) SOO'(T,
ruo ruo nCo.BE
O'(TW'( NTEP 200'(NT /

o.XNO'(1. o.Xo.M o.BPo. o.BPo. Co.Bo.WS AE
o.K62 0./620. EPENT
Co.B0.6221. ne no.pEN NMHT /
6AWT 6AWT o.n0.2TE ne no.pEN 6E

nET /2ENTH M21.PE9TWMYnET2ENno.Hp

Mo./PO'(TOIAE NCEI E20,(N
NCEAIO,(W No.l /
o.<:\>WBETIANO,( MMO,( EpOY K

-r,

IV praeter huius textus vacat pagina IV4,.ltIENT P, fort. in <I>Y;ENT corrigendum
(cfcomm. infra) Y;ENT Erman Uf5 uip~ bis, ut monograrnma cop scriptum. post
alAoop(o<;) . spatium (6 litt.) 6 11' fort. pro ~. alA pro alAoopl<; vel sim.? post
quod vacat linea 7 Eoywn P kOYWT<.J Wessely 9 (24)0.) delere proposuit Crum
(cf DMP XXI 3) NncpO,(E P NMEPO'(E correxit Moeller (cf DMPloc. cit.), quod
dubium credidit Griffith 14 N2 o.NCIHCE Griffith N20.NEIHCE P 15 <EO,(WT<.t>



A COPTIC INITIA WRY INVOCATION

[SAPHPHAIOR BAELKOTA KIKATOUTARA EKENNK LIX
the great spirit and the inexorable one
..ITIENTANKHOUKHEOKH]

D60u GAMAI ARABENNAK ANTRAPHEU BALE
SITENgI ARTEN BENTEN AKRAB ENTH OUANTH
BALA GOUPLA SRAHENNE DEHENNE KALAGOU
KHATEMMOK BAGNE BALA GAMAI
On the day of Zeus at the first hour, and on the [day] of protection, at the fifth hour, a tomcat, [..... .]
At the eighth hour(?) a [female?] cat.

Praise to Osiris
king of the netherworld
lord of burial-rite
who is to the south of Thinis
who ~ives answer in Abydos
who IS under the shade of the noubs-tree in Meroe
reverence for whom is in Pashalom

Praise Althabot
bring Sabaoth here to me

Praise Althonai
Eou great of strength
bring Michael here to me
this powerfu1(?) angel
who is [in?] the hand of the god

Praise to Anubis
inhabitant of the district of Hansiese
he who is upon his mountain
Praise to the female deities

[Praise to] Thoth
the doubly great the wise one
Praise to the male deities

Akhnoui Akham Abra Abra Sabaoth
Akg'hag'ha is my name
Sabagha is my true name
Glotglot the mighty is my name

May the one who is in the Netherworld
Unite himself with the one who is in the air

May they rise up come in and give answer to me
On the matter about which I enquire of them clearly

supplevi. ordinem verborum transponere voluit Griffith sic: EYWT~ o.Noyn ... /
<Eywn> eOOYT ... / OYTWY NTEP 200YNT / OYTWY NTEP 2(IME
16 sic verba divisi. aut A E in (o.B o.We adhaeret, aut ad voces magicas pertinet
(ut Moeller). A Eo.K62 0. P (ut videt), Moeller / / / Eo.K6 2 0. Errnan 0.EK6 2 0.
Wessely 21 EPO~ correxit Griffith pro EP02 P (fort. lapsu calami). K pro KOtVOV

sive KOtVW<; Wessely, Moeller; fort. pro r.:aAw<; Griffith





A COPTIC INITIATORY INVOCATION

COMMENTARY

A: The Goetic Preamble (fo1. Ib_IIa 1-6)

'112 This text begins with a series of voces magicae which Erman described as "eine magische sinnlose Formel.,
und eine Notiz uber die wiihlende Zeit - wohl der Schluss einer Beschworung" (ZAS 21 (1883)91). The first sheet
of the pa pyrus is blank on verso except for the four lines of barbarous names at the top. It is not apparent whether
the four lines on Ib(I. is blank) belong to a different spell which is now lost: the names are written in Coptic
characters, apart from the five Greek words. Although Erman and others have regarded the magical language
as 'sinnlos', it is evident that some of these do have significance and are concealed transcriptions of Egyptian
and other divine names, as Hopfner discovered (see his OZ, l' 411-506 §§68O-80l). Most of the voces magicae
found in the magical papyri and on gems appear elsewhere in the genre (as well as in Gnostic writings such as
the Pistis Sophia) and include formulae which are frequently encountered. On correspondences between ancient
magical symbols and the Tarot: 5 Agrell K Humanist Vetenskaps Lund. Arsb [for 1931/1936) 62-190. It is also
possible that, in this particular case, the syllables are meaningless and intended as a smokescreen to discourage
prying on the part of non-initiates.

'113 The subject of 'barbarous names' cannot be ignored in any study of Greco-Egyptian magic. In the Corpus
Hermeticum XVI 2, it is stated that "nous [les Egyptiens) n'usons pas de simples mots, mais de sons tout remplis
d' efficace" (as translated by P Derchain RHR 161 (1962)179. Plotinus, a native of Lycopolis, strongly suggests
the same thing in his discussion of Egyptian language (V 8:pace E de Keyser Signification de l'art dans les Enneades
de Plotin [1955160-62, Plotinus does mentiongrammata and cannot merely be referring to temple iconography).
Philo of Alexandria wrote of the Egyptian philosophy "which is expressed in symbols and exemplified in the
so-called sacred letters" (Vita Moys. 15: 23). The Isis aretalogies, too, distinguish between sacred and popular
writing as invented by Isisand Hermes (W Peek Isishymnus von Andros [1930) 122/3;J Bergman Ich bin Isis [1968)
301).

114 Barbarous names have been discussed in particular by Hopfner I c; Bonner Studies 186-207; Delatte/
Derchain lntailles 315-342; A Dieterich Eine Mithrasliturgie' [1923133-43; Dornseiff Alphabet 35-60 and passim; PC
Miller, in Classical Mediterrean spirituality, ed. AH Armstrong [19861481-505; cf also Iamblichus De Myst. VII 4
= P 193 Des Places = FRA 503-504;AR Sodano Porfirio. Lettera ad Anebo [1958150-54on Porphyry Ep. ad Aneb. apud
Eusebius Praep. V 10: 7 = FRA 473; Origen c. Cels. I 12 & I 22 = FRA 437.

'115 The Coptic text is unusual in that many of the voces magicae are not attested elsewhere. (On hapax legomena
on the magical gems, cf Bonner 202.) This does not mean that they are meaningless, however. They are written
in a careful hand and may have a coded significance, perhaps if written as acrostichs. Numerical values, such
as those ascribed by gematria in qabalistic study, may also be important (cf BKU III 113-115; G Viaud Magie ..:
chez les Coptes [1978)46), al though there are difficulties in Cop tic, where the number of alphabetical letters was
not fixed at the material time. The voces of this document do not sound Egyptian.

I"l-3i[Cc.CPCPc.IOP / Bc.E)"KOTc. KIKc.TOYTc.Pc. EKENNK / )"I:S

saphphaior]
116 Hapax. Cf Delatte Anecdota Atheniensia 1[19271257/21 :daimonion poneron kaloumenon Saphihorail from a
very late copy of a magical text (CI8). Cf Hebrew sfr ('book') and related words.

baelkota] r,

Hapax. The first element is perhaps derived from Semitic b'l. The Copt Dioscorides refers to a deity whom he
calls Kothos (Mallon Grammaire copte [1956188*-95*; cf JWB Barns Actes X Congr. des papyrol. (1964) 151-159).
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Kothos might itself be a variant of Kotys or Kotytto, the orgiastic goddess of Asia Minor: cf F Schwenn, Kotys
(1), RE 11 [192211549-1551. Cf too Kethos cited in among a list of spirits in DMP VII 7.

kikatoutara ekennk]
Hapax. Cf ee kinkhtabakinkh: PGM XIXa 13.

lixJ
Hapax. Cf likuxania: PGM XII 289; aph koulix: PGM LVII 12.

megadaimbn]
117 Otherwise not attested. This spirit is perhaps related to Agathodaimon (Egyptian Shai), a 'guardian angel'
and spirit of destiny on whom see J Quaegebeur Le dieu Shai' [19751170-176; R Gansziniec, Agathodaimon, RE
suppl. 3 (1918) 37-59; Nilsson GGR IP 213-218; P Derchain, Agathos Daimon, LA 1 (1975) 94; J Lindsay Origins
of alchemy (1970) 301-322; M Pietrzykowski, Fs Vermaseren III (1978) 959-966. There are close associations with
Ptah (M Sandman-Holmberg The god Ptah [19461 64-79), as well as with Sarapis and Isis-Tyche. The term
autodaimim occurs in PGM LXV 103; cf D Moke Eroticism in the Greek magical papyri (1975) 256-257. Cf also: "Raise
him for me, the great demon (ho megas daimon)", addressed to Thoth (PGM V 249); and ho megistos daimon lao
Sabaoth" (PGM V 351). Elsewhere, there is a reference to Seth as ho akatamakhetos daimon (PGM VII 963).
Agathodaimon was one manifestation of the deified Antinous, on whom see below on line 8. On the meaning
of daimon at this period, see particularly H Jonas Gnosis und spiitantiker Geist 13[19641191-199; Nilsson GGR IP
210-213,255-257,407-412,539-543; cf also G Luck Arcana mundi [19851163-175; V MacDermot Cult of the seer I
[1971164-80; J Ries Osirisme et monde hellinistique [1980174-80.

aparaitetosJ
118 This word occurs also in the 'Mithras Liturgy': PGM IV 606, where the magician invokes spirits with
barbarous names 'because of ineluctable ananki', The purpose of that part of the rites is to open the doors to the
world of the deities (A Dieterich Mithrasliturgi& [1923134-35). In pColon. Inv. 3323 the practitioner of a love-
spell swears by the 'seven thrones and the inexorable god Chnum-Horus-Abraxas' (DWortmann Banner Jhb 168
[19681101 n(d), with other citations). Cf askhetos: PGM VII 593 (see Moke 0 c 136). Cf also: "1 conjure you,
nekydaimon, by the powerful and irresistible (aparaiteton) god" (PGM IV 2032), a spell of attraction; "The angel,
the inexorable one (aparaitetos)" (PGM IV 3025), a spell against demonic possession.

Ib4 .. ltENT2>.NXOYXEWX] / /

119 Erman reads this line as ..pseni-, Preisendanz as above. I would emend to ipseni- . In pColon, cited above,
in close proximity to an oath by 'the inexorable god' (see above on 3v), we find (line 42) ipsenihankhoukhaink-
houkheokh (cfBetz 308-309). Ina ritual to counter demonic possession, we find ipsentankhb (logos), which suggests
a regular formula: PGM IV 3029. A similar expression (ipsantakhoynkhai'nkhoukheokh) occurs in PS 356/20; cf
382/1, where bai'nkho{j{jkh' occurs in connexion with 'one in three thrice-powerful gods'. We may remind
ourselves that this spell in PGM is addressed to a powerful triad of deities: Osiris, Anubis, and Thoth.

120Itis just conceivable that psent- recalls pskheni, the nameof the Double Crown of Egypt, although admittedly
it is difficult to see where the kh has disappeared. In this case the expression may mean something like "the
Double Crown which lives in darkness", a potent symbol of the Conjunction of Opposites, cryptic reference to
which permeate this spell. In PGM IV 126 (Cop tic), Anubis, who has important solar aspects, "carries the
glorious crown of Re", cf DMP XVIII 14; cf R Pietschmann, Anubis, RE I [189412647; er III 88; Hopfner Plutarch
1131. A golden crown is listed in the inventory of the 2nd century BCE Anubieion at Delos (P Roussel Cultes
egyptiens [19141230-238 = J-C Grenier Anubis [19771103. In LE texts, Anubis is often shown wearing the pskhent
(eg G Moller Totenpapurue Rhind 11[19131pi 14) and in the Book of Breathings he is described as "lord of the Double
Crown" (J-C Coyon Rituels [uneraires (19721314).

121An interesting parallel is found in a Coptic/ Arabic spell of C8, where the spirits Bakhoukh and Bikmen are
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invoked as 'two powerful ones, powerful in their vigour' (and battlers against the angels) in a spell against a
faithless lover: Bilabel/Grohmann Texte 329/9-11). On this kind ofTyphonian physical and magical vigour, see
below on 11 and 13.

'122 Baienkhoookh (spellings vary) is a common formula in magical texts (eg DMPV 8; Vl25;XXVIII 31; the Osiris
gem Delatte/Derchain 78 #94). The formula is certainly derived from Egyptian b3n-kkw 'spirit of darkness'
(Bonner Studies 26, 146; C Harrauer Meliouchos (1977) 47n, 49-50, 79-81). A psychopomp deity 'who sits in
impenetrable darkness' and has distinctly Sethian overtones is invoked in a Greek section of the Demotic
magical pa pyrus (PGMXIVa 1, cf 1O).In a bilingual magical pa pyrus, the black jackal Anubis is khoukh' ere" spirit
of darkness" (Bell etal. Magical texts [1933) rt 114). Hopfner (OZ 11107#216) comparesbaienkhoookh withlaoand
Balsames (b'l-sms 'lord (husband?) of the Sun). Balsames has associa tions wi th the chthonic Anubis (JH Johnson
OMRO 56 [1975) 56/45 = Betz 171).

11-1-41t.woy. 6c.Mc.1 c..Pc.BENNc.K c.NTPc.<t>EYBC.AE /
Cl TENr I c.PTEN BENTEN c.KPc.B ENTZ or c.NTZ /
BC.AC. so rnx a CPc.ZENNE t.EZENNE KC.AC.60Y /
Xc.TEMMWK Bc.6NE BC.Ac..6c.Mc.1

'123 It is unclear whether the above four lines should be regarded as separate from the text on the verso. There
is little that may usefully be said about this series of voces magicae, except that they sound neither Egyptian nor
Greek. Most of them are hapax legomena.

gamai.: gamai1
'124A similar expression occurs in Pistis Sophia 16/18, where we read: "1found a great Mystery in my garment,
written in the manner of writing of those ofthe height (thus MacDermot): zama zama ozza rakhama ozai. This is
the solution. 0 Mystery which is outside the ordered universe on account of which the All exists." PO Scott-
Moncrieff (Paganism and Christianity in Egypt [1914) 157) suggests tha t jamai'may be derived from Hebrew tzmh
'shoot' (n). This term is found occasionally in the OT and is used of the royal messiah (eg Zech. III 8, Vl12; cf G
Widengren The king and the Tree of Life [1951) 52-54).

bale ... bala ... bala]
Possibly Semitic b'l. Cf PGM IV 1632: Bal minthre.

arten]
Cf PGM IV 715: artentepi (Mithras Liturgy).

akrab]
'125 Cf Arabic -qrab 'scorpion'. In Egypt this animal was sacred to the goddess Selkis, a deity associated with the
protection of the embalmed body. The word is stated to be Hebrew in pLeiden I 385: "11eleva sa voix en hebreu
et il priaainsi endisant: Akrabi Akrabei milas ..." (F LexaMagie 11[1924) 180). M Schwab attestsakra on the figurine
of a cock-headed military figure and akrasai on a figurine of Anubis (Mem. Acad. Inscr. 10[2) (1897) 386).

dehenne]
Possibly a rendering of Gehenna? Cf PGM XVI 63: exenne.

11-4 ~!-lEP~ / LlIO<; wp~ u', bel 5E PV(JTlKTl<; wP~ c,' ulAovpo<; [ l, /
1'1' ulAovpo<;.

'126 These are directions for the operation of the spell. It is not at all clear how this text should be split up, and
the translation is very uncertain. The 'day of Zeus' is Thursday or perhaps Tuesday. The 'day of protection'
(or 'deliverance') may be Sunday. In late Coptic magic, Michael is the angel of Sunday (cf below on line 12).
rustikos occursas an adjective only here and in PGM 1197, where it is used of a protective spell (praxis), and I
266, of 'protective (magical) characters'. The letter e (= fifth hour) is associated with Hermes (Nicomachos of
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Gerasa Enchir. Harmon. 241; cf Hopfner RE 27 [1928]343). A 'day of Saturn or Mercury is alluded to in PGM
XXXVI 331 (cf Eitrem Papyri Osloenses 130-131). On Egyptian clepsydras, the cat (as a solar animal) represents
day and the baboon night (L Borchardt Geschichte der Zeitmessung [1920]51; cf E Brunner- Traut Gelebte Mythen'
[1988]100-108).

'127 There is probably, but not certainly, a scribal omission as indicated. Preisendanz suggests that this consisted
of a further direction of a propitious day of the week. Line 6 may indicate 'or'; alternatively e refers to the eighth
hour. Erman translates: "Ein Kater oder eine Katze(?)." The feminine ailouris occurs only in Gloss., according to
LSI·

'128 According to pSallier IV, the aristocracy landed in Abydos on the 16th (or 17th) day of Athyr (the third
month) to re-enact the obsequies of Osiris (Brunner-Traut Gelebte Mythenl23 cf also 16-30; Hopfner Plutarch 11
[1941]291-295 provides a very useful calendar of sacred dates as recorded by Plutarch. Cf also Turcan Cultes
116). The November date seems to be corroborated by the Cairo Calendar: AM Bakir The Cairo Calendar no 86637
[1966] rt xiii8-9,cfpp 102, 98, 121-122 respectivelyfordays sacred to Osiris, Anubis, and Thoth. Thereisa helpful
discussion of the da te of the inventio Osiridis in M Malaise Conditions de penetration ... [1972]221-228. See too the
tables in FBilabel Neue Heidelberger lhb [for 1919]1-51.

'129 The Cairo Calendar refers to a date on which the neshmet-barque is brought out. This reminds one of the
"work on the neshmet-barque" and the prt of Upwawet (a hypostasis of Anubis) at the Mysteries of Osiris in
Abydos (H Schafer Die Mysterien des Osiris [1904]17-21, lines 14-17 of the stela of Ikhernofret. It should be noted
that Thoth is the captain of the barque: R AnthesFs Berlin Museum [1974]26-27. On the temenos ofUpwawet in
Abydos, see now A Leahy lEA 75 [1989]41-60). Not coincidentally, the month of Athyr was the time for sowing
crops: Lewis Life in Egypt 115. Mysteries of the death and resurrection of Osiris were also celebrated in Dendera,
during the subsequent month of Khoiak. At these ceremonies, the Lower Netherworld was represented by a
'cavern' (tpht» with persea trees (E Chassinat Mystere d' Os iris au mois de Khoiak 11[1968]625 §34; see also C Leitz
zAs 116 [1989]43). Interestingly, itis beside the persea tree (isd) tha t Re, in the form of a tomcat, is shown killing
Apopis (for the cat, see below). Heerma van Voss translates the relevant passage as "... the tomcat beside whom
the ished-treewassplit": Oudsteversievan Dodenboek17a [1963]44-46,83-84. Elsewhere, as he points out (84), this
tree is split in Ro-Setawe (Budge text 261/12). I am grateful to Professor Heerma for drawing my attention to
this passage. This tree must be a version of the Tree of Life, which grows at the axis mundi (cf the noubs tree in
line 9, below). Cf also §36, below.

'130 In Egypt and elsewhere, the choice of day and hour is regarded as important to the success of magical
operations. See generally on this subject A AbtApologie des Apuleius [1908] 156-157;J Assmann, Stundenwachen,
LA 6 [1986]104-106; AM Bakir 0 c; 196; Bonnet Reallexikon 753-754 sv Stundengotter, 763-764 sv Tagewahlerei:
E Brunner-Traut, Tagewahlerei, LA 6 (1986) 153-156; P Derchain Papyrus Salt (1965) 64-65; S Eitrem Papyri
Osloenses I (1925) 60, 78,130-131 (ad PGMXXXVI 331); A-J Festugiere Revelation d'Hermes l' (1981) 340-342 (ad
CCAG VII 179-180); JG Griffiths Plutarch on lsis and Osiris (1970) 38-39, 64-65;FRA 527-528 (Anon. De dials
Aegyptiacis); T Hopfner, Mageia. Zeiten- und Tagewahlerei, RE 27 (1928) 353-358; T Hopfner Fs Griffith (1932)
220-221; Hopfner OZI' 542-571 #822-837; Kropp III 148-149; HJunker Siundemoachen (1910), on which see now
J Assmann, in Fs Lichtheim I [1990]1-45; RA Parker Calendars of ancient Egypt [1950], essential on Egyptian
methods of measuring days and dates; PGM vol III (proof copy 1941) 234 (index of Siundengiitter); G Soukiassian,
Stundengotter, LA 6 (1986) 101-103; G Viaud Magie 50-54, with Michael, referred to in this spell, as the angel of
Sunday: A Wiedemann Magie (1905) 6-11; more generally, E Bischoff, Kalender, RE 10 [1919]1568-1602.

'131 On the choice of days and hours in PGM, see PGM IV 173 ("at the fifth hour, when the Sun is at mid-sky'
the magician is to lie down naked with closed eyes); V 155-168; VI 27; VII 272-284; VII 900-908 (where the angel
of the first hour is Menebain and that of the fifth Nouphier): XII 307; XIII 260; DMP 116 cf III 3 (in an invocation
to Anubis, "he whose hand is the moment, the one who belongs to these hours", perhaps an allusion to the
Siundentoachen. Hopfner OZ I c provides an excellent summary. In one Greek lecanomancy in CCAG IV 132, the
first hour of the day, on the first day of the week, is the time to work the spell (F Boil ARW 12 [1909]149). V
Stegemann has provided a useful summary of astronomy in Cop tic magical texts: Or NS 4 [1935]391-410.

'.

'132 The Osirian Siundentoachen should be particularly noted. There are probably correlations between the
deities of the hours there and ascriptions of hours to animals in PGM, and to the zodiac. There are two papyri
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of Ramesside date which give days whicharefasti and nefasti: pBM 10184 (= pSallier IV recto) and pCairo86637
(see Brunner-Traut I c). The date which connects Osiris, Anubis, and Thoth (to whom this spell is principally
addressed) may that of the Heliacal Rising of Sirius (cf Griffiths I c).

'133 On the role of the cat in Greco-Egyptian magic and religion, see: J Boessneck Haustiere [1953124-25; F BoIl
KI. Schriften [19501104 [99-1141,useful for astronomical/ animal correspondences; Bonnet Reallexikon 371-373sv
Katze; Griffiths Plutarch 527-528; C Harrauer Meliouchos [1987112-15; T Hopfner Tierkult [19131 35-40, 68; T
Hopfner OZ 12J76-177 #112, 231 #437; II2pt 1233-234 #144; SA [ahn, Paideuma 25 [19791159-172 (co~parative
material); H Kees GOtterglaube2[1956182-83;O Keller DerantikeTierwelt I [1909164-87; LStork, Katze, LA3 [19801
367-370 (useful summary); H te Velde Fs Zandee [19821127-137 (particularly on connexions with Mut, but very
perceptive on other aspects); H Zimmermann Religion [19121112-113.

'134 In the Pistis Sophia (PS 317-318), the rulers of the twelve dungeons (presumably representing hours) have
a name for every hour and they change their face every hour. There it is said of the ruler of the second dungeon
that "eat's face is his authentic face" and his name is Kharakhar (318/5). In the eleventh chamber, too, there are
many archons, each one of them having seven eat's heads, their ruler being Rokhar (319/5). In PGM XXXVIII
18, the magician has theformofacatin the first hour and that of a dogin the second. "In the third hour you have
the form of a cat", and in the fith of a lion (PGM III 507), In IV 1649, which is parallel with XXXVIII 18: "in the
first hour you have the form of a tomcat" ,and in the fifth that of a donkey (ie Seth). The above areconjurations
which are specifically solar.

'135 According to some Greek systems with Babylonian influences, a cat was numbered among the signs of the
zodiac and replaced Aries (HG Gundel Weltbild u As trolog ie [196814, 5; BoIl Kleine Schriften [19501101, 103). The
cat is a magically important animal. "In the fifth hour, walk towards the Sun, crowned with the tail of a cat"
(PGMVII 848). PGMXII 107 prescribes the taking of a black cat which has died violently (in a spell for sending
dreams). A Typhonian ailouroprosbs theos is cited in III 5 (cf 83,87; cf also DMP I 3), although the tomcat (= Re)
is usually inimical to Seth (= Apopis), The cat steers the solar barque in the same spell (Ill 98). The cat kills the
Apopis-snake in XIII 262. This animal has Osirian connexions too: PGM III 1, 13 (equated to Hesies), Cf also V
Martin, Genava 6 (1927) 58 (a lead tablet); CCAG III app 53. In a spell for protection of a house, the one "who has
conjured the window is a tomcat" (pChB VIII vs 11 = Borghou ts Magical texts [1978110 #11). The Metternich Stela
has a spell for conjuring a cat tr-n-sn-mito: 9 Sander-Hansen), Egyptian veneration of cats is alluded to by Celsus
(ap. Origenc. Celsum V51 =FRA 353/35). Artemidorosassociates the tomcat seen in dreams with adultery (Onir.
III 11 = FRA 358/3), and Horapollo refers to solar associations, emphasizing that this is the male cat (Hierogl. I
10 = FRA 579/23). See also below on line 8 (cat and tree). There is a spell in PGM (Ill 94) in which a black cat is
'turned into an Esies', ie apotheosized by drowning to become Esies (ie Osiris). We recall the probable ritual
drowning of Antinous (below, §§65, 147), who was assimilated to Osiris.

'136 The fact that the solar cat may shift gender (te Velde Fs Zandee 133) lends support to Errnan's suggestion
that the second reference in this spell is to a female animal. In BD, spell 17a, we find the familiar text and vignette
relating to Re in the form of a tomcat decapitating Apopis with a knife: M Heerma van Voss Oudste versie van
Dodenboek 17a (1963) 43-45,81 on CTIV 283-290 and BD#17 = Budge text p 60= E Hornung Totenbuch [1979168-
69; cf also U Rossler-Kohler Kapitel17. des iigyptischen Totenbuchs (1979) 224. Female cats are associated with
Bastet and Sakhmit and were probably just as friendly. In the magical papyri, it is noticeable how the roles of
certain deities change (eg the reference to Seth takingOsiris captive: PGM IV 179-201 = PGM2(1972) pp 242-243).
The Coptic invocation is both solar and Osirian (see also below on line 19). On the connexion between the cat,
the Tree of Life, and Ro-Setawe, cf above §29.
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B: The Invocation to Osiris UP 7-10)

11-7 eo rurr s O,(CIP€ n€po NTH
nNHB NTK o.HC€ /
n€TNnpHC NTIN
€TAIO,(W N€BWT
n€T2 0. / 2<1>0.nno rsc. NM€PO,(€.
€T€ nes.eoo r Nno./60.,\WM

The parallel Demotic text (DMP XXI 1-3) begins with a rubric not found in the PGM spell:
p sn-hne n Wsr
'we-t-f Wsr p pr-'o n t y.t
P nb n t qs.t nte zz-f n Tny
e rt.t-f n N p nt th wh n 'Bt
e te-f'whe.t pr-sylem
p ni hr p nbs n mruie

"The lecanomancy of Osiris. Praise to him [se. you] Osiris, king of the netherworld, lord of burial-rite, whose
head is in Thinis and whose feet are in Thebes, who gives oracles(?) in Abydos, whose protection(?) is [in]
Pshilom, who is under the noubs-tree in Meroe."

'137The first deity to be invoked in this spell is Osiris, who is given two familiar Egyptian epithets. His chthonic
aspect is emphasized. He is called upon partly because, in the Roman period, as Osiris-Antinous, he was
associated with divination. Oracles of Bes were given in Abydos: below §46. The connexion of Osiris with
Abydos is underscored by the reference to the Thinite nome, of which Abydos is the capital.

7 eouOtfl
'138Before this line the papyrus has a 'paragraph space'. The construction of eouatfis not completely clear, since
the Cop tic suffix -fdoes not correspond with the LE i3w.tw (Wb I 28/6), which contains the 2nd rather than3rd
person (Vycichl DEC 49a; cf also Cerny CED 40; Crum CD 62b; Erman 94; Brugsch 18; Griffith 86-87). The form
is probably sdm.tw.f: AH Gardiner Egyptian grammar3[19571 §47. PGM XII 336-350 contains a series of formulae
which begin with ei ieou =Egy i i3w: cf RK Ritner, in Betz 165 n86. Wessely reads koubt], which makes less sense.

Ousire pero nii]
'139 As Plutarch wrote, "this god rules over and is king of the dead", living in the earth and under the earth (De
Iside 78; see Griffiths 563-564 ad loc.). Pero Ousiri (OC) occurs in PGM IV 127 and Ousersetementh in VII 445, and
p pr-'On t tyt in DMP XVIII 15 & 18 (of Anubis, who is called P pr-'o n na 'mnt in DMP 1118;J Quaegebeur, Fs Heerma
van Voss [19881118). Anubis hq3-d3t occurs in Qererts XCI 4: cfW Abitz Kiinig und Gott[19841218#38. Osiris nb-
d(w)3t is found first in Pyr. 8d (Merenre): cf Griffiths Origins of Osiris- [19801 40, 155. For a characteristically
thorough summary of Osiris in the magical papyri and related documents, see Hopfner ArOr 3 [19311120-126
and Hopfner ArOr 7 [1935189-94; cf also W Helck, Osiris, RE suppl. IX [19621511-512 and Ries Osirisme, passim.

pneb nikaise]
'140Osiris is sometimes called nb-qrst in pharaonic times. In CTVII 12he is cited thus, although there the epithet
is commonly, and more appropriately, that of Anubis: CT VI 94 etc. See B Altenmiiller Synkretismus [1975]20-
21,47-48. On the Coptic variant spellings kOOs,keise, kaise: Crum CD 120b-121a. Cerny translates the word
precisely as 'preparation for burial, embalming' (CED 64). A full discussion on the possible meanings of qst in
Demotic and related texts is given by M Smith Mortuary texts [1988127-28. The point is that the term relates to
ritual events, including the 70-day purification period, before the burial itself.

8 peinpris ntin] -»,

'141This could refer either to the city or to the nome of Thinis, In the latter case, the meaning is unclear. Abydos
is to the south of the presumed site of the Thinite metropolis: cf E Brovarski, Thinis, LA VI [19861475-486. Kees
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regarded the city as the site of the Urhiigel: H Kees Gotterglaube2 [1956]332. As Bonnet points ou t (Reallexikon 804-
805), the word Tni is undoubtedly connected with the verb tni 'to lift up', 'to distinguish/be distinguished'. In
Pyr. 795-799, we read: "The gates of Akeru are opened for you. The doors of Geb are opened for you. You leave
at the call of Anubis ... You approach the nome of Thinis, you pass through Abydos [where] a gate in the sky
opens for you towards the horizon." See also below, on line 9, Pashalom.

'142This is a very clear reference to the 'shaman's ga te' or RJ-st3w, the sym bolic place where hea ven is accessible
from earth. Cf Cl' IV 95: "I am the prophet of Abydos on the day when the earth is joyful. lam the one who sees
the secret in Ro-setawe" (cf Cl' I 255). Osiris was long associated with Thinis and Abydos (he is shm-m- T3-wr
in Pyr. 754 cf 877,1665). As the parallel Demotic text states, Osiris's severed head (a powerful shamanic motif
in many cultures) was preserved there: cf BH Stricker De ark des verbonds [1971] passim; A Hermann Numen 3
[1956]81-96, especially 95 n65. This is confirmed by the Edfu lists, which also state that the foot (sbq) was kept
in Thebes (H Brugsch Did. geographique [1879-1880] 1359; AH Gardiner Onomastica 11 [1947] 38'") and by
plumilhac V t.b. cf IV t.b. Cf H Beinlich, Reliquie, LA V [1984]230-232; H Beinlich, GM 54 [1982]17-29, with
illuminating comments; H Beinlich 'Osirisreliquien' [1984]; Bonnet Reallexikon 637-638 sv Reliquien; H Frankfort
Kingship and the gods (1948) 201-203; also Plutarch De Iside 20, Griffiths 98n, 341-342 ad lac.; cf also PDM suppl.
71 & 101 with Betz 325 n12). More generally, on parts of the body as sacred relics: F Pfister Der Reliquienkult im
Altertum 1[1909]321-324.

etJi ouo nebot]
'143 Reading etJi ouo (Erman, Brugsch) rather than etaiouo (Moller), The papyrus itself seems to have f rather
than Q. The sign J (here at at line 20) is equivalent to j and is derived from Demotic t : H Satzinger fARCE 12
[1975]38 #5. Editors have had differing opinions on the meaning of the first element here. Crum CD 570a cites
ji ouo (Pro 25: 13) in the sense of "bringing news" (aggellein). This must bea transliteration of the same expression
as that given in the parallel Demotic, viz th uih, which is rendered "gives answer(?)" by Griffith & Thompson
(135) and by Johnson (in Betz 229, but without the question mark). Similarly, for our text Erman (94) has
"welcher Antwort giebt(?)". The expression also occurs in DMP XVIII 23: p ntr nt th wh n p-hui "the god who gives
answer(?) today." Brugsch (18) proposed "der, welcher Fiirsorger ist" for Abydos, seeing in the Coptic a
transcription of p3-nty-iti-hri. Griffith (86-87) more boldly translated "who givest oracles(?)" from LE wh
'answer', as in giving reply in divination. For F Zimmermann (Religion [1912]68 n2), the term "scheint auch im
Sinne einer Cebetserhorung zu sein." Lexa (155) translated "qui sejournes", while Moller (67) offered "der
wahrsagt(?)". Roeder (216) suggested "der Orakel erteilt", and Meyer (36) has "who is !tonoured". The present
writer must remain on the side of the angels. In PGM III 671, In DMP IX 14, Osiris is "praised at Abydos". Thoth
is pneto n aMt "the great god of Abydos" (KFW Schmidt GGA 12 [1931]455). Osiris nabo: is invoked in the QC
pSchmidt: SatzingerJARCE 12 [1975]40/15.

'144 It is hard to overestimate the symbolic importance of Abydos throughout the history of pagan Egypt. On
this town, the earliest cult-centre of Osiris, as the place of funerary pilgrimages by boat and of the 'eternal
return', see particularly H Altenmiiller, Abydosfahrt,LA I 11975142-48;J Settgast Bestattungsdarstellungen [19631
BO-81;HKees Totenglauben2[19561230-236;JYoyotte, Les pelerinages [1960117-74 [5041. More generally, Abydos
is the mythical equi valent of] erusalem (cf also below under Pashalom): M EliadeMyth of the eternal return [1954]
7-17 and passim. Ps.-Iamblichus, in a profound passage, states that "everything remains stable and eternal
because the course of the Sun is never stopped. Everything remains complete (teleia) and intact because the
ineffable things (aporreta) of Abydos are never disclosed" (De Myst. VI 7 = FRA 501 /1). Abydos is also the locus
ofthe Western horizon (seeJ Spiegel Couer oon Abydos [19731154-155). DMP VII 11-12 has: "1 will glorify you
in Abydos. I will glorify you in heaven and on earth." This is very significant in terms of the Conjunction of
Opposites, See also below on lines 22-23. The staircase of Osiris at Abydos is also a very powerful ascension
symbol: A el-HA Zayed ASAE 62 [19771155-174. More generally on ascension and its symbolism: A Aarne Die
magische Flucht [19301;.

'145 The Osiris Mysteries were enacted at Abydos, where Upwawet completes the 'run of Thinis' (cf H Schiifer
Mysterien desOsiris [19041;RAnthes, inFs Berlin Museum 11974115-49;M-CLavier Akten4. intiigyptolKongresses
1985 [19891289-295; Spiegel 0 c 146). The Mysteries of Osiris are alluded to be Apuleius (Met. XI 27), who was
initiated intothem (JG Griffiths, Mysterien, LA IV [1982]276-277). See also below, §161.

'146 During the 4th century CE, the god Bes had an important oracle in Abydos (Amrnianus Marc. XIX 12: 3-5
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147 Evidence for a specifically Osirian oracle in Abydos is provided by our text (Hopfner OZ 11'141#295, bottom
of page). We do know that Antinous was assimilated to Osiris as a 'saviour' and funerary deity (the obelisk of
Monte Pincio: A Erman,MDAI Rom 11(2) [18961113-121; Erman, APA W4 [for 1917128-47; E IversenObelisks in
exile I [19681161-173; cf Epiphanius Ancorat. 109 = FRA 606/6) and that he was closely associated with oracles
(Origen c. Celsum III 36=FRA 438/3). The popularity of the cult of Osiris-Antinous (G Holbl.in Die orientalischen
Religionen im Riimerreich, ed MJ Vermaseren [19811168-174) was no doubt partly due to the fact that, in one
version of the myth, Osiris was drowned in the Nile (cf Kees, Fs Griffith [19321402-405; C Strauss, Ertrinken, LA
II [1977117-19, and now A Grimm SAK 16 [19891111-120), as was Hadrian's lover (J Beaujeu Religion romaine
a l'apogee de /'empire I [19551245-257. On the role of water in Egyptian religion, see now P Kaplony, Wasser, LA
7 [1989116-44; cf R Civeon.Fs Gutbub [1984163-67). Hadrian was an initiate of Eleusis (WWeber Unto z. Gesch.
des Kaisers Hadrianus [19071206-207), and this may help to explain a mysterious connexion of Antinous with
Eleusis (GE Mylonas Eleusis and the Eleusinian Mysteries [19611155,199,202; R Lambert Beloved and god [19841
102-106).

= FRA 550/ 4;ps.-Iamblichus De Myst. VI 5-7 =FRA499-501; Porphyry de Abst. V 10: 4 =FRA 472/33;PPerdrizet
& G Lefebvre Graffities grecs du Memnonion d' Abydos [19191xix-xxiii; Hopfner OZ II(1)2 288-302 #185-189; AA
Barb, in Conflict between paganism and Christianity, ed Momigliano [19631108-109; M Malaise, inFs Lichtheim II
[19901680-729). An oracle of Bes occurs in PGM VIII 54-111. Bes, appropriately androgynous, presided over
childbirth and was the patron of good luck. Bes: Bonnet Reallexikon 101-109; H Altenm uller, LA I (1975) 720-724;
V Wilson, Levant 7 (1975) 77-103. The close connexions between Bes and Harpocrates are well studied by M
Malaise, in Fs Lichtheim 11[19901 680-729; S Sauneron Le papyrus magique illustre de Brooklyn [197018-11. On
oracles, cf L Kakosy, Orakel, LA IV (1982) 602-606; JD Ray, in Divination and oracles, ed. M Loewe & C Blacker
(981) 174-190; K Zibelius-Chen, SAK 15 [19881277-293).

148 The use of boys or young men in Greco-Egyptian divination, particularly in lecanomancy, is often attested
in the magical texts. There are, as Lambert points out, apparently homosexual aspects to the Antinous cult (0
c 94), which (if Origen c. Celsum III 36 and V 63 are credible) might be highly relevant to magical initiation.
Homosexuality and gender-shifting are important in shamanism (for ex., J Bremmer, Arethusa 13(2) [19801279-
298; A Brelich Paides e parthenoi [1969135,83-85,120-121,198-199; L Brisson, Nouvelle Revue de Psychanalyse 7
[1973127-48; L Brisson Le my the de Tiresias [19761;LBrisson, in Fs Vermaseren I [1978180-122; M Eliade Shamanism
[19641258; M Eliade The Two and the One [19651111-114; H Baumann Das doppelte Geschlecht [19551242-243 etc;
Wikander Der arische Miinnerbund 84-85; T Hopfner Sexua lleben der Griechen und Riimer [19381441-455). The role
and symbolism of homosexuality in Egyptian religion have not yet been explored, but it is possible to see in the
sexual episode between Horus and Seth an initia tory experience to provoke a 'shift of plane' (cf H te Velde Seth2

[1977132-46). The myth of Ganymede is an instructive allegory: at the navigium lsidis, a figure representing
Zeus's cupbearer participated in the ceremony: ApuleiusMet XI 8: 17; see RMerkelbachlsisfeste [1963140; cf A
Alfoldi A festival of Is is [1937146-58.

149 In Cop tic magic, the twelve hours are represented by a similar number of angels, who are also called 'the
twelve boys' or 'the twelve vessels (phiale)': V Stegemann Or NS 4 [19351405-407.

150 On the cult of Osiris-Antinous, Hopfner OZ IIO)2300-302 #188 is perceptive as usual. See also G H61bl, in
Or. Religionen im Romerreich, ed. Vermaseren 168-174; Fde la Maza Antinoo, el ultimo dios [1966191-107; useful
critical bibliography in M Yourcenar Memoirs of Hadrian, trans. 1955 [19591257-262. Antinous was assimilated
to Agathodaimon (on whom see above on 3': cf G Poethke, Antinoos, LA I (19751323). There was a temple to
Antinous in Herrnopolis and thus a connexion with Thoth, the lord of magic: A Rusch, RE 11 [19361380.

8-9 pei'ha / hpha]
151 Brugsch (20) proposed a derivation of hpha from LE h3ybt ('shadow'), which is doubtful but has apparently
been accepted by subsequent editors. Crum CD 222b queries whether hpha should be omitted. On the concept
of the shadow, and for a discussion of the Egy terms swt and h3ybt, see B George Schatten als Seele (970) 1-11.
In one of several beautifully poetic passages in the Stundenuiachen, Isis provides shade for Osiris with her
feathers and breath for him with her wings (Junker 84; cf Kees Totenglaubens 135). A Ptolemaic cult of Isis
Esenkhebis(perhaps3st nt-h3ybt) is cited byWOtto Priesteru Tempel I (905) 410 n125; 11(908) 337n41O. Osiris
is shown buried in Abydos, beneath a tree for shade (A Mariette Denderak IV [1979166; H Schafer, ZAS 41 [19041
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107-110; 0Meeks, in Genies, angeset demons [1971]34 [SO 7]; BH Stricker Geboortevan Horus IV [1982]381-387).
Pyr. contains an address to a sacred tree where "your shade is on you, OOsiris" (#1485-1491). Elsewhere Thoth
is "in the region of the shade of your bush" (Pyr. #1377). Cf also the famous Sumerian text about the Tree of Life,
which "grows in a pure place ... There is a grove, casting its shadow, therein no man goes to enter" (Cuneiform
Texts XVI pI 46; cf H Kees Gotterglaube2 [1956] 83-89; I Gamer-Wallert, Baum, heiliger, LA I (1975) 655-660; G
Widengren The king and the Tree of Life [1951] 6; R Eisler Weltenmantel u Himmelszelt 11[1910] 575-596). In
connexion with the Egyptian king and the noubs-tree (see under line 9 below), note R Moftah Heilige Bdume
[unpublished Diss. 1959]17 quoted by E Hermsen Lebensbaumsvmbolik [1981] 68. The magical text pTurin 1993
vs 5: 4-6 demands the standing still of a scorpion (cf above on akrab, line 2) who "sets fire to the great tree under
which Pre sits ... I am Osiris" OF Borghouts Magical texts [1978] 77). In pBerlin 5565, the spirit invoked is
"Abraxas, the angel, who sits on the tree of paradise" (W Beltz APF 29 [1983]63/11).

9 pnoubs]
'152 The noubs tree is held to be the Christ's thorn 2izyphus spina Christi (Egy nbs: Wb III 246/4, thus Cerny CEO
107, and Vycichl OEC 140b; cf nbyt: H von Deines & H Grapow Worterbuch der iigyptischen Drogennamen [1959]
298-300 and add CTVII 485; L Keimer Cartenpflanzen im alten Agypten 1[1924]64-70,160-163; cfG Maspero PSBA
13 [1891]496-501). In Cop tic harmala is basous: Crum CO 47b; cfW Till Arzneikunde der Kopten [1951]88 #123;
J DelatteHerbarius'[1961] 40, 51, 6O-61,62etc; cfM-H Marganne Inventaireanalytique des papyrus grecs de medecine
[1981] 73,129-133,216-217,322-323. Nbs is referred to in Pyr. 1019a/b and CT VI 354. On 'gold' as an epithet
ofIsisand Osiris: LV Zabkar Hymns to Isis [1988]32 and refs. cited 164 nnll-13. Pr-nb is a name of the mammisi:
FDaumasLes mammisisdes temples [1959] 514;J Bergmanlch bin Isis [1968] 116;cfGriffithsPlutarch412,andalso
of the place where the Opening of the Mouth was carried out (Bonnet, Mund6ffnung, Reallexikon 487-490). The
Golden House was also a studio for construction of sacred images and was under the particular protection of
the god Ptah: Smith Mortuary texts 104 n471; cf Sandman-Holmberg The god Ptah 31-63. In a cryptic passage of
the QUr'an, Mohammed made his mystical ascent or miCrtij,having had a vision beside the zizyphus-tree (sidrat
al-muntahii): LIII 7-18; cfE Renaud, in Apocalypses, ed C Kappler [1987]267-273, 285; AM Piemontese, inIb 311-
312: for the iconography,cfS Okasha, inFs Edwards [1988]207-219 + p143. See too the thorough study by M Asin
Palacios La escaiologia musulmana ...2 [1943] 425-443, where the source-texts are given in the original and in
translation. The descensus ad inferos of Mohammed, isrd', is discussed by him 0 c 9-18 & 59-66.

'153 There was a town named Pr-nbs in the East Delta (Saft el-Henne) which was a cult-centre of Sopd (B
Altenmiiller, Anubis, LA I [1975]331, who refers to Anubis as a local deity, citing F LI Griffith Antiquities of Tell
el- Yahudiyeh [1890] pl 25, a reference which does not appear correct as checked against G Goyon Kemi 6 [1936]
1-42). It is, however, true that there is an association between Anubis and Sopd (HO Lange Magische Papyrus
Harris [1927]7/7; cf pjumilhac XV 9-XVI 22). Saft el-Henne is close to Pelusium (Griffith 0 c 70), and Sopd was
also venerated therewith the oracular god Bes (ENavilleShrineofSaft ei-Hennek [1885] pIs 2, 3,5,36;cfRGermer,
Sopdu, LA V [1984]1108-1109. Part of the area of Nebes is described, on another naosofNectanebo I, asa door
(r3): "The way of the gods to heaven is by this door, when they come to the necropolis of the netherworld" (L
& B Habachi INES 11 [1952]254/9-10). This suggests that the place was a gateway between the worlds, on the
analogy of Ro-Setawe.

'154 Oracles, referred to above, are connected with Thoth of Pnubs (A Rusch RE 11 [1936]382,363) . The town
of Pnubs Chouse of the noubs-tree') in Upper Nubia was particularly sacred to Thoth during Greco-Roman times
(H Brugsch Dictionnaire geographique [1879]334-335; H Jacquet-Gordon, Pnubs, LA IV [1982]1067-1068; see also
H Junker Onurislegende [1917]8-12; P Boylan Thoth [1922]167-172; H Kees, Baumkult, in Bonnet Reallexikon 85;
S Sauneron & J Yoyotte, BIFAO 50 [1952]163-169). On the Nubian connexion ofthe Ape of Thoth with the dom-
palm:G Santolini,Fs Gutbub[1984] 211-219. During Roman times, Amunappearswith Thothat Pnubs(C Bonnet
& DValbelle, BIFA080 [1980]1-12). In pLeiden T3thecista (qrst) of Os iris is made ofnbs-wood (M Heerma van
Voss, Spreuk om de kisten te kennen [1971] ad pl 20/5). At Hibis, figures of Anubis are shown beside a zizyphus-
tree (N de G Davies Hibis [1953]4 IV 17; cf E Cruz Uribe Hibis temple project [1988]120 n646), and Wsir m nbs
is an epithet which occurs in the Book of Hours (Ra Faulkner Book of Hours (1958) 16/24. The nbs is given as a
sacred tree by plumilhac XIX 14 (Vandier n687).

'155 There appears to be a connexion between noubs and nbw ('gold'), to judge from the Coptic vocalization. CT
VII 256 refers to Re as "fair image of gold under the branches of the itnws-tree". A fragmentary Coptic magical
papyrus refers to a tree or plant which produces gold (H Satzinger BKU III [1968]125 #393/2). Pr-nbw'Golden
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House' is a palace where the ritual Opening of the Mouth takes place (cf E Schott, SAl( 11 [1984]265-273). The
oracleofJupiter Ammon was given under a tree: ClementProtr. 1111 =FRA366/5;DiodorusXVIl50=FRA 145/
5; Hopfner OZ II' 106 #216. The Targum on Genesis XXXI 19 and other Hebrew sources record the myth of the
severing of the head of the firstborn and the placing of a golden herb on the tongue: cl Stricker De ark des verbonds
6 with literature.

'156 The Abydos connexion is confirmed by DMP VI 22, which refers to the "venerable persea tree in Abydos
where I was born." According to pLeiden 1348, Horus and Seth do battle for (or under?) the "unique bush" (J
Zandee, Fs Widengren [1972] 32-38). The persea tree, representing the Tree of Life, stands beside the entrance
(tpht) to the Lower Netherworld and is closely connected with Re as the tomcat (above on line 5). It is under
a sacred persea tree in Heliopolis that the solar cat (note ailouros in the directions to this spell, line 6 above)
decapitates the Apopis snake: BD spell 17a, vignette. Two representative vignettes are reproduced by EAW
Budge Book of the Dead (trans.) [1899]103. Plutarch (de Iside 68) refers to the persea tree as being sacred to Isis
(Griffiths536ad loc.; cfP Derchain CdE50 [1975]65-86). The persea tree occurs in what appears to bea prophetic
dream recorded on a Demotic ostracon: JD Ray, inFs Edtoards [1988]180 n(O) [176-183].

'157 Epnoubou is given by Dioscorides as the Egyptian name for rue Peganum harmala or rue (Ill 45 RV = 11P 57
Wellmann). Dioscorides also identifies peganum with the Homeric magical herb moly (46). Moly and man-
dragora were powerful symbols ofthe Conjunction of Opposites: H Rahner, Eranos-Jhb 12 (1945) 117-239. Moly
symbolizes the human and divine nature of humankind. B Long (Fs Gutbub [1984]152) identifies the Egyptian
ni3i3 as a kind of rue. Harmala is stated by schol. Nic. Alex. 410 to have been used in the Greek Mysteries. This
plant may be equated with the Persian sacramental haoma (= Indian soma: Cf J Duchesne-Guillemin Religion de
l'lran ancien [1962]95-99; RC Zaehner Dawn & twilight of Zoroastrianism (1961) 85-94. Soma is described in the Rig-
Veda as 'gold-winning Soma the pure' (IX 27: 4; on the identifica tion cf RG Wasson Persephone's quest [1986]32-
38 (Wasson), 95-116 (5Kramrisch); DHH Ingalls JAOS 91 [1971]188-191. See also below, §165. In general, while
I admire Wasson's painstaking research. which led to his identification of Mystery-associated drugs with
mushrooms, Ibelieve that there are likelier candidates, such as harmala and opium. Significantly, in Indian yoga
soma represents the quintessential elixir of the visible body, which prevents burning by the sun. This elixir
protects the 'Tenth Door' of the body (Dasama-dvara), the gateway between the worlds, from destruction: SB
Dasgupta Obscure religious cults' [1969]239-241.

'158 It may be possible to equate the herb bisa (PGM IV 808; cf Hopfner OZ 11(1)'302 #189) with harmala, the
latter being a psychedelic agent, particularly since Dioscorides (/ c) gives besasa as a synonym of harmala. This
would seem to be clinched by the sure identification of Coptic basous with Peganum harmala (Crum CD 47b).
Besa is a kind of rue according to Alex. Trall.1I pl34. We recall that the bisa plant had a role in Greco-Egyptian
divinatory magic (on the part played by pharmacologically active substances see Hopfner OZ 11(1)'173-175
#110). An Ethiopic magical text refers to harm ala as an antidote to demonic possession: 0Lofgren.Fs Widengren
[1972]216,217. The use of water of rue as an aid to lecanomancy is attested by Viaud Magie chez les Coptes 60.
Peganum harm ala has golden flowers. The word besa is probably connected with the god Bes, whom we have
already encountered as the giver of oracles in Abydos (above on line 8).

'159 There is a considerable pharmacological and biochemical literature on the harmala alkaloids, close
analogues of which occur naturally in the pineal gland: T DuQuesne & J Reeves Handbook of psychoadive
medicines [1982]101-103,328,331. There is a not inconsiderable literature on the biochemistry and clinical and
experimental pharmacology of harmala alkaloids. These are psychedelic or 'fantasy-enhancing' substances
which are particularly employed in South American shamanism: see generally Hallucinogens and shamanism, ed
MJ Hamer [1973].On the indigenous uses of harmaline (yagel, the following is a select list G Baer Bull de la Sociiti
Suisse des Amiricanistes 33 [1969]5-8; M Dobkin de Rios Visionary vine (1972); C FriedbergJournal d' Agriculture
Tropicale et de Botanique Appliquee 12 [1965]403-410; L Lewin Banisteria caapi [1920]; MJ Harner, in Hallucinogens
and shamanism (0 c) 155-175; AH derMarderosian et al Drug Dependence (Chevy Chase, MD) 5 [1970]7-14; CV
Morton J of the Washington Academy of Sciences 21 [1931] 485-488; Plutarco Naranjo Ayahuasca: etnomedicina y
mitologia [1983]; G Reichel-Dolmatoff Razan y Fabula. Revista de la Universidad de los Andes 1 [1967] 55-72; T
Roessner Revista Geogrtifica Americana (Buenos Aires) 13-24 [one issue: 1946]14-16; HH Rusby J of the American
Pharmaceutical Assn 12 [1923] 1123. On clinical effects and comparisons with other 'psychotomimetic' sub-
stances: DuQuesne & Reeves 0 c 319-332; Plutarco Naranjo Revista de la Conjederacion Medica Panamericana 6
11959]1-8; Claudio Naranjo Clinical Toxicology 2 [1969] 209-224. For the symbolism see M Eliade Occultism,
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witchcraft ... [1976]114-119. Claudio Naranjo (The healing journey: new approaches to consciousness [1973]124-173)
explores the ways in which harmaline facilitates access to the Collective Unconscious in therapeutic settings. Cf
too L Branky ARW1 [1898]105-110. The Tree of Life in many cultures marks the entrance to the netherworld
and any reference to it would be appropriate in a document connected with shamanism (cf M Eliade Patterns
in comparative religion [1958]298-300 and see too 265-308).

nmeroue]
'160 Correction to meroue of the papyrus's peroue has been accepted by editors subsequent to Erman, although
Griffith [87] had reservations. The emendation appears necessary because the parallel Demotic text clearly
reads mrwe. Diodorus III 6 = FRA 140/13 mentions the foundation of a "golden temple of the Ethiopians" by
Ptolemy 11,presumably dedicated to Amun, the principal god of Meroe (cf Pliny HN VI 29 = FRA 191/24; Strabo
XVII 2 = FRA 165/33. For Isis in Meroe see Juvenal VI 526-554 = FRA 167). Amun of Ethiopia is referred to in
DMP vs XX1-2,cfV 21, VII 18and IX2, and sois "OsiristheEthiopian" at IX33. Meroewasimportantasa source
of gold in Roman times (Rostovtzeff Social & economic history' [1957] I 301, 307, 11 680 n61).

'161 Meroe was a leading centre of oracles, according to Herodotus (11 29; on Egyptian magic and oracles in
Nubia, seeG Roeder Ag. Religion IV [1961]363-368, and cf Bonnet Reallexikon 456-457 svMeroe).According to
the Edfu lists, the head of Osiris was found in Abydos and his foot in Nubia (see above, commentary on line 8).

ete pefeoou npa / galOmJ
'162 Griffith (87) suggested that pagalOm (Pr-sylem in the Demotic parallel) might be composed of the article pe-
or pr plus Semitic salom, to mean something like 'place of peace'. In the context of lecanomancy, as it happens,
Babyloniansulmu indicates something impeccable or complete (H Hunger Becherwahrsagung beiden Babyloniern
[1903] 20-21). The author of this Cop tic text has an interest in Judaica, so he could be referring to Jerusalem,
which like Abydos is the axis mundi. (Jerusalem is mentioned in PGM IV 1223, 3069, XIII 234, 997, and XLV 8).
salamaza occurs on a magical gem (OYa Neverov, Fs Vermaseren 11 [1978]848 #48). PGM XXVIII b 6 records
Salaman and XXVIII c 5 Salama among magical names (cf also Preisendanz P 3/1 (Chr),O 2,03). A LE
inscription from Sinai records a deity called Shalim (R Giveon, Fs Zandee [1982]38. These possibilities are not
precluded by the near-certainty thatthe reference is, at one level, to the fortress town ofPelusium in the Eastern
Delta.

'163 Isis was the guardian of the harbour there (pOxyrhynchus XI 1380: 74 = Turchi Fontes [1930]180/15) and
had a cult-centre there (PGMVII 499). There is a suggestion that Isis and Anubis may have been venerated there
together (Avienus Aratea 282-283 =FRA 566/16;), and that Isis found the body of Osiris near there (cf Plutarch
De [side 17 and Griffiths 334-335 ad loc.). Amun was worshipped there (Athenagoras Suppl. 22: 5-6 as emended
by Geffcken =FRA 344/9). Cf also thecult-centre of Anubis at Saft el-Henne, very close to Pelusium (see above,
under line 9, noubs).

'164 That the town had Typhonian associations is indicated in a love-spell PGMXXVI 128; cfMokeo c 106,112;
H Donner zAs 100 [1974]89-91. PGMXXXVI 106 has "powerful god (iskhuros is usually of Seth- Typhon) ... who
manifested in Pelusium, in Heliopolis." The town is alluded to also in DMP XIV 2.

'165 Pelusium was visited by Hadrian in 130 CE, on his way from Jerusalem (S Follet Rev philol42 [1968]54-77).
He founded there the tern pleof Zeus Casius (=Bel =Amun: cf H Dormer zxs 100 [1974]89-91). In the same year,
his beloved Antinous having drowned in the Nile (ritually?), he also founded the city of Antinoopolis in the
boy's honour (Weber Unto Hadrian 246; JG Milne Egypt under Roman rule: [1924]44-45). Achilles Tatius (Ill 6)
refers to the sacred image of Zeus Casius at Pelusium as representing a youth "more like Apollo, so young it
seemed. He has his hand stretched out holding a pomegranate, about which there is a mystical story." Achilles
Tatius then asks the god for an oracle. Campbell Bonner regards the above account and the numismatic evidence
as referring to Harpocrates tHesperia 15 [1946]51-59; cf P Courcelle REL 29 [1951]295-307 on a corrupt passage
in SAugustine ConfVIII 2:3,where HarpocratesofPelusium and Anubis may be referred to together). However,
one may ask whether the figure of Zeus, perhaps erected by Hadrian, could have been designed to represent
Antinous? The year of Antinous' s death and of Hadrian's pilgrimage to Pelusium is certainl y 130 CE. The cult
of Zeus Casius is discussed now by P Chuvin and J Yoyotte Revue ArchiologiqueI [for 1986]41-63, where they
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publish a magical-looking object which may be a branding iron.

'(66 The reference to the god's holding a pomegranate is strongly reminiscent of the EleusinianMysteries, where
the fruit is particularly sacred to Persephone (U Pestalozza Religione mediterranea [1951]1-70; I Chirassi Elementi
di cultura precereali nei miti e riti greci [1968]73-90). Chirassi (0 c 76-77) describes the myth of Mealagra, who was
shut up alive in a casket and thrown into the sea and notes with acuity: "La chi usura dell' essere femminile nella
larnax sembra corrispondere ad una morte simbolica per la madre in rapporto con la nascita del meraviglioso
frutto, del figlio." Hadrian was an Eleusinian initiate, and there is a connexion with Antinous also (see above).
According to Epiphanius, there was a temple to Antinous where orgiastic Mysteries were enacted in his honour
(Expos. fid. III 2: 12 = FRA 608/42).

'167 On Pelusium: Bonnet Reallexikon 585 sv; H-J Thissen, Pelusium, LA IV [1982]925-926; JG Griffiths, Religio
Pelusiaca, LA V [1984] 229-230 discusses the Christian calumny, begun by Jerome, about the inhabitants of
Pelusium and their alleged religion of onion-eating (and its sequelae).

c, Althabot and Althfmai (Ha 10-13)

tt-to EYWT'i o.Aao.BWT.
ENI Co.Bo.wa No.I / E20YN
EYWT'i o.AaWNCi'1
HOY 0 an o.ZTE /
ENI MIXo.HA No.I E20YN
nl6o.<t Nzr r cxoc /
ETOI NTEMnNOYTE

The collateral Demotic text has three and a half lines which are not parallelled in the Cop tic (DMP XXI
3-5) and which look like a description of Bes Pantheos. It continues (6):

'we.t-f yhw s'uh-'o
't-t-ne mystemw ywyw
'we.t-f mykh'el eb'el

"Praise Iaho Sabaho
Atonai Mistemu lauiu
Praise Michael Sabael."

10 althabOt J
'(68 This deity or spirit (a taxonomy of this particular world is difficult) is not known as such elsewhere.
However, the name looks like a deliberately (not accidentally) distorted version of Ialdabaoth, the Typhonian
(chaotic) entity in Pistis Sophia Book I (PS 46/16, see Schmidt n3 ad loc.) who is responsible for the fall of Pistis
Sophia by deluding her with a luminous apparition. She is later redeemed by Jesus (Book 11:PS 258-259), who
sends the archangels Gabriel and Michael with a stream of light to illumina te her (cf J Doresse Secret books, trans.
[1960]69-70; Scott-Moncrieff Paganism & Christianity [1913]159-162). The reference to Michael in our text gives
the above passage a distinctly Gnostic feel. Ialdabaoth occurs too in the Nag Hammadi Codices, for instance as
the bad demiurge who fills the heavens of chaos, who is cast into the netherworld and who is given as the father
of the androgynous Sabaoth (NatArch 94[142]: cfFf Fallon Enthronement ofSabaoth [1978] 25-33;J Mansfeld, in
Fs Quispel [1981]261-314). LR Clapham tSanchuniathon [Diss. Harvard 1%9]39) considers that Ialdabaoth means
'son of chaos' (Hebrew yid + bOhu:), which would be particularly appropriate if our suggested attribution is
correct. 'Lord of shadows' (yid' bhyt) is also conceivable: J Matter Hist. du Gnosticisme 11 (1828) 139, 157; cf
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Schwab, Mem. Ac. lnscr. 10 [18971403; S Ribichini, in Apocalypses, ed C Kappler [19871102-116. Note also the
typically Sethian 0 apahie (commentary below).

169 In PGM the most similar names are aide IV 2055 (also 1492 according to Jacoby' s restoration), ialada IV 391,
ialdazaii 1203, IV 1195, XIII 971, and aldabaeim in XIII 84,462, and 596. A Dieterich (Abraxas [1891145-46) connects
aldabaeim (which he reads twice as ialdabaeim: 6/3) with Ialdabaoth. The latter name is one of a series of seven
planetary spirits associated with the Ophites by Origen c. Celsum VI 31 led. M Borret III (1969) 254-259, q v for
notes}, I~enaeus adv. Haer. I 28: 1-8 and Epiphanius Haeres. XXVI 10, viz Ialdabaoth, Iao, Sabaoth, Adonaios,
Eloaios, Oraios, and Astaphaios. This series is also recorded on a gem (0188) described by Bonner Studies 135-
137. Origen describes Ialdabaoth as lion-faced, just as he is in Pistis Sophia, and a lion-headed figure appears on
the gem. It is worth observing that part of the formula lao Sabaoth Adonai, common elsewhere in PGM, occurs
in our text. Identification of the heavenly bodies which correspond to the seven names is not clear.

170 See further Preisendanz's useful index (PGM vol III [proof copy 19411236-238) for names ending in -ot and
-bth. Cf also E Peterson, Rh Mus 75 (1926) 393-421. The use of Hebrew names was considered effective by the
exponents of the magical papyri (cf PGM III 120: "I conjure you in the Hebrew language"; see further L Blau
Altjiid. Zauberwesen [1898196-128). On numerical associations of planetary series, see particularly F Oornseiff
Alphabet in Mystik u Magie [1922181-91.

171 The last two syllables of althabOt might recall the name Abydos (Coptic ebot var. abot). It might also be worth
noting that DMP XXIX 17 & 24 records albounout 'frankincense'.

sabaothJ
172 Hebrew for 'hosts', particularly in yhvh tzb<oth (often in OT, and onl y twice inNT viz. Romans IX29 and lames
V 4) which occurs in Greco-Egyptian magical texts very commonly as lao Sabaoth (cf Oiodorus I 94; R
Ganschinietz, lao, RE 9 [19141698-721; Abt Apologie 254 with refs.; Blau 0 c 102-106; MP Nilsson Rei. in den gr.
Zauberpapyri [194863-67 = 7-9; AA Barb,Fs Deonna [1957168-69,84-85; R Wunsch Antikes Zaubergeriit [1905)35-
36). Series in PGM include: eao sabaoth 1115; zas (se. Zeus) sabaoth' smartk adimai 11115; sabaoth adimai III 220; iao
sabaoth ...adonai III 267; sabaoth' adimai III 654; iao sabaOth IV 1235; and iao sababth adimai IV 1539 and XII 74; adimaie
sabaoth XII 263 (cf Kropp III 128 #217). In Coptic, the form eiaio pos sabaiith' occurs: Stegemann ZT #36/1 cf #40
n1.

173 Similar series are found through medieval times (Joan Evans Magical jewels [1922)28) to eighteenth-century
magical books such as the Grimoire du pape Honorius (cf A Delatte Anecdota I index, s v; EM Butler Ritual magic
(1949)40-41).

174 Sabaoth occasionally appears on magical gems: one showing the mummified Osiris reads sabaoth' / iai
abrasax iao (Delatte/Derchain lntailles 78 #92; cf a Chnoubis gem with iao abrasax :M Groen van Ardel Gesneden
stenen (1986)29). Another depicts a Bes-headed deity with the interesting legend Sabaoth' ho kathimenos en toi
Acheronti (Delatte/Oerchain 140-141 #181).

175 Sabaoth by himself (cfFallon 0 c;R van den Broek, Fs Quispel [1981138-57; H [onas Gnosis und spiitantike Geist
13 [19641 399-406) acquires a separate identity in Gnostic and magical texts, where he is he is an archon or
intermediary spirit. In PS, Jesus claims to have received power from the 'great Sabaoth' (14/1 cf 28/7,123-129,
361/25). Doressestates that "Sabaoth guards the Portal of Life which opens on toa lower zone - the intermediate
region. Over this region reigns Iao the great" (Secret books 66). Origen wrote aboutthe one god with many names,
"whom goatherds and shepherds called the Most High, or Adonai, or the Celestial One, or Sabaoth, or
however ..." (c. Celsum I 24;cfJ TeixidorThepagangod [1977)125). In PS, the 'littleSabaoth', the good one,isgiven
the surname Zeus (361/18; 363/20-22; 364/18-19; 366/1-2).

11 althiinai]
176 This is evidently a rendering of Semitic 'adon ('lord': M Weber, Enchoria 5 [1975)115; Hopfner OZ 1210-13
#22-24,479-483 #777-778,11' 108 #218, 130-131 #267; cf also JG Frazer Adonis: [191416-7, 16-17; Peterson 0 c 394;
Dornseiff 0 c 42 & n; J Michl, RAC 5 [1965)202). It is found in PGM and related documents chiefly in formulae
such as those cited in the previous paragraph.
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'177 Variants of adimai include (Coptic): aiirmi atome atoma alpha (Satzinger BKU III #387/34); athOnath athiinath,
in 'Rossis gnostischer Traktat' equated to "Gabriel, the angel of justice" (Kropp I 78/16-18 = R 20); in the same
document athOnas (Kropp I 71/23 = R 11); in later Coptic texts eg tiinai [sic] Bilabel/Grohmann I 307/62; aiimas
lb. 393/12; adiini (Stegemann ZT #45 /7). The DMP has =i-n-e (XXIX10 and vs XXII) and adimai (vs XV 6, in a
lecanornancy) .

'178 Adimai and variants are occasionally associated with the name of Michael in series: eg PGM I 302,304,311
(oracle of Apollo); III 148; VII 595-598; cf Delatte/Derchain lntailles #481 (Mikhail, Gabriel, kulpset /I Ail8ai); #460
(Sabaoth Adonai ... ThOuth). In PGM III 533, adimai is the Siundengott for the twelfth hour (cf above on lines 4-6).

'179 Its Jewish origin is noted in PGM XII 264, where adiinaie sabaiiih' is given as a translation "according to the
Jews" of the Greek "king of all, ruling alone" and of a phrase stated to be (but not obviously) Egyptian. One
should not forget Adonis (Dumuzi), consort of Aphrodite (lshtar), in whose honour Mysteries were celebrated
(Turchi Fontes 253-260 #291-301). Sozomen tHist: Ecel. 115: 5 p57 B-H) reports a celebrated oracle of Adonis (cf
Hopfner OZ 11(1)2157-159#96). There are important elements in common between the Mysteries of Adonis (and
Attis) and those of Eleusis (cf W Burkert Ancient Mystery cults [1987] 75-76,159 n90-91).

'ISO Cornutus, who lived at the time of Nero, identifies Adonis with Osiris as spending part of the year above
the earth and part below, just like Persephone (FRA 185). For the identification of Adonis with Osiris cf Lucian
Dea Syria 7 (= FRA 455/55); Celsus ap. Origen c. Celsum V 41 (= FRA 353/24); Damascius Heraiskos I 2 P 872 =
FRA 690/28; modern discussions of this issue, which is not straightforward: H Frankfort Kingship and the gods
[1948]286-294; JG Griffiths Origins of Osiris- [1980]4-5,29. The joining of heaven and earth, and the dual nature
of human beings, are important in understanding the nature and symbolism of the Mysteries (cl T DuQuesneDeme- .
ter, Anubis [1990]5*-7*).

eou)
'181 In PGM, rows of 'meaningless' vowels are commonly encountered (see particularly Dornseiff Alphabet 35-
60). These could be juggled or jumbled or coded to yield certain sounds and/ or values according to principles
similar to the qabalistic notarikon and gematria (see for instance G Scholem Kabbalah [1974] passim). Perhaps eou,
which does not appear to be literally attested elsewhere, is connected with the formula iao sabaoth' (see above on
line 10). Coptic propernames include Pieu and Laeou (W Brunsch, Enchoria 15 [1985]144-145), and Pistis Sophia
is properly entitled 'The Books of leu', who is there described as an angel (PS 91/11) and later as the first man
(285/16, cf 330/2) or Adam Qadmon. ieou occurs among its magical words (370/11) and often in the Creco-
Egyptian papyri. heu is found in one Coptic spell: Stegemann ZT #19/6. We find eoui on the celebrated
Pergamese skrying table, with variants ieai), ueeo etc (Wiinsch Zaubergerdt fig 1; Hopfner OZ II' 145 #308). eueuio
on a gem is cited by Schwab (oc 399), which he suggests is foreu lai). eou in Cop tic maybe the plural for 'limbs'
(singular "ee, Demotic 'e-t: Griffith/Thompson 90 ad DMP XII 20). Purely by way of analogy, one may note that
in CIA IV 103/21 (quoted by P Foucart Mysteres d'Eleusis [1914]339) the genitive ofIacchos is written laokkhou,
perhaps to be restored laakkhou, the point being that some magical names derive their potency from the
strangeness of the sound made in uttering them. On groups of vowels in magic: Kropp III 135-137.

'182 One possible interpetation does not preclude others: magical words, especially divine names are symbolic
and ipsa natura multivalent. Perhaps eou is connected somehow with Coptic eio 'donkey' (Crum CD 75b, from
Egy '3), a distinctly Typhonian animal, especially because the epithet apahie (= '3-phty) has close associations with
Seth (E Brunner-Traut, Esel, LA 2 [1977]27-30; cf Hopfner Plutarch 11[1941]139-140; Griffiths Plutarch 409; see
also next paragraph). The word eio might suggest the braying of a donkey: one recalls the Egyptian fondness
for onomatopoeia (eg miw = 'cat').

o apahie]
'183 The repetition of 0 by a- is worth noting. Cfbelow on line 15, where Thoth is described as pio pio ('the doubly
great'). The-mention of apahte 'the great, great of strength' (Vycichl DEC 167b) rings Typhonian bells again (cf
Hellenized proper name (Psen-iapathis: H Ranke, zAs 58 [1923]132-133). '3-phty is a common epithet of Seth
in particular: H te Velde Seth: [1977] 38, 132n7; H te Velde, Seth, LA V [1984]909 [908-911];E HornungSymbolon
NF 2 [1974] 49-63;'Bonnet Reallexikon 702-715 esp. 703, 712 with refs.), In pBerlin 10587, the 'true name' Seth is
repeated a second time: W Beltz APF 29 [1983] 80/9. Cf the philosophical interpretation of Priapus by the
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Gnostics: M Olender, inFs Vermaseren 11(1978]874-897. The term phty, written with the lion's hindquarters sign,
means 'physical energy', 'creative power', 'vigour' (on the concept of 'power' see R Merz Das numJnose
Mischgestalt (1978]236-241) and is certainly a dual sign (Wb 1539/5-540/9; see also W Westendorf, ZAS 92
(1965/1966]142-143), here reinforcing the reduplication of the adjective o.

'184 It is interesting that the word for 'magic' hkJ (Coptic hik) is in NK and later texts written with the same li~n-
sign and undoubtedly indicates 'magical power' (H te Velde, JEOL 21 [1970]183-184; L Kakosy, Heka, LA 11
[1977] 1110 [1108-1110]; cf WR Dawson, JEA 31 (1947] 105). The god Hika is important in the Egyptian
underworld books and is shown with this sign on his head (eg A Piankoff & N Rambova Mythological papyri 11
(1957] pI 11). Synonymous with apahie is Coptic oujoore hntefgom, which transla tes the Greek iskhuros in magical
texts (VStegemann, zAs 71 [1935]81-85). lskhuros occurs in Typhonian connexions in magical texts (PGM 11115,
XII 371; Delatte/Derchain lntailles 41 #40; cf Hopfner OZ 11(1)2314-315 #197). One recalls the Eleusinian oath:
ieron eteke potnia kouron, Brimo Brimon, toutestin iskhura iskhuron: Hippolytus Ref. V 8 P 164 = Turchi Fontes 90/
8; cf J Harrison Prolegomena [1903]552-557; GE Mylonas Eleusis & the Eleusinian Mysteries [1961]306-310.

'185 a-phi is found several times in DMP, once, appropriately for Seth, in a homosexual spell (of Thoth: XI 8,
where the reference to nb-hrwy 'lord of testicles' lends support to te Velde's notion that phty originally meant
the male gonads; cf also DMP XI 14, 17, XIX 34. In Egyptian, the word shm has some of the same associations,
being used of Anubis and Thoth among other deities (cf S Hassan Hymnes [1931]38-40) and shmty (again dual)
of the pskhent (lb. 16-17), which symbolizes the Conjunction of Opposites. nb-phty (and similar epithets such as
wr-phty) have Horian and Sethian overtones (cf Hassan 0 c 149; K Sethe Lesestiicke [1923] 65/1, both MK; G
Daressy Textes et dessins magiques [1903] 6-7 pI 3;CE Sander- Hansen Texie der Metternichstele [1956]59n and lines
152,153) and are also used of Thoth ofPnubs (on whom see above on line 9: HJunker Onurislegende [1917]42;
P Boylan Thoth [1922]182).

'186 On Seth in the Greco-Egyptian magical writings, see: W Fauth, Oriens Christian us 57 [1973]79-120; cf AFJ
Klijn Seth in Jewish, Christian and Gnostic literature [1977], where there are interesting parallels with the Egyptian
deity. For instance, Seth is given in Samaritan literature as a 'child of light' (Lucifer). Other parallels are given
in a careful presentation by C Onasch AP F 27 [1980]99-119. Representa tions of Seth or Anubis occur on am ulets
which figure the matrix: AA Barb, JWCI 16 [1953]195 fig (g); lb. JWCI 22 [1959]367-371; JG Griffiths JWCI 22
[1959]371.

12 eni mikhael]
'187 Note the parallelismus membrorum of this line and eni sabaoth, above line 10 (cf G Fecht, HO I pt 1 vol2:
Literatur [1970] 38-40; J Assmann, LA IV [1982] 900-910; W Colenischeff, Fs Griffith [1932] 86-96; P Lacau, in
Pyramid texts, ed SAB Mercer IV [1952]140-157.

'188 Gundel Weltbild u Astrologie [1968]20 suggests that this passage indicates Michael as representative of the
Decans. Of particular relevance here is the conjuration in PGM XIII 927 by the archangel Michael, the
archistratigos, the great archangel of Ieou (cf eou, above).The archangels are often invoked in PGM and related
documents (citations of Michael in Nilsson Religion in den Zauberpapyri 65 = 7). Michael and Gabriel are called
up in the Pistis Sophia (138/1-3). Michael is sometimes associated with love-magic (Bilabel/Grohmann 375/1-
5,376/4,379/44; cf 351/61).

'189 On Michael (Hebrew 'who is like God'), see generally the useful discussion in COG Muller Die Engellehre
der koptischen Kirche [1959]8-35 and, for angels in Coptic magic more generally, 285-317; also T Hopfner, ArOr
3 [1931]345-347; Kropp III 78-81; Eitrem Papyri Osloenses I 110-111; cf W Lueken Michael [1898]; RH Charles,
Michael, in Diet. of the Bible, ed.] Hastings III [1900]362-363); A Caquot, in Genies.anges et demons [1971]113-152;
M Leibovici, in 1b 85-112. In particular, he is the psychopomp and herald of the last judgment (J Michl, RAC 5
[1965] 102; F Cumont Rech. du symbolisme [uneraire [1942] 503-504n; J Geffcken Last days of Graeco-Roman
paganism, trans. [1978]12; Dieterich Abraxas 119) and protects against the demons of the netherworld: Cumont
Recherches 143 & n6, 157 n6.

'190 He is apparently androgynous (irony in PGM VII 609; cf IV 2355-2358 and particularly I 88-90; cf the
androgynous angel of Melkart called malak Milkastart: J Teixidor The pagan god [1977]40). Seven angels, led by
Michael, preside over an Egyptian-style deification of members in the Apocryphon of John (JM Robinson Nag
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Hammadi Library [1977]108-109. Gabriel and Michael help restore the illumination of Pistis Sophia (PS 129-148).
In a Fayumic spell, the one "who stands under the two cherubim of light" is invoked (HO Lange, Fs Griffith [1932]
163-164).

191 It is striking how, in the magical documents, Michael is so frequentl y bracketed or identified with the three
Egyptian deities who are principally invoked in our spell (namely Osiris, Anubis, and Thoth, who form a
peculiar triad). For Michael and Osiris, see PGM IV 2355; VII 255, 977; XXIIb 29;Michael and Thoth: PGM LXXIX
(= pPrag. gr. I 18) = Betz 299; Bonner Studies 234 0361, cf RE Witt lsis [1971] 209, and see particularly G
Lanczkowski MDAlK 14 [1956]117-127. Cf also Proclus ad Plato Cratyl. 79: 37, who refers to "the archangel
Herrnes" (ie Thoth) and Calypso, referring to Homer Odyssey m 374-390. The figure of Anubis is associated on
a magical gem with Gabriel: Bonner Studies 31-32 & 041. On connexions between Michael and Anubis in the
patristic literature, see P Carolidis Anubis. Hermes. Michael [1913]; cf also P Saintyves [E Nourry] St Chrisiophe,
successeur d'Anubis [1936]. Michael and S Christopher Cynocephalus alternate as psychopomp, and the latter
with his dog's head is a very clear hypostasis of Anubis (see, for instance, I Trenczenyi-Waldapfel Unt zur
Religionsgeschichte [1966]403-452; K Zwierzina, in lnnsbrucker Festgruss [1909]130-158; H-F Rosenfeld, Acta Acad.
Aboensis X:3 [1937]348-391; EN Maximov, Fs Korostovtsev [1975J 76-88). Michael is a favourite of the Coptic
Christian writers (cfEA W Budge St Michael: four encomiums [1894]), who connect him directly with psychopom-
pic functions such as the katabasis (A Piankoff, BSAC 7 [1942]44-46; J Zandee Nederlands Theologisch Tijdschrift
9 [1955]158-174; M Scopello, in Apocalypses, ed C Kappler [1987]321-350) where parallels with the Book ofTwo
Ways and other Egyptian texts are given).

192 Michael is, inter alia, the angel of the fourth day of the week (Hebrew MS BN 602 f 142': Schwab 0 C 283).
The first hour of Sunday belongs to him, according to CCAG VIII 2/149 = MS Gr. 70 Miinchen; see S Eitrem .
Papyri Osloenses I [1925]77-80) and late Coptic magic (ViaudMagie chez les Coptes 28 cf 50-54). In Cop tic patristic
literature, his feast-dayis given as8 November or the 12th day of Ath6r(Budge St Michael text 1; Piankoff, BSAC
7 [1941]44; cf also Junker Koptische Poesie 11[1911]194-195). See also above on lines 4-6 (directions for the spell).
Michael appears to be involved in lecanomancy (a Cop tic spell edited by HJ PolotskyCollected papers [1971]303).

pigaf naggelos]
193 Griffith (88) assumes that this hapax legomenon derives from Egy sfyt (DE sfe.t), 'might'. Moller states (67 n4)
that this interpetation is supported by the legend on the magical gem Berlin 9864: Mikhael hupsiste, Gabriel
kratiste. Michael's strength (cf eou 0 apahte, above, line 11) is noted in various texts, eg Bilabel/Grohmann 410/
4; Kropp I p 64 = R2/4. The unnamed 'strong angel' (kraiaios), probably Michael, occurs in PGM 1173 and III
75-76. PGM VII 1018 asks for "the power (dunamis) of Sabaoth, the vigour (kratos) of Iao" (cf eou 0 apahte, above).
The cherubim of Genesis guard the Tree of Life: eg H Junker Koptische Poesie 11[1911]210), on which cf above
under noubs (line 9).

194 Angels play a significant role in magical texts of the period. The two archangels are invoked in the
homosexual spell published by Kropp I 12/19 text A = 114 #1. Another Cop tic homosexual spell: PC Smi ther JEA
25 [1939]173-174. References to angels in Cop tic magic include Bilabel /Grohmann 400 #139/14-20; in Demotic
and Greek DMP IV 13 (= PGM XIV 13), PGM 1300,308, III 150,211,408, XXII b 30 etc; Bonner Studies 170-171.
Angels are discussed by Arnobius adv. Nat. I 43 Reifferscheid, who reports the view that Jesus was a magician
who obtained the secret names of angels from Egyptian temples; Augustine Civ. dei X 9, where in his view the
pagans invoke demons under the names of angels; lamblichus De Myst. 112-8 devotes a long section to the
taxonomy of angels, demons, archons and other intermediaries. Generally, see COG Muller Engellehre passim,
an admirably thorough study; Hopfner OZ 11(1)2140-142§88;Michl, RAC 5 [1965]53-100; Eitrem Papyri Osloenses
i44; AF Segal, in Fs Quispel [1981J354; FW Cremer Die chalddischen Orakel [1969J 63-67, discussing lamblichus
De Myst. 113-9; J Geffcken Last days of Greco-Roman paganism, trans. [1978J 39,59,63,67,79,129,250 and refs.;
cfEM Butler Ritual magic [1949J78-79;J Teixidor The pagan god [1977]14-15, 162; AbtApologie256-257. On angelic
names: Schwab I c 113-430;Peterson, RhM 75 [1926J393-421. On specifically Egyptian angels (wpwtyw): 0 Meeks,
in Genies, anges et demons [1971J 17-84 (= SourcesOrientales 8);0 Firchow, in Agyptologische Studien (Fs Grapow),
ed 0 Firchow [1955J85-92; M Valloggia Recherche sur les messagers (wpwtyw) dans les sources egyptiennes profanes.
Diss. Geneve 1976; on Egyptian conceptions in Cop tic angelology, see too COG Muller Engellehre 89-102 and,
for citations of"i-v1ichaelin Coptic magic, 0 c 284-316 .
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etoi!
'195 Lexa translates this clause as "(cet ange fort) qui est la main de dieu" (155), while others have construed etor
as 'bei' or 'in the hand of. He presumably construed the expression as containing the oc: equivalent of the Egy.
m of predication +drt, rather than in the more general sense (Crum CD 427b). One might compare erent in line
17 below, which Griffith (89, q v on the -t) regarded as 'difficult'. Even if Lexa is not correct, there appears to
be the suggestion of a reference to gender-shifting as experienced in the context of the Mysteries (cf particularly
M DelcourtHermaphrodite, trans. [1961]1-16). In view of Michael' s perceived androgyny (see above), it is worth
observing that in Egypt 'hand of the god' is a title of the consort of deities such as Amun and Min (J Leclant,
Gotteshand, LA 11[1977]813-815; cf also M Gitton & J Leclant, Gottesgemahlin, LA 11[1977] 792-812; Bonnet,
Gottesweib, Reallexikon 256-257; H Altenmuller, Hand, LA 11[1977]938-943; of Isis, see LV Zabkar Hymns to lsis
[1988]165 n6).

'196 This brings us back to the subject of hierogamy and the Conjunction of Opposites, and one recalls the
moving description of Queen Iohmose's union with Amun (K Sethe Urk. IV [1906]219-221; H Brunner Geburt
des Goukimigs» [1986]42-43). Anubis is the 'divine midwife' at the mammisi ceremonies (RKRitner,JEA 71 [1985]
149-153, about which subject there is much to be added. Just like the angels in the Old Testament, Michael is an
intermediary between the human and the divine world.

'197 'Hand of God' in OT denoting divine power (J Hastings, Hand, in his Diet. of the Bible 11[1899] 293-296),
appropriately for Michael as his principal messenger (as of his hypostasis Thoth: cf Griffiths Plutarch 375 nl ).
In the Coptic text, with its Jewish and Egyptian connexions, neither metaphor is mutually exclusive, especially
since the notion of physical/sexual/creative energy permeates our text. A Cop tic invocation to the angel
Orphamiel describes him as "the great finger ofthe father" (W Clarysse Enchoria 14 [1986]155). In BKUIII 119
#389, there is a spell to Michael (with other angels) where the deity is described as "right hand" (cfM Weber,
Enchoria 2 [1972] 58/5,59 n2). Reference to the right hand is common in Coptic magic (eg BKU I 5 #4/5;
Stegemann ZT#34/1-2, where Michael is complemented on the left by Gabriel; cf also#18/1). A very interesting
Coptic spell for obtaining power describes the descensus ad inferos through the power of Michael's right arm
(BKU 18 #7 = Kropp 1116-19 #6). At least one example of Babylonian lecanomancy refers to the power of the
divine hand (H Hunger Becheruiahrsagung [1903] 33-34,39 AI/I). In Greco-Egyptian divination using boys,
theophanies occur: in one example, with bisexual connexions, the magician is told to "approach the god, take
his right hand and kiss him" (PGM 175-78; cf also 88-90).

'198 The Phrygian god Sabazios was occasionally identified as kurios Sababth, an interesting example of
syncretism (WOE Oesterley, in The labyrinth, ed. SH Hooke [1935]148), made more interesting by the fact that,
in the rites of Sabazios, the initiate, clothed as a woman, underwent a hierogamy of some description (H-I
Marrou, BSA 195 [1958]77-81; Nilsson GGR 11658-667; cf A Dieterich Mutter Erde [1905]111, Turcan Cultes 314,
discussing Clement Alex. Protr. 1116: 2 = Turchi Fontes 16/8: ho dia kolpou theos: on the funerary iconography,
cf H Gabelmann, in Tod und Jenseits ... ed H-J Klimkeit [1978]110-129). The right hand of Sabazios was very
powerful,and Sabaziac votive hands are distinctive (see most recently Y Hajjar, Fs Vermaseren 1[1978]455-472,
with refs. 467 n77).

'199 One of the oaths in the Mysteries ofSabazios waseuoi saboi: Demosthenes de cor. (= 18: 260; Strabo X 3: 18):
the initiates being known as saboi: Plutarch 2: 671. Sabos is, not surprisingly, regarded by Steph. Byz. 5 v as a
Phrygian word.

'1100 One Cop tic magical text which describes the descensus ad inferos gives Michael as "putting strength in [the
magician's] right arm" (BKUI [1904]8= Kropp vol 1117 =#VI 16;cfHI Bell et al. Magical texts [1933] 31;cfpBerol.
8322 quoted by Lexa Magie 11162).

ntempnoute]
'1101 Since this is unquestionably a pagan conjuration in which syncrasy is important, the present writer feels
justified in adding a definite article, viz 'the god', rather than translating as 'God'. Yahveh may be meant, but
perhaps only as prim us inter pares. The spell begins with Osiris.

'1102 That it continues with an invocation to Anubis, immediately after an allusion to the 'hand of the god'
(divine consort), is appropriate. InDMPV16, "the hand of Anubis is ... laid on you",cfVI 17 & 33.ln the collateral
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Demotic text, preceding the invocation to Anubis, Osiris is described (XXI5) as one "in whose hand is this palm-
staff of command", a designation which perfectly fits the psychopomp Hermanubis, who is often shown bearing
a palm-branch 'caduceus' (H Herter, Anubis, RAC 1[1950]480-484; J Leclant, Anubis, LIMC 1[1981]688-696
[plates]; cf Smith Mortuary texts 83a). Also in DMP, Anubis manifests himself in the netherworld "before the
hand of Osiris" (1119).Similarly, "I am Anubis ... Isis ... Osiris, the one who is in your hand (PDM sup pl, 197 =
Betz 330). Michael too is described in one Coptic magical text as having a golden staff in his hand (Kropp 11p13
= XXXIX 9).

D: Anubis and Thoth (IIa13-15)

11'13 qwT'l &Noyn
npEMnT06 / NZ o.NCIHCE
TBo.lTWY
OYTWOY NTEP ZCIME /
<EYWT'l) eOOYT
ruo rno nCo.BE
OYTWY NTEP ZOOYNT /

DMP XXI 7 parallels the first part of this section:

'we.t-f'Np n p tse n n hr-n-"e(?).w

"Praise to Anubis in the district of the Dog-Faces [se. Cynopolis]."

anoup]
1103 The name of Anubis occurs quite often in PGM and very frequently in DMP (Hopfner ArOr 3 [1931]129,
ArOr 7 [1935]97-99. He is particularly associated with love-magic (in his lunar aspect, on which see also below,
next section). Anubis also has important solar connexions: in the Coptic PGM IV 126 cf DMP XVIII 14, he carries
the "glorious crown of Re" (cf also cr III 88; Goyon Rituels 314). Usually he is described as the son of Osiris, but
there are some citations which call him the son of Re (crVII 112cfVI 177;G SteindorffGrabfundedesMR [1896]
17; HO Lange Der magische Papyrus Harris [1927]61 = 7/7). If the proposed reading in pSchmidt 15 (a spell for
childlessness) is correct, Osiris-Ophois (= Upwawet) is invoked alongside 'Anubis, son of Os iris, the oxherd'
(Satzinger fARCE 12 [1975]44 nn{ac-af); cf J Quaegebeur Studia Aegyptiaca (Budapest) 3 [1977]119-130).

1104 The very close association of Anubis with lecanomancy, especially inDMP, is well described by ELefebure
Sphinx 6 [1902]61-62; cf Pliny HN XXXIII46. Lefebure rightly connects lecano- with catoptromancy (72-75). Not
by chance is Ganymede the cupbearer of Zeus. The famous seven-ringed cup of the Persian king [amshid
symbolizes intoxication,divination, and 'shift of plane', as is shown by a powerful poem by Hafiz (Pl.oloi, Celtic
Dawn 3 [1989]3*). See further below §§144-146.

'1105 Anubis wears a face which is now golden and now black (Apuleius Met. XI 11), and Hermanubis protects
the horizon (Plutarch De Iside 44 cf 61). A LE sacerdotal title is hry-sst3 -3ht "Initiate of the Horizon" (Kees zAs
84 [1959] 65). The association between him and the 'Shaman's Gate' between the worlds (r3-st3w) is highly
relevant. Ina Copticspell, the true nameofIsisisgivenas 'he [note the gender] who carries Re towards the West':
BKUI 1 col 2/3; Stegemann Or NS 4 [1935]402,403. The jackals who are hypostases of Anubis tow the barque
of the Sun across the night sky, to bring the justified soul (Osiris) to rebirth: T DuQuesne Anubis and the Spirits
[OCE I 1990]. Elsewhere in PGM, the petitioner says in Coptic: "I am Anubis I am Osiris-Re" (I 251). This
identification gives point to the mystical conjunction between Re Cday') and Osiris ('night'): cfW Barta fEOL
29 [1985/86]98-105; W Westendorf Darstellungen des Sonnenlaufes (1966) passim.; cf K Mysliewicz MDAlK 35
[1979]195-213). For this purpose Anubis may be regarded as the divine 'midwife', as he is in the mammisis, who
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may also act as Re's representative.

premtog nhancdse]
1106 I am not sure whether to follow previous editors in translating tog (DE tse) as 'nome', since Hansiesis is
probably a town and not a province (on the word see Vycichl DEC 224b; cf also K Sethe Urgeschichte [1930]30
§38). It is true that, especially in Cop tic, nomes are referred to by towns in them, but Hansiesis seems rather
obscure for this treatment. Roeder (217) proposed to emend the Cop tic text to match the DMP parallel, which
refers to a tse of the 'Dog-Faces'. The latter is almost certainly the nome of Hardai (Cynopolis), known to be an
important cult-centre of Anubis (H Kees MIO 6 [1958]169 n39; J Vandier Papyrus [umilhac [1961]45 nn8-9,55)
and described as t3-ts (n)-Hrdy in pRylands 9 of the 26th Dynasty (ed. Griffith [1909]). Roeder's suggestion is
not without merit, but the spellings are very different. There is no obvious connexion between Anubis and the
town of Hansiesis, which Brugsch was the first to identify as Hwt-(n)-s3-3st in the Tentyrite nome (5th of UE).
He believed that this town lay between Dendera and Koptos, although its exact location is unknown (Brugsch
Did. geographique 659; see also AH Gardiner Onomastica 11[1947]29·, and cf H Gauthier Dictionnaire IV [1930]
123-124). The place does not appear, for instance, in the index to HG Fischer's Dendera [1968]. On the toponym,
cf or-si-ese (Hr-s3-3st): Cerny CED 145.

1107 Anubis does have some connexion with the mammisis, including those of Dendera, where he is closely
connected with the birth ofthe divine king (F Daumas Les mammisis des temples [1958]472-478). He is shown with
an object which may be a lunar disk or a tambourine, or both (F Daumas Les mammisis de Dendara [1958] pl 23A;
similar scenes are cited by RK Ritner TEA 71 [1985]149-155, and see now D Kessler's stimulating paper SAl( 15
[1988] 171-196 especially 176-177). The nature of the disk has received some discussion: H Brunner (Geburt des
GottTronigs1 [1986] 164-165, 229-230, noting the proximity of Anubis to circumcision scenes, associates his
presence with the circumcision of the divine king (see also W Westendorf ZAS92 [1966]153-154, WFedern TNES
19 [1960]252 n117 and Ritnerl c; cfHP L'Orange Symbolae Osloenses 21 [1941]105-116). There is a great deal to
add on this subject. In all the mammisi representations on which he occurs, Anubis is given his epithet tpy-dwl
'he who is on his mountain' (eg Daumas Mamm. Dendara 11/7), which is used in the Coptic spell. On the
unsettled questions of circumcision in Egypt, see G Foucart, Circumcision (Egyptian), ERE III [1910]670-677;
F Jonckheere Centaurus 1 [1951] 212-234; R Reitzenstein Zwei religionsgeschichtliche Fragen [1901] 1-46; M
Stracmans CdE 60 [1985]292-297; W Westendorf, Beschneidung, LA I [1975] 727-729.

tbaiiiiu]
1108 This is simply a Coptic transcription of the common Egyptian epithet of Anubis tpy-dwl, which occurs
throughout the pharaonic period (from OK: Pyr. 1549, as tpy-dw; cfBL Begelsbacher-Fischer Unto GOtterwelt des
AR [1981]19-31), commonly on Abydene stelae ofthe MK (J Spiegel Cotter von Abydos [1973]42-44, 170-171).
The attribute, whose precise meaning is not clear but which seems to refer to the desert habitat of the jackal, is
generally (like imy-wt) associated with the god's funerary role (cf A Badawy ASAE 48 [1948]226-227; Grenier
Anubis alexandrin [1977]4-5,26; cf H Kees MDAIK 20 [1965]102-110). Like symbols everywhere, those of the
Egyptians are multivalent. Maybe, at one level, the reference is to the mountain of the horizon, particularly
because the hieroglyph dw is the same as the horizon sign without the solar disk (for the concept of the divine
mountain see BH Stricker Het Oude Verbond [1984]77-81). The epithet occurs in DMP VI 24 of Anubis. Compare
the designation in Delatte/Derchain Intailles 318-319 #460 of the great god Sabaoth, "who sits on top of the
avenging (or 'im pious', palamnaios) mountain", which Dormer zAs 100 [1974]91 equates with Pelusium and the
neighbouringMountCasios,seatofa symbolic strugglebetweenZeusand Typhon(seeaboveonline9).lnDMP
XXI 3, the collateral Demotic text, Osiris gives Osiris as being "upon the mountain of Olympos".

ouioou nter hsime ... outou nter hoount]
1109 Griffith proposed to alter the order of phrasing here, even though this section is perfectly structured
('praise' + divine name + two epithets + general invocation to female and to male deities respectively. All that
seems to be required is the insertion of «eouot]» before thoout in line 15 to set the passage in balance.

1110 It is interesting that no specific female divinities are referred to in this spell (unless one counts Isis in the
place-name Hansiese in line 14). However, in LE and in Greco-Egyptian magic, deities of one gender and then
those of the other are invoked. Examples are (from Coptic): eite enter nhooui eite enter ns'hime Kropp 177 = R19I
9; for the use' of euphemisms see W Till, Agyptologische Studien, ed. 0 Firchow [1955] 332); LE/DE: Smith
Mortuary texts III 2; RO Faulkner Book of hours [1958]6/5; Goyon Rituels [uneraires 156 §59; DMPVI 32; for more
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general gender distinction in magic, cf BM Ms Or 1013A =Lexa Magie 11167; PGM XIII 848; PGM XCII 16 =Betz
303. Cfthe 'male' and 'female' functions of the Monad in christianizing Neoplatonism: Synesios Hymn I 185-186
= P 49-50 Lacombrade; cf Macrobius Comm. Somn. Scip. I 6: 8 p 19 Willis. Divine 'anonymity' is occasionally
maintained in Greco-Egyptian magic (eg BKU IS #4/1; cf more generally E Brunner-Traut, Anonymitat (der
Cotter), LA I [19751281-291.

<eouotf> ihoout]
'1111 Thoth is the divine magician, messenger, scribe, and demiruge, whose assimilation to Hermes was readily
understandable. In the magical papyri heis given as the father ofIsis. He has close lunar associations, in common
with Osiris and Anubis. For his role in PGM and related texts: Hopfner ArOr 3 [19311129-131, ArOr 7 [1935199-
100; cfM Tardieu, inFs Quispel [19811412-418.He is invoked as ThOuth ... laoSabaOth (PGMVIII 59) and described
in a Cop tic spell as "the soul of darkness ...Michael... butmy true name is Thoth, Thoth" (PGMLXXIX 1-7=LXXX
1-5). M-T Derchain-Urtel has written with insight to the effect that the Hermes and the Thoth archetype are of
whole cloth, and that both are psychopomp figures (Le dieu Thot [19811136-146). Among his Creco-Roman
epithets are 'm-t3wy 'he who knows the Two Lands' (0 c 51-63) and 'heart of Re', which illustrates his solar as
well as lunar associations (0 c 81-94: cf below §155n). On the angelic connexion, see above under Michael, line
12. For a link between Thoth and the oracular deity Antinous, cf above on line 7.

'1112 Like Osiris and Anubis, the great magician Thoth is able to change gender. Hermes is androgynous, and
so, in PGM CXXIII 30 and frag (f], is Thoth/Hermes (Betz 319-320). The syncretism of Anubis and Thoth in late
texts is very striking: cf Smith Mortuary texts 96. On Hermanubis, see above on line 13. According to very early
Egyptian myth, Thoth was born as a result of the union of Horus and Seth: H te Velde Seth'43-45; P Derchain,
in La lune, mythes et rites [1962141 (SOS). The strange birth of the shaman and of shamanic deities is part of the
archetype: another example is the gestation of Dionysus in the thigh of Zeus (cf CAP Ruck in REG Wasson et
al Persephone's quest [19861200-212; Eliade Shamanism 37-38). This dual birth recalls the designation ofthe Hindu
initiate as 'twice-born' (jivan-mukta: cf Eliade Yoga 94). Romulus and Remus are similarly twice-born: having
been exposed, they are suckled by a she-wolf (G Binder Die Aussetzung des Kbnigskindes [1964117-28 and passim;
RP Eckels Greek wolf-lore (1937) 70-80), which again is part of the Anubis archetype. The widespread Miirchen
about the union between a shape-shifting dog and a princess is likely to lead to strange births: F Kretschmar
Hundestammvater und Kerberos I (1938) 170-192. The suckling of wolf-cubs was part of the Maenads' activities:
see R Eisler Man into wolf (1951) 126-132. It is not without point that, in the Dionysiaca, the god asks the jackals
to dance for him: thOes emoi terpesthe (Nonnus Dion. XLVIII 901).

pio pio]
'1113 This is a transcription (cf Crum CD 253b) from Egyptian (also in the Cop tic spell PGM IV 97. Brugsch (23)
connected the expression with the Typhonian ass ('3). In LE texts, '3 '3 "the great, the great" (sometimes "thrice
great") is a common epithet ofThoth (egGoyon Rituels [uneraires 219; P Boylan Thoth [1922]129,183; A Rusch,
Thoth, RE 11 (1936) 386-387 [351-388]; A Zimmermann Die iigyptische Religion [1912]61; cf Plutarch De Iside 36
and Griffiths 439 ad loc.). The Metternich Stela invokes "Thoth twice great (wr wr) ... who pacifies the great god
in his sacred image, he who brings his soul (b3) to his body by his incantations" (Sander-Hansen Texte der
Metternichstele [1956] 61/213; cf S Hassan Hymnes religieux (1930) 96). The title is found often in the magical
papyri (eg PGM 146, III 335, XII 29, XIII 809, 996, XXVI 368, XCII 10, PDM suppl. 178 = Betz 329; DMP XVII I,
6. Mul tiplica tion of the epi thet adds power, as in PGM IV 3270, where Seth- Typhon is megas megas, a designation
also of Sarap is (PGMV 12). Itis no great leap from Thoth the thrice great to Hermes Trismegistos, many of whose
functions he shares (Boylan Thoth 129; Hopfner, Hermes Trismegistos, in Bonnet Reallexikon 289-290; A-J
Festugiere Revelation d'Hermes l' [1981]73-74; RK Ritner GM 49 (1981) 73-75; H-J Thissen, Hermes (Trismegistos),
LA 11[1977]1133-1135; Fowden The Egyptian Hermes 22-31, 216-217; on the interpretatio judaica of Thoth, see G
Mussies, in Fs Zandee [1982] 79-120).

psabe]
1114 Wisdom is quintessentially an attribute of Thoth (R Pettazzoni The all-knowing god, trans. [1956]50-51).
Perhaps, as Vycichl suggests, the Coptic (from Egy s3bw: Wb IV 85/1-4) means something like 'educator' (DEC
183a-b), since in ME the term sb3yt indicates written teachings or instructions (Faulkner Concise dictionary of
Middle Egyptian (1962)'219). His Egyptian epithets include si3 ('the wise') and hr-ib pr-nn ('he who lives in the
library'): see Boylan Thoth 98-106.
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E: The True Names (Ha 16-18)

11'16 6XNO,(1. 6X6M 6BP6 6BP~ C6B6we AE
6K62 6/62 6 EPENT
C6B 6626 ne n 6PEN NMHT /
6i-.WT 6i-.WT 6n62TE nE n6pEN 6E

akhnoui]
1115 Hapax. A 'barbarous name', similar to groups found in PGM. marmarakhneu is found at XII 169, the mar-
being probably Semitic mr 'lord', as in the common solar formula marmarauiiih , interpreted by Schwab (oc410)
as 'lord of luminaries', cf Bonner Studies 154. akhnaihoue occurs in PGM IV 2409. The contexts are respectively
a spell to release someone from magical bonds and one for commercial success. Perhaps these voces magicae
correspond to the names of the deities invoked already.

akham]
'1116 Given the various Hebrew allusions in this invocation, it is reasonable to assume (as did Ajacoby in PGM
ad loc) that akham represents Semitic hakam, hakim etc 'wise man', 'shaman' (cf psabe of Thoth, line 13 above). Is
the word conceivably connected with Egy hk3 (Coptic hik)? Cf W Vycichl, in Fs Gutbub [1984) 236-237. akham
occurs not infrequently in Cop tic magical texts, eg Kropp I 21 =C 131, a spell in which the name of Michael is
often invoked, and 37 = G 45; 11137 = XL 45, PGM 1147 contains a series of vocals akha akhakha khakh kharkhara
khakh, whileina LateCoptic spell kham is partof a group in proximity to marmo (M Green OMRO 67 [1983) 33/
8), on which solar name see above re akhnoui .

abra abra sababth' Je]
'1117 [acoby (note in PGM ad loc.) proposes that these words are a'metathesized version of' arba: 'arba: tzeba' oth,
ie tetragrammaton or the Four (= yhvh) of Hosts. In that even t, the meani ng of Sabaoth would differ from its usage
above in this spell (line 10), where it seems to be an independent proper name, as in Gnostic texts. The closest
analogies I can find to this passage occur in a Greek curse tablet (kai basileus Sababth' tetragegrammenos : F BoIl,
ARW 12 [1909) 149) and in a Latin defixio for love-magic (tu autem Abar Barbarie Eloee Sabaoth: AMH Audollent
Defixionum tabellae [1904) 370 #270; cf Hopfner 02 112297§187). In a Coptic quasi-Christian lecanomancy, both
forms of Sabaoth are cited: psoter amen sabaoth and kurios sabaoth are invoked (BKU 19 #8!2 & 7 = Kropp n 109-
111 #33).

'1118 Jonas suggests Hebrew b'rb: 'lwh 'in four is god' as the etymology of the entity Barbelo, who occurs in the
Pistis Sophia (13 etc) and is a major character in the Apocryphon of John (Gnosis I>394n). The fact that Barbelo is
female suggests an association with Adam Qadmon, the androgynous Urmensch of Jewish mysticism and
Gnosticism (cfW Schultz Dokumente der Gnosis (1910) 24-34; E Benz Adam. Der Mythos des Urmenschen [1955) 11-
20; WA Meeks History of Religions 13 [1974) 165-208; G Wehr The mystical marriage, tr [1990) 85-90). The notion
of psychic androgyny is crucial in shamanic and other initiations (cf eg M Eliade Rites and symbols of initiation
[1958) 25-26; WO O'Flaherty & M Eliade, Androgynes, Encyclopedia of Religion I [1987) 276-281; E Zolla The
androgyne [1981) passim; L Brisson Le my the de Tiresias [1976) passim). The name of the Hind u dei ty Ganesa, who
partakes in the nature of yaksas ('angels') and is a shamanic figure with close analogies to Anubis, means 'lord
of hosts': AK Coomaraswamy Yaksas 1(1928) 7; cf the excellent monograph by P Courtright Ganesa, lord of
obstacles, lord ofbeginnings [1985).

'11194 x 2= 8, which isa number sacred to Thoth because his cult-centre Hermopolis is Hmnw, 'the (city of) eight'
(on which cf Boylan Thoth 150-151).

'1120 Compounds with abra- occur often in magical texts (eg PGM II 1-2, 164, IV 2210, LXII 34; BKU 114 #12/
1 = Kropp II 213-214 #53; AS Hunt, in Fs Griffith [1932) 235 rt 33; Delatte/Derchain IntaiIles 35-36 #30,300 ad
#428). The cock-headed anguipede commonly found on magical gems is called Abraxas or Abrasax, a name
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encountered in the magical papyri too. Abraxas adds up according to gematria to the number of days in the year
(365) and is a formula for the pantheistic deity (see Barb 1c [1957); Betz 331 with refs), Abraxas is given (BKU
121 #22/10-11 = Kropp 1112-14 #4) as lithe angel who sits under the tree of paradise" (for the tree connexion,
see above on line 9). Abracadabra, which as it stands is a defective palindrome, is cited in antiquity only in Q
Serenus Sammonicus Liber medicinalis (935), as a formula for warding off fevers (AA Barb, in Fs Deonna [1957)
67-73; Dornseiff Alphabet 64; EvansMagical jewels 28, 121; Mokeoc218-220; K-T Zauzich Enchoria 13 (1988)119-
132). [acoby's comparative reference in PGM ad loc appears incorrect (BKU I #62 looks like a business letter
rather than a magical spell).

Je akghagha ... paren-ge]
'1121 If Je (= je) is construed as meaning 'namely' (from r-dd), rather than being part of the succeeding magical
name, it balances paren-ge in line 18 (cf W Till Koptische Crammaiik: [1986)181-184 §§352-361) . However one
separates the syllables, the name is a hapax (as are sabagha and glOtglot). In a Coptic divina tion spell, iakiak is cited
once ("l invoke you lakiak") and a second time in connexion with Michael: " ...in the strength of lakiak, Michael,
Gabriel [etc)" (Kropp I 41/21,42/35 text H = 1190 #28). lak is in similar texts apparently linked with the three
Great Decans whose names correspond with those of angels (see Kropp III 28-30 §§39-42). The group akpha
adime appears ona magical gem (Delatte/Derchainlntailles 135#172). The last syllable of the name is reminiscent
of jha, an OTabbreviation of jhvh (Exodus XV 2 etc; I am grateful to TF Glasson, personal communication [1988)
for this note). There is a town close to Wadi Halfa called Aksha (E OUo, Akscha, LA I [1975)118).

saoagha]
1122 This name does not occur elsewhere, and the closest match in the Greco-Egyptian corpus is in 'Rossi's
Gnostic Tractate', where an entity is invoked as, inter alia, saba sabab sabaoth' iao iaoth napher, which is the relevant
'hidden name' tpekran eihiit: Kropp I 70/21 text R = 11182 #47). In DMP XII 20, the magician identifies himself
with a number of names including sb-h-o, possibly a rendering of the 'Great Sabaoth'. Cf line 15, above, where
Thoth is invoked as psabe 'the wise'.

glotglBt apahie]
1123 The adjectiveapahte, which is particularly Typhonian, has been encountered above (see on line 11).glotglot
is otherwise unknown, but DMP XIX 22 has sl'te bie b,z,te as magical names; cf l-'o-t mw l-'o-t in DMP XVIII 13
and loth moulbtk at PGM LXII 28.

1124 The above names give the impression that an acrostich may be the key, and that letters may have been
added to or subtracted from their full forms (cf Dornseiff Alphabet passim). The three 'true names' together
probably represent Osiris, Anubis, and Thoth, but in which order is not clear.

paren-ge ... paren nmei]
'1125 Presumably erent is from Egy m-rn.i . See also above on line 13 (etoi"ntempnoute), and cf Griffith 89. The
'hidden name' or 'true name' is always important to the magician, and references include: (Cop tic) HO Lange,
in Fs Griffith [1932)163/51; Kropp I 51/15 text K = 1132 #13; PGM III 347,395; (Demotic) Smith Mortuary texts
110ad IX8;DMP 1113, vs XXVII 1-2; (Greek)PGMI215etc. On classical references, seeS Eitrem PapyriOsloenses
1[1925)98; J Annequin Recherches sur l'action magique (1973)169; A Abt Apologie des Apuleius [1908)119-124;
MartianusCapellaDeNupt. 11102=FRA 649/35. The significance of the name inEgyptisexplored byHBrunner,
in Der Name Gottes, ed. H von Stietencron [1975)33-49 = Das horende Herz [1988)130-146; B Gladigow, inlb 13-
32; THopfner RE 27 [1928)334-344; Kropp III 116-139; HW Obbink De magische beteekenis van den naam [1925);
J Leipoldt & SMorenz Heilige Schriften [1953)53-65,178-189; Lexa Magie I 113-120; Goyon Rituels [uneraires 267-
275; P Vernus, Name, LA IV [1982)320-326; Bonnet Reallexikon 501-504. On the role of names in Gnosticism: A
Bohlig, in Der Name Gottes, ed. H von Stietencron [1975) 131-155. William Burroughs encapsulates the
importance of the name in Egypt: "Top soul, and the first to leave at the moment of death, is Ren, the Secret
Name. This corresponds to my Director. He directs the film of your life from conception to death. The Secret
Name is the title of your film" (The Western lands (1987)4).
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F: Oath and Closing Appeal (Ha 18-21)

11-18 nET /2 ENTH M2l.PEtjTWMtj nET2 ENn 2l.HP

M2l./POYTO IAE NCE I E20YN
NCE.A.IOYW N2l.1 /
2l.<PWBETI.A.NOY MMOY EPOtj K

DMP XXI 8 has:

'm n-ya hn
a.z.y n-y p wh
n p nt e-y sn hrr.f ty n p-hui
nspIX

"Come in to me
Give me the answer
To that about which I am skrying here today.
Nine times ..."

pethente]
1126 At the beginning of this spell (line 7 above, Osiris is invoked as pero nte, and here the reference is
presumably to him.

mareftomfl
1127 The gender used is masculine or perhaps common. From Egy dmd, the meanings of which include sexual
intercourse (Wb V 458; cfL Manniche Sexual life in ancient Egypt [1987]121 n16). The idea of 'uni ting' is im portant
in Egypt: sm3-t3 symbolizes the fusion of the two fundamental polarities (Horus/Seth, North/South etc: cf J
Baines Fecundity figures [1986]134-138,226 etc).

1128 This passage seems to recapitulate the collateral passage in DMP, where the head of Osiris is at Abydos
(the axis mundi), while his feet are in Thebes. One Cop tic magical text refers to a deity "whose head is set in the
sky and whose foot is set on the earth" (HJ Polotsky Or NS 26 [1957]131 = his Collected papers [1971]305, 313).
In CT VI 191 (spell 576), the speaker is one whose "head reaches to the sky and ... extends to the earth", probably
with a double sens (cf D Muller Or NS 35 [1966]247-274260-261). In Egyptian, sm3-t3 may mean 'to be buried'
(RO Faulkner Concise dictionary [1964]226. The 'Union of the Two Lands' sm3-t3wy was for the Egyptians a
mythical event of cardinal importance: E Otto AnOr 17 [1938]10-35; H Schafer MDAIK 12 [1943] 73-95; cf W
Helck, Rituale, LA V [1984]279 #16 [271-285]. See also below, §§148-149 and nn.

1129 A contrast fundamental to Egyptian religious thought is that between the earth (or the netherworld) and
the sky, as here (H te Velde Studia Aegyptiaca (Budapest) 3 [1977]161-170; W Westendorf,Fs Gutbub [1984]239-
244; G Englund Boreas 20 [1989]77-88). The term dmd is used in Egyptian as a synonym of sm3-t3wy, as in spell
17 of the Book of the Dead, where the heart of Osiris (on which, as a metaphor for sexual potency, cf D Muller
I c [1966]247-274) is described as Harsiesis, "who was made ruler in place of his father Osiris. 'That day when
the Two Lands were united (sm3)' means the union (dmd) of the Two Lands at the funeral-rites (qrst) of Osiris"
(EAW Budge Book of the Dead, text [1898] 65/9-11 = H Grapow Religiose Llrkunden [1915] 73. The interesting
notion of tme!.e ntpe 'middle sky' is discussed by Stegemann Or NS 4 [1935]397.

1130 It has previously been proposed by the present writer (Caduceus, ed. 2 [1989] 39n) that the union of the Red
and the White Crown (whose colours are significant) symbolizes the coniunctio oppositorum, as does the marriage
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of Earth and Sky. A recurrent theme in the Egyptian netherworld books isthat "your soul (ba) belongs to the sky:
your body belongs to the earth" (E HornungAmduatl [1964157/1; cf Pyr474a and K Koch SAK 11 (19841428).
Illustrations of Geb and Nowet separated by Show are ubiquitous in Egyptian religious art (N Rambova in A
Piankoff & N Rambova Mythological papyri I [1957146-50). The sarcophagus symbolizes the sky (A Rusch Die
En twicklung der Himmelsgottin Nut [1922147-62; E Hornung, Himmselsvorstellungen, LA 11[197711215-121. A
Ni wi nski has contribu ted som e im portan t insigh ts in GM 109 [1989153-66), which und erscores the importa nee
of 'funerary' deities such as Anubis and Osiris, who are critical to rebirth, in the magical reunion of earth and
sky (cf E Hornung Eranos-Jahrbuch 46 [19771411-449).

1131 It does not seem to be accidental that it is in the first hour of night that Anubis and Thoth preside over the
rituals to bring Osiris to rebirth. The Abydos connexion recurs. During the ceremonies, the khery-heb priest
recites four times the words sm3 pt r t3 "the sky is united with the earth", as a consequence of which there is ihJ
m pt "rejoicing in the sky" (H Junker Stundenwachen [1910171/81-82. These priests, wearers ofleopard-skins, are
correctly characterized as shamans by W Helck Fs Gutbub [19841103-108.

'1132 In PGM VII 320-334, there is a beautifullecanomantic conjuration which requests the appearance of
Anubis, who is asked to "open your holy shrine, the cosmos consecrated upon earth, to receive Osiris" (for
Anubis as the source of information in magical procedures cf RK Ritner Enchoria 14 (1986195). Osiris must be
the justified soul, the initiate (equivalent to the Sanskrit jivan-mukta). There is obvious sexual symbolism in the
passage quoted. The beginning of this spell "Let earth be still.;." is stronglyreminiscentofPlotinus'sdescription
of unio mystica (V 1:2; cf DuQuesne Celtic Dawn 3 [1989115; cf above §1 n6).

'1133 The earth/ sky polarity expresses itself in many ways. Whether or not one accepts Fecht's views about the·
structure of Egyptian verse, and the matter is not settled, antithesis is of great importance (G Fecht, in Handbuch
der Orientalistik 11 pt 2 [1970138-40), and the contrast between the terrestrial and the celestial has a significant
role in Egyptian verse form (eg G Fecht Literarische Zeugnisse zur person lichen Frommigkeit [19651118-119 and
passim; also note PDerchainLe papyrus Salt 825 [19651I 3-21; CCannuyer RHR202 [19851147-160; WWestendorf
Couinger Totenbuchsiudien [19751185-206 on 'mannliche (und weibliche) Ewigkeiten'; A Niwinski GM 48 [19811
41-53 . Westendorf's ideas of the male/female polarity in Egypt is well summarized in his contribution to
Androgyn: Sehnsucht nach Vollkommenheit, ed U Prinz [19861255-261).The idea that Egyptian literature was based
on the 'Gedankenpaar' is analogous (G Burkard SAK 10 [1983179-118).

peihenpaer]
1134 This is presumably to be taken as Re or one of his hypostases. On the 'chemical wedding' between Osiris
and Re,cfWBarta, JEOL 29 [1985/86198-105; Hjacobsohn, inStudien zuranalytischen Psychologie 11(Fs CG Jung)
[19551171-198; A Niwinski JEOL 30 [1987/1988189-106; J Spiegel GOttinger Totenbuchstudien, ed. W Westendorf
[19751129-181;H Altenmiiller SAK15 [198811-16. Copulationofthe justifiedba withOsiris, accordingtoa most
interesting spell in the Coffin Texts, causes the ba to escape from the body and to 'come out in the day' (CT 11
67-72 & 78-83 = spells 94 & 96). Cf above §105 and below §167.

'1135 The earth/sky conjunction is suggested in DMP IX 10, where "Heaven is your shrine: the earth is your
forecourt." In PGM XIII 254-259, a solar spell contains the statement that "I am the one who is upon the two
Cherubim ... Sky and Earth" (cf XIII 335-338,587).

1136 In the Orphic kathodos tes Koris, we find anoath which is repeated elsewhere: "lama son of Earth and starry
Sky" (gas huios emmi kai ouranou asteroentos: 0Kern Orphicorum fragmenta [19221121 #49/72, also 105 #32a/6, b/
3; cf91 #21a/3-4, where Zeus, having been born male, becomes a numphe. On this theme in Orphic philosophy,
cf ML West The Orphic poems [19831 143-149; Eisler Weltenmantel 11551-561. The Eleusinian oath hue kue
(Hippolytus Ref. V 7 P 146; Proclusad Platon.Tim. p 293) suggests fertility asa result of the two worlds meeting
(cf DuQuesne Demeter, Anubis 4*-5*). The union of Zeus and Hera, an anagram of air, was represented by
Mysteries in Argos, where a hierogamy causes the rejoining of aiihir and air (Cyprian Acta sanctorum VII 222;
cf Nilsson GGR 11695).

1137 On the motif of the separation between earth and sky, chiefly from classical sources but with reference to
other cultures, see M Eliade in La naissance du monde [19591469-495 (Sources Orientales 1); W Staudacher Die
Trennung von Himmel und Erde [19421;JEvolaAntaios 3 [19611283-296;cf also H Baumann Dasdoppelte Geschlecht
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[1955]157-158,364-365,373-374. An important text in the Indian Brihadaranyaka Llpanisad, which concerns a
ritual to obtain (magical as well as literal) offspring, has the man embracing the woman with the words"I am
the vital force, and you are speech; you are speech, and I am the vital force ... I am heaven, and you are the earth"
(VI 4: 20, ed. 4 by Swami Madhavananda [1965]939; cf AK Coomaraswamy The darker side of the dawn [1935];
Staudachero c 18-21; J Evola Metaphysics of sex, tr [1983]115-125, 140-145,181-186 and passim; useful despite the
author's weird fascist leanings; and the perceptive article by H Lommel on the dfksQ, in C Hentze Tod,
Auferstehung, Weltordnung [1955)107-152). Cf too G Nagy Arethusa 13 [1980]161-195. The symbolism was well
understood by the Jewish Qabalah: "The Holy One ... does not choose to dwell where the male and female are
not united"(Zohar I 55b). This point is underlined by the tradition in which Adam Qadmon, the Llrmensch, is
androgynous (Bereshit Rabba I: 1,26).

marou toile]
'1138The verb toile 'rise up' occurs elsewhere onl y in PS 6. The closing request in this spell is parallelled in many
magical texts of the period, eg Kropp I 57/28 text M = 11 42; Wortrnann BJ168 (1968) 102 IV 52-53 = PGM Cl 53,
Betz 309; Hunt, Fs Griffith 235/24 (Greek);PGM VII 359, where the direction is koinon; PGMXII 151; DMP 11 22,
VI 33, VII 5, 16, XXI 8, XXIX 20.

nsei]
Griffith notes an occurrence of Demotic n-si (for nte-w) the 3rd plural in DMP 11 9.

ji ouO]
'1139Cf line 8, above, where Osiris is the one who 'gives answer' in Abydos, probably by means of an oracle or
some form of personal manifestation. For this formula, note the parallel Demotic text and DMP 11 21.

erofl
Corrected from eroh, with which there is some confusion in Akhmirnic (cf Griffith 90).

koinoe]
'1140Whether Moller is correct in translating this as 'nach Belieben' (Roeder 217 translates similarly, and Meyer
gives 'add the usual') is questionable: cf PGMVII 193, 196, 359 and Preisendanz PGM III 121 (index sv); Moke
oc45. If the abbreviation does standforkoinon orkoinos.e« Wessely proposes, and which is likely (cfLSJ969 III(4)
s v), the meani ng ma y be 'gi ve me an answer clear Iy' (as in PIu tarch 2. 659, where koinbs is opposed to sophisti1Ws).
Griffith (90) asks whether k might not be for kalOs, ie 'on an auspicious day', comparing the use of nfr in pSallier
(cf notes above on 11- 4).
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INTERPRETATION

Twilight Language

1141 The Coptic invocation is a rich tapestry whose threads may be seen to interconnect
throughout the text. Interpretation is made more difficult because of its use of a special
language. van Gennep has rightly noted the near-universality of cryptic vocabularies in
the context of rites of passage, which he likens to the wearing of ('articular clothes (such
as those of the opposite sex) for ritual purposes.t" Indian Tantrism incorporates a 'twilight
language' or allegorical vocabulary wbich is employed to facilitate the shifting of psychic
level," Ritual texts such as the Coptic have been compared to the chalk-marks left by ~
sies: these will provide helpful information for other travelling people but are meanmg-
less to others.

Skrying

1142 To what extent is one interpreting this text rather than speculating? 'Speculation' is
often a term of disapprobation, but it is a translation of the Greek katoptromanteia, or
divination by means of mirrors." This form of magic or meditation is encountered very
early in human civilization: obsidian mirrors have been found at the neolithic site of Catal
Hiiyiik.29 Mirrors are an essential part of the shaman's equipment and were and are used
for skrying." In Egyptian, one meaning of the word ankh, 'life' and related ideas, is
/mirror"," and this may well be what the bieroglyphic sign represents."

1143 There is a close and obvious analogy with the magic bowl or cup, such as the Holy
Grail, the quest for which is itself an initiation." We may compare the Cup of the Persian
king [amshid" which symbolizes intoxication, illusion, and the passing through one
phase of existence to another - from the profane world to sacred space, from phenomenal
to transcendental reality, from normality to ecstasy. The Persian word jam means both

26'Avan Gennep Les rites de passage [1909]241. NB The numbering of references continues from the Introduction.
27MEliade Yoga: immortality and freedom2 [1969] 249-254.
2SSeeG R6heim, Spiegelzauber, Imago 5 [1917] 63-120; A DelatteLacatoptromanciegrecqueetsesdtrivls [1932]: more generally:
BA Litvinskii, Mirrors, Encyclopedia of Religion IX [1987] 556-559. For the myth of Narcissus and parallels: C Wesselsky ArOr
7 [1935]37-63 &: 328-350 .
.29JMellaart <;atalHuyiik: a neolithic town in Anaiolia [1967] 79, 208, 211. The fact that these mirrors were found with burials
is significant cf the mirrors associated with Pazyryk interments: SI Rudenko Frozen tombs of Siberia, tr [1970]114-116.
30MEliade Shamanism: archaic techniques of ecstasy [1964]153-154.
31 Wb I [1926]204/8-11. The earliest citations are from the OK: see C Husson L'offrande du miroir [1977]35-38. In Egyptian
a common name for mirror, often found in the dual, is umi-hr "that which opens the face", an expression used in the ritual
of Opening the Mouth: Husson 0 c 37-38.
320n the ankh-sign, see (eg) the entry for 'Lebensschleife': Bonnet Reallexikon 418420; cf C Evrard-Derriks, OLP 6/7 [1975/
1976]223-229; Husson 0 c 23-53; C Muller, Spiegel, LA V [1984]1147-1150. The shape ofthe Egyptian sistrum (C Ziegler,
Sistrum, LA V [1984]959-963) is probably not unconnected. It should be understood that symbols are ipsa natura multivalent.
Edfu HI 126 has a speech by the king as 'opener of the gates of the sky' (an important sacerdotal title) in which he compares
the mirror to sunlight "which illuminates the ways in darkness". He offers a mirror to Hathor. •
33Most recently, P [ones, in The household of the Grail, ed J Matthews [1990]137-151; cf also J Campbell The masks of god:
Occidental mythology [1964]507-509,522. E Zolla has noted the connexions of the Grail quest with royal initiation: Hermetic
Journal 23 [1984]13-20, 27-37. Note also the divining cup of Joseph in the Old Testament Genesis XLIV 2; cf ARS Kennedy,
Cup,Dict of the Bible I [1898] 533. .
34Cfthe ghazal by Hafiz on the subject, translated by P Loloi Celtic Dawn 3 [1989]3·; cf also above, §104.
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'cup' and 'glass', as in windows." The Irish shaman-hero Cormac, during a visit to the
netherworld, is given amagic cup of gold whereby truthand falsehood may be distinguished."
In the more immediate context of Greco-Roman magic, gems often depict the diva matrix,
which is a stylized figure of the uterus" and also, symbolically, a cauldron or tripod for
communication between the worlds." Alice must pass through the looking-glass to enter
the world of magic. The Egyptians knew this gateway between the worlds as Ro-Setawe,
and one of the most important epithets of Anubis is 'Lord of Ro-Setawe'."

Lecanomancy and its Symbolism

<[144 A further example of the symbolism of the CUp40is found in the myth of Zeus and
Ganymede, a quintessentially shamanic story. Only at one level does it concern the ravish-
ment of a beautiful boy for the pleasure of Zeus. Ganymede is the god's cupbearer." In
order to achieve this sacerdotal function he has to unde~o a 'shift of plane' whereby the
earthly and celestial aspects of human nature are united. Earth and Sky are married, but
it is a difficult, profoundly mystical and strange coupling, like that of Leda and the swan."
Goethe understood the motif's deep significance in his poem /Ganymed'." The above is
hardly a digression, because the conjunctio oppositorum is the principal subject of the
Coptic text. I shall return to the theme of homosexuality as a means of 'reversing the
current' for spiritual purposes.

35$Ha"im Persian dictionary I [1934] 527-528.
36WYEvans-Wentz The fairy faith in Celtic countries [1911] 340-343.
37Lindsay Origins of alchemy 278-300; AA Barb, J Warburg Inst 16 [1953] 193-238; Delatte/Derchain Intailles 245-257; M
Mertens RHR 205 [1988]3-23; RK Ritner JNES 43 [1984]209-221; cf M Eliade, Alchemy - an overview, Encyclopedia of Religion
I [1987]183-186; A Faivre Eranos-Jhb 42 [1975]323-360. Cf too G Wehr The mystical marriage, tr [1990]91-98 for a sensible
discussion of alchemy and the hierogamy.
38WBurkertHomo necans [1972]115-116 (= Eng tr [1983]100-101) in his excellent chapter 'Werwolfe urn den Dreifusskessel'.
Wolves and other wild dogs are shamanic animals, closely connected with initiation: M Eliade Zalmoxis, the vanishing god
[1972]1-20; Eliade Shamanism 486-470. The two wolves who lead the bilndfolded priest towards Eleusis are hypostases of
Anubis and his twin Upwawet: Herodotus II 122; see T DuQuesne Demeier, Anubis, and the Eleusinian Mysteries [1990]6-
7. The significance of the two heraldic jackals (significantly, one for each of the Two Lands) in Egyptian representations of
the sky is discussed by BH Stricker with his usual flair in OMR049 [1968]52-56; note too his update in OMROsuppl64 [1983]
73-78 [42-82]; cf LD Hankoff Yale Journal of Biology & Medicine SO [1977] 307-319; SA [ahn Paideuma 25 [1979]159-172. They
are analogous to the two dogs of Yam a in Indian mythology: M Bloomfield JAOS 15 [1893]163-172; E Arbman Rudra [1922]
254-279; A de Gubematis Zoological mythology II [1872]17-40 cf 121-152; AB Keith Religion and philosophy irl the Veda II [1925]
406-407. On the role of magical and divine twins, such as the Asvins, see V Machek ArOr 15 [1946]413-418; AB Keith Religion
and philosophy of the Veda and Upanisads I [1925]113-119. It is significant that the Dioscuri are respectively divine and human,
one guarding the sky and the other the earth: AB Cook Zeus I [1914] 761-776; II [1925]307-313; for the Eleusinian connexions
see 5 Eitrem Die gottlichen Zwillinge [1902]111-119; G Chapouthier Les Dioscures au service d'une diesse [1935]; and, more
generally, J Rendel Harris The cult of the Heavenly Twins [1906]. The Asvins are respectively solar and lunar, like the two dogs
of Yama: de Gubematis 0 c 17-19. The French expression for twilight, entre chien et loup, perfectly fits Anubis the jackal, who
is halfway between a wolf and a dog.
39Inpw nb-R3-st3w: see for instance J Spiegel COtter van Abydos [1973] 23-25. Apart from the local god Sokar, Osiris also
receives the epithet: K Sethe Agyptische LesestUcke [1923] #11D; BM 205 (560); 5 Hassan Hymnes [1930] 24, 110.
40CfA Yoshida REA 67 [1965]31-36.
41Cfthe alchemist ps-Democritus on the transfigured philosopher: "You will bear in yourself as a guestthe multiform images
of Aphrodite, the cupbearer again serving the fire-throwing bearer of coals - then carrying such a brightness from afar, you
veil the same in bridal fashion, you receive theundefiled mystery of nature": CAG XXXV18& 272-275. Lindsay understands
the sexual connotations here and says that the figure of Ganymede "would suit alchemic imagery as being snatched up from
below to the upper regions": Origins of alchemy 375.
42CfB Sergent Homosexuality in Greek myth, tr [1987] 16-24, 113-120, 205-213. The role of the shamanic eagle, as the vehicle
of spiritual ascent, was well understood by Dieterich Mithrasliturgw172, 184.
43CfT DuQuesne Magic and the art of seeing [1987] 7-9.
44Text,with a translation by the present author, in Celtic Dawn 5 [1990]36. Aleister Crowley regarded 'homosexual magic'
as being of particular consequence in theurgy: JM Gordon Forum (London) 3(6) [1970] 4-9; J Overton Fuller The magical
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1145 Lecanomancy means divination by means of a bowl or other vessel may have been
filled with oil or other liquids. It was a freguent technique among the Babylonians" and
is important in Greco-Egyptian magic." Divining bowls are found In many cultures." Such
spells are found all through the Demotic Magical Papyrus which contains a text which is
in parts parallel to the Coptic invocation. The former is called p sn-hne n- Wsir lithe vessel-
enquiry of Osiris". In Coptic, refshenhin means a magician who divines by means of such
objects."

1146 The Pistis Sophia refers to "a receiver [of the archon Sabaoth] who brings a cup filled
with thoughts and wisdom and sobriety, and who will question the Mystery of the
Light."49Itseems more than probable that our conjuration is fecanomantic. The technique,
however, matters less than the object of the exercise. Bowls and other objects such as
mirrors and crystals may be re~arded as alternatives to mood-modifying drugs in magical
practice, as a focus of meditation, like a mandala. They can help to achieve the ekstasis
which is required for skrying. This kind of ecstasy is also essential to the real or
metaphoricaf enactment of hierogamy.

Youths in Divination: the Antinous Archetype

1147 The use of youthful mediums in Greco-Egyptian divination is well attested."
Apuleius was accused of corrupting the slave Thallus in connexion with lecanomantic
procedures," although the magical papyri have several clear references to the need for the

dilemma of Victor Neuburg2 [1990]192-206.
4SOnBabylonian lecanomancy: H Hunger Bechenoahrsagung bei den Babyloniern [1903]; R Pettinato OIUXlhrsagung bei den
Babyloniern [1%6]2 vols; also the papers in Divination en Mesopotamie ancienne, eel Centre d'Etudes Superieures, Strasbourg
[1966]. Cf also J Nougayrol, in La divination, eel A Caquot & M Leibovici 1 [1968] 25-81; CJ Gadd, in La divination en
Mesopotamie 21-34.
46Hopfner OZ IP [1924] especially 129-137 §§ 264-286; R Ganszyniec, Lekanomanteia, RE 12 [1925]1879-1889; T Hopfner,
inFs Griffith [1932]218-232; J CapartCdE 19 [1944]263 and plate; E Lefebure Sphinx 6 [1902]61-85; perhaps of relevance are
the inscribed vessels discussed by KJansen-Winkeln zxs 116 [1989]143-153. Cf also J Leclant, in La divination, ed A Caquot
& M Leibovici I [1968]1-23;JD Ray, in Divination and oracles, ed M Loewe & C Blacker [1981]174-190. For the broader subject
of 'visions' in Egypt, see R Schlichting, Offenbarung, LA IV [1982] 555-559; J Bergman, in Apocalypticism ... ed D Hellholm
[1983]27-56; JG Griffiths, in Ib 273-293. On classical divination: J Defradas, in La divination, ed Caquot & Leibovici 1157-193;
P Amandry, in La divination en Mesopotamie ancienne 171-178; A Bouche-Leclerq Histoire de la divination I [1879]184,339-340
and passim; G Foucart, Divination, ERE 4 [1911] 792-796; Delatte Herbarius3 [1961] passim; Delatte Catopiromancie, passim;
47Seealso above §104. CfS DavisMan 55 [1955]132-135 for African examples. In the private collection of an amateur, I have
seen a beautiful wooden Nigerian divining-bowl which rests on the figure of a dog: this reinforces the natural connexion
between Anubis and similar psychopompic deities with divination.
480 von Lemm Kleine koptische Siudien [1898]28; Crum CD 685b. An example of Coptic lecanomancy: Stegemann ZT 82-83
#LII.
49Pistis Sophia 388.
5O'f Hopfner, inFs Kondako» [1926]65-74; cfV von Gonzenbach Unt zu den Knabenweihen [1957] passim; P Lambrechts, in Fs
Deonna [1957]322-333; J Bergman Fs Widengren [1972]332-346. Fehrle points out the importance of sexual connexion with
the deity in divination: E Fehrle Die kultische Keuschheit [1910]9-10. For the subject of sexual abstinence in magic: 0 c 149,
155-162,220-221.
slApuleius Apol. 42 cf 9-10. Cf A Abt Apologie [1908]96 and the commentary by HE Butler & AS Owen [1914]100-103. Cf
Lucian Alex. 41; Proclos in Platon. Remp, 1152: 7-153: 14 Kroll; Cieero De Div. 29. Apuleius was charged with practising
sorcery, so accusations of 'immoral conduct' would have been completely predictable: cfRM Grant, inFs Quispel [1981]161-
180; cf too the homosexual references in the apocryphal gospel of Mark: Morton Smith Clement of Alexandria and a secret gospel
of Mark [1973]154, 185. For a later example, see R6heim Imago 5 [1917] 74 & n5.
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boy to be aphthoros (literally 'uncorrupted,).s2 One wonders whether the pais aph'estias at
the Eleusinian Mysteries" had the role of a trance medium. Certainly Lactantius regarded
the use of boys in divination in the Mysteries of Osiris as being not dissimilar to tlie rites
of Eleusis." Hadrian's young lover Antinous, who drowned in the Nile, was assimilated
to Osiris and became closely connected with divination." The reference in the Coptic spell
to Osiris as the one 'who gives answer in Abydos' is plainly a reference to an oracle or some
similar means of bridging the world of humans and that of deities.

Abydos: the Axis Mundi

1148 Abydos is the perfect place for such a meeting because it is the axis mundi, the gate-
way to heaven throughout Egyptian history.v lt is analogous to Jerusalem as the symbolic
centre of the world, and the Coptic text refers to Osiris as the one who is praised in Pagalom
iPr-Shilmt, which may be a reference to Jerusalem, the 'place of peace'. Abydos was
founded by Menes, first king of the First Dynasty, who united the Two Lands which pre-
viously comprised Egypt."

1149 The uniting of Egypt (sm3-t3wJI)S8 is represented powerfully by the interlocking of
the Red and the White Crowns in a kind of lingam-yoni emblem, whose colours and shape
suggest the male/female symbolism of red and white in alchemy.P It is hardly by chance
that the ida and pingala currents of kundalini are white and red respectively and represent
the sun and moon and semen and ovum.v ln Egyptian iconography the sm3-t3wy emblem
is
frequently shown with Horus and Seth displayed heraldically,? The sm3 sign for 'union'
represents a pair of lungs, and the concept of breath is important in Egyptian as in other
religious systems. This idea may be readily connected with the Indian notion of priina,

S2EgPGM V 376, DMP III 11, xxv 20. But cf PGM I 40, where the magician and the pais are stoma pros stoma, and DMP XVII
1-4; cf Hopfner OZ IP 327 §206. The boy must also be gymnazomeTIDs 'tested', an ambiguous term: PGM II 56; cf Betz 14 n17
ad loco In PGM V 42, there is a prayer to Sarapis to keep such a boy from harm.
5JSee particularly P Foucart Mysteres d'EIeusisJ (1914) 277-281.
54Lactantius Inst. 121 = FRA 489/13.
sSSeeabove, §47, and cf J Padr6 y Parcerisa & E Sanmarti-Grego, in Fs Yermaseren n (1978) 915-921 (on connexions between
Antinous and the oracular deity Bes), Note the idea of homotaphoi which also connects Antinous and Osiris: F Pfister Der
Reliquienkuli im Altertum I (1909) 306-317.
56Seeparticularly H Kees Totenglauben' 230-252; and above, §§44-45.
57EOtto An Or 17 [1938) 10-35.
58Forthe symbolism of sm3-t3wy, see above §§127-129; G Khane Bull de I'Inst Fondamenial d' Afrique Noire, sb B45 (1983) 277-
301. The Anubidian connexion is strong here, too: a text on the Palermo Stone (V 1: 1) reads mst- Wp-w3twy nyswt sms(?)-
ntrwsm3-t3, which perhaps means "birth of the two Upwawet-jackals who are in attendance on the king; uniting of the Two
Lands". Cf W Mundt Veteriniir-medizinische Nachrichten 1(2) [1975) 223-224 [209-227), a useful contribution.
590n the symbolism of red and white, see H Kees Farbensymbolik (1943) 436-464; JG Griffiths, in Fs Widengren [1972) 81-90.
On the alchemical connexion, J Lindsay Origins of alchemy in Graeco-Roman Egypt [1970) 314-316 and passim; see too BH
Stricker AcOr 19 (1943) 100-137 and D Wildung lmhoiep und Amenhotep [1977) 112-113, where note the connexion with
divination. Cf Zohar I 3, where, following the Song of Songs II 1, "just as the lily is tinged with red and white, so in Israel are
justice and mercy combined." See further the discussion (based on Theairum chymicum) in CG Jung Mysterium conjunction is,
tr (1963) 115,532. Generally on the Double Crown: AM Abubakr Unt uber dieiigyptischen Kronen (1937) 60-65. The sun and
moon are regarded, in the Esna temple, as the 'two lights' (eyes) of Chnum: 0 Kurth, Fs Gutbub (1984) 136 line 4 [135-144).
The single 'sound' Eye of Horns stands for wholeness: cf S Ratie, Fs Gutbub [1984) 177-182.
60JWoodroffe The serpent power (Satcakranirupana and Ptidukapaficaka) J (1931) passim; E Zolla Verita segreie esposte in eoidenza
[1990) 90-94; E Zolla Androgyne [1981) 15-17; cf also Eliade Yoga 236-249. In one relief, Seti I is shown with Thoth offering
him the symbol for life and two caduceus-like wands, each one of which has a cobra wound round it Khane 0 c 298. It is
hard to imagine a more 'Striking parallel with kundalini.
61JRBaines Fecundity figures (1985) 263-297 and passim.
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control of which is a key to the shift of plane required for spiritual advancement." One of
the elements of the paiicatattva is mudrii, which means literally 'dried grain' but which
also signifies such ideas as the partner in Tantric sexual ritual, the diva matrix, and
symbolic language itself.63 The symbolic significance of dried grain in the Eleusinian
Mysteries is not without relevance either to fndian or to Egyptian conceptions."

The Thunder and the Lotus

1150 The magical conjunction of the human and the divine" to make a reintegrated person-
ality is achieved by a 'strange hierogamy', such as the coupling of Horus and Seth, the one
representing order (m3ct) and the other entropy. In the Egyptian myth, Seth ~enetrates
Hcrus:" in other words, the world of misrule interfaces with lhat of mundane fidiness. A
particular kind of initiation occurs because of a sacred act, and one of craziness or
intoxication." This may be compared to the Indian Tantric ritual of proceeding ujana-
siidhuna 'against the current'," which refers to coitus reservatus but applies more generally
to powerful techniques of shifting of psychic level. In Tantra, it is the union of the thunder
and the lotus which produces truth or m3ct.69

1151 Such ahierogamy need not, of course, be homosexual, but it does require an extreme,
shamanic kind of experience. Seth is characterized in by the Coptic epithet c:fahte ('the
very vigorous'), which refers in particular to his unconventional sexuality. The term
apahte occurs twice in our text, once in relation to the angelic intennediary Eou, and later
as a 'true name' of the ma~icianhimself ('Glotglot the greatly vigorous'). The magician is
potentiated by his Identification with the functions of particular gods or ~oddesses, and
the 'vigour' of Seth includes the power of magic and of generation," Seth IS closely asso-

62Thisis understood by Khane in her useful paper cited above. She makes the association between the sm3 sign and the Indian
symbolism of breath, but does not pursue the link with the Conjunction of Opposites. She regards the pharaoh as a kind
of siddha Cshaman' or enlightened being). Horus and Seth (or Thoth) are the usual deities who flank the sm3 emblem,
although there is one Ramesside relief which shows Horus and Upwawet performing the ceremony. This document is
unpublished but is referred to by Baines Fecundity figu.res 261-262; cf PM VI 5 §45.
63CfDasgupta Obscure religious cults3 22-23; Eliade Yoga 262, 405-407, where there is a helpful bibliography on the mudrds.
64Theconnexion between grain at Eleusis, Indian symbolism of breath, and Egyptian ideas is first briefly made by DuQuesne
Demeier, Anubis 7".
6SOnthe philosophical aspects of the 'earth-sky', 'l-soul' conjunction, see E Cassirer Philosophy of symbolic forms, tr II [1955]
155-174 and passim. Cassirer addresses the enormously complex issues of time-space conceptions in non-Western
civilizations: 0 c 104-140. M Eliade Myth of the eternal return [1954] is essential reading on this subject. He discusses the earth-
sky hierogamy (23-27).
66Seealso below, §156. Cf also E Hornung Symbolon NF2 [1974]36; JG Griffiths Conflicts of Horus and Seth [1%0]41-46; T
Deakin [T DuQuesne] Int JGreek Love 1 [1%5]34 and 31-38 more generally on homosexuality in Egypt. Cf too H Goedicke
JARCE 6 [1%7] 197-202; L Manniche Acta Orientalia (Kebenhavn) 38 [1977] 11-23; W Westendorf, Hornosexualitat, in LA II
[1977]1272-1274; JJ[anssen, in Fs Heerma van Voss [1980]52-59; L Manniche Sexual life in Ancient Egypt [1987] 24-27; P Montet
K€mi 11 [1950]85-116. More generally cf HA Hoffner Jr, in Fs Cyrus Gordon [1973]81-90; EM Yamauchi, in Ib 213-222; GE
Kadish, in Fs John A Wilson [1%9] 55-62; W Fauth Jhb f Antike u Christentum 31 [1988] 24-39.
67Cfvan Gennep Rites de passage 152: "Avec l'Initiation du magicien, nous entrons dans une categorie de faits d'un caractere
hybride. En effet, les magiciens ne sont pas ... soumis a des rites d'union a un groupe humain determine. Mais its ont a
s'agreger au monde sacre, ce qui ne peut se faire que par mise en action du schema des rites de passage." Cf M Eliade,
Initiation - an overview, Encyclopedia of Religion VII [1987] 224-229.
68SBDasgupta Obscure religious cults as background of Bengali literature' [1%9]231-232; cfJ Woodroffe Shakti and shaktal [1946];
Eliade Yoga 318.
69'fhe thunder is personified by Vajrasattva, wielder of the uajra or thunderbolt/magic wand/caduceus, and the lotus by
Candali, the female principle. Together they yield Bengal, or non-dual truth: Dasgupta 0 c 101-106.
70References above, §83.
71Seethe very perceptive observations of H te Velde JEOL 21 [1970]183-184; cf also above, §§83-85.
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ciated with Anubis in Ptolemaic and later religion, and magical gems show a dog-headed
deity who may be either god." Perhaps the lack of iconographic precision was deliberate.
In pJumilhac, Seth is able to transform himself into Anubis."

The Shamanic Triad: Osiris-Anubis- Thoth

1152 As stated already, the three Egyptian gods invoked in our text are Osiris, Anubis, and
Thoth. They are not chosen at random: they form a peculiar triad which may be seen since
the Old Kingdom." The close association between Osiris and Anubis, which continued
into Roman times," is very striking. Abydos is the home town of both, and it is highly
likely that Osiris was originally a form of the local jackal god Khentiamentiu." By
Dynasty X there is a parallelism, with formulae of offerings for Osiris and Anubis
appearing respectively on the left and right sides of coffins." In late texts, Anubis is often
caned the son of Osiris."

1153 Anubis and Thoth are 'marical brothers' who, with Osiris, are crucial figures in the
Egyptian judgment of the dead.' According to pJumilhac: 11As for Anubis, lord of mummy-
wrappings, he is Thoth, son of the two lords lie Horus and Seth]. He is metamorphosed into
Anubis to perform his hour of service.'?" This is an obvious reference to the watches of the
Osiris Mysteries, where Anubis and Thoth are the gods who preside over the first hour of
the night to accomplish the ritual rebirth of Osiris." Anubis, whose penchant for shape-
shifting" is often exercised in pJumilhac, is identified with Osiris in several passages."

nJG Griffiths J Warburg Inst 22 [1959]367; AA Barb Ib 367-371.
73JVandier Papyrus [umilhac [1961] 102-106; B Altenmuller, Anubis, LA I [1975]330-331; H Sternberg Mythische Motive u
Mythenbildung [1985]144-153, 239, 247.
74JCerny Ancient Egyptian religion [1952] 60: "Expressed in terms of human society, their relation to the supreme god can
be said to have been that of the highest official, the vizier, to the king. Thoth was in the realm of the god of the living, the
sun-god, while Anubis was under Osiris in the realm of the dead; Thoth, however, also penetrates into the kingdom of Osiris
and becomes associated with Anubis.' These useful observations require amplification.
7SSeeparticularly the Roman-period shrouds which show the justified soul flanked by Osiris and Anubis. The most beautiful
example is in S Hodjash Aniiquites egyptiennes au Musee ... Pouchkine [1971] pi 82. Other examples in K Parlasca Mumienportiits
u verwandte Denkmiiler [1966] pls 12, 61; cf too L Kakosy zAs 97 [1971]95-106.
76JSpiegel Cotter van Abydos [1971] 7-25; cf also JG Griffiths Origins of Osiris2 [1980]134-137; E Meyer zxs 41 [1904]97-107.
nw Barta Aufbau u Bedeutung d aitiigyptischen Opferformel [1968] 35.
78For instance pJumilhac VI 3, XVIII 4 cf Vandier n130; Edfu I 179; S Gabra ASAE 39 [1939] 487; see J Quaegebeur Studia
Aegyptiaca (Budapest) 3 [1977]117-130.
79CSeeber Unt zur Darsiellung des Totengerichts [1976]150-156 and passim.
BOpJumilhacV 22-23 cf XI 20. In DMP II 21, we read: "Hail Anubis ... you are Thoth." Cf Smith Mortuary texts 96.
81Junker Stundenuachen 66 (XIII 1-3), cf 57 (VI 31), 76 (XIII 148), 119 (XIX 2).
82Thisis not to duck the complex ontological and dialectical problems raised by syncretism in Egyptian religion, where there
is a particular logic to divine transformations: H Bonnet zxs 75 [1939]40-52 gives a sharply reasoned analysis. U Berner
has written with intelligence on this subject, realizing that the shifting of archetypes occurs in the temporal as well as the
spatial dimension and follows certain other criteria: see his Unt z Verwendung des Synkretismus-Begriffes [1982], particularly
85-109, and his paper in GM 20 [1976] 59-71. The articles by him in Synkretismusforschung, ed G Wiessner [1978]11-26 & 27-
37 are also useful. Cf also the discussion on ontological aspects by J Baines GM 76 [1984] 25-54 and RB Finnestad's
illuminating paper in Boreas (Acta Univ Llpsaliensis) 20 [1989]29-40, where his criticisms of Baines (34) illustrate the trap of
imputing to the Egyptians Western dualistic notions of 'truth' and 'falsehood'. One does not obtain kundalintby lumbar
puncture: one requires different tools and different criteria. This issue is raised, in the context of Greek myth, by P Veyne
Did the Greeks believe in theirmyths? tr [1988] especially 117-129. He makes it quite clear that the social context of 'belief' was
quite different from the notion of 'scientific truth'. G Bachelard's notion of finding "a rule of coherence through mobility",
and his balancing of the polarities of reason and imagination, may be of help in approaching Egyptian symbolism: G
Bachelard On poetic imagination and reverie, tr [1987] 37, cf 5-7.
S3pJumilhacVIII 13-14, V 4,6, V 8-9, 19-20.
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1154 In funerary texts, the justified soul is called 'Osiris Nil, and his identification with
Osiris became, by the New Kingdom, a sine qua non of resurrection." This 'Werden zu
Osiris' took on a new significance in Greco-Roman Egypt, especially in the context of the
Mystery religions."

1155 The importance of the Osiris-Anubis- Thoth triad is suggested by the cryptic spell for
'Knowing the Souls of the New Moon', who are Os iris, Anubis, and Isdes (a name of
Thoth)." All three have important lunar as well as solar aspects." In the story of Setne-
Khaemwese, these deities figure in the beautiful account of a theophany:

"They entered the seventh hall, and Setne saw the mysterious form of Osiris, the great god,
seated on his throne of fine gold, crowned with the atej-csewt», Anubis, the great god, was
on his left, the great god Thoth was on his right, and the gods of the tribunal of the inhabi-
tants of the netherworld stood on his left and ri~ht. The balance stood in the center before
them, and they wei~ed the good deeds against the misdeeds, Thoth, the great god,
writing, while Anubis gave the information to his colleague."?"

1156 It might reasonably be said that Thoth and Anubis, the great magician, and Anubis
kleidoukhos 'lord of the key'" and divine midwife," together bring to birth the justified
soul, 'Osiris'.91 Anubis kleidoukhos is shown on the cover illustration of this volume. The
union of Horus and Seth yields Thoth, and thus are the Two Lands of Egypt united.
Similarly, the magician or shaman is reborn and reintegrated as the result of an 'unnatural'
coupling, and this symbolism is, I believe, at the core of the Coptic conjuration.

MCfGriffiths Origins2216-235. On the early identification of the king with Anubis, see 0 Firchow MID 1 [1953]313-325.
85$Morenz Religion u Geschichte des AIten Agypten [1975]231-247 and 247-262. Not all will agree with Morenz's tendency
to monotheize.
86Cf 155, which alone of the cycle of 'Knowing the Souls' does not appear in the Book of the Dead.On this spell see K Sethe
SprUche fUr das Kennen der Seelen [1925]27-34.
87Lunarassociations of Osiris: W Helck, Os iris, RE suppl9 [1962]500-501. Anubis: cf RK Ritner lEA 71 [1985]149-155. Thoth:
Boylan Thoth 62-75. Solar connexions of Osiris: Helck I c 502; Anubis: above, §105; Thoth: Barta, Re, LA V [1984]169-170,
and below §163. A striking example of the solar and lunar aspects of Anubis is the Roman statue Vatican Inv 76 which shows
the toga-dad god with the disk and crescent on his head: Grenier Anubis alexandrin frontisp. The two dogs of Yam a in Indian
mythology represent the sun and moon respectively, and are closely connected with the Asvins, or heavenly twins: A de
Gubernatis Zoological mythology 11[1872]17-40; see also above, §143. In the temple of Khons at Karnak, the moon, specifically
a hypostasis of Thoth, is regarded as an androgynous demiurge: RA Parker & LH Lesko, in Fs Edwards [1988]168-175.
88FLlGriffith Stories of the high priests of Memphis [1900]152-153 (4-6). The translation is by M Lichtheim Ancient Egyptian
literature III [1980] 140.
8"5Morenz Wiss Z der Karl-Marx Univ Leipzig 3 [1953/54]79-83 = his Religion u Geschichte [1975]510-520. Anubis kleidoukhos
is cited PGM IV 1466-1467; cfCC Edgar BSAA 6 [1925]44 & PGMIV341; Wortmann BJ168 [1968]60/9-10& 70 ntf): Psellus
inCAG VI [1928] 44. Thoth is also kleidoukhos in Berlin Museum Ausf Verzeichnis2 [1899]356, which is not surprising when
both deities are assimilated to Hermes as Hermanubis. The kleis is the key to the uterus and that of Hades (Delatte/Derchain '
Intailles 245-255) and thus a very effective symbol for spiritual rebirth. In PGM, Persephone, who must travel to Hades as
her initiation, also receives the epithet kleidoukhos (IV 1404). Hecate is also the keybearer (Hymn. Drph I 7). The key to the
sacred portal is also described as the 'phallus of Seth', and in the Opening of the Mouth ceremonies the priest announces:
"I am Horus ... I have grasped the phallus of Seth in my hand" (E Otto Mundoffnungsritual I [1960] 204 §74B a-b).
9O'fDuQuesne Blad D (Bussum) 7 [1990]4-6, 15. In the mammisis of the temples of Edfu, Dendera, and Philae (and also, much
earlier, at Deir el-Bahari), Anubis is shown rolling what is almost certainly a lunar disk and also a tambourine (Daumas Les
mammisis 476-478). Anubis also appears to be connected with the circumcision of the divine king (see above, §107), certainly
a rite of passage.
91CfPGM VII 320, where Anubis is asked to open his holy shrine to receive the body of Osiris, which is "the cosmos
consecrated upon earth." The two 'magical parents' may be female as well as male, as in the Mycenaean ivory figure of two
goddesses with the divine child: RA Higgins Minoan and Mycenaean art [1967] 131.
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Triads: Archetypes and Functions

1157 Egyptian triads operate not only as linked personalities but as functions." Osiris,
Anubis, and Thoth travel between the three worlds. Captain Kirk, Mr Spock, and Dr
McCoy of Star Trek comprise a similar archetypal triad of space travellers. In a mythologi-
cal papyrus, Anubis is a,?propriately designated 'Master of Secrets in sky, earth, and
netherworld'." Thoth too IS 'Master of Secrets in the sky and on earth'." A variant of the
Osirian triad is the justified soul who is flanked by Osiris and Anubis, as depicted on
Roman-Egyptian shrouds." The trinity stands for reintegration. There are three veils on
the qabalistic Tree of Life: en and en-sof, 'nothing' and 'limitless nothing', which together
make the third veil en-sof-aur 'negative limitless light'." The 'male' and 'female' currents
of kundalini produce the complete, androgynous entity susumna.97 In the context of the
Coptic text, one is reminded of the triply male Pleroma of the Nag Hammadi gospels,"

Shamanism, Initiation, and Mysteries: Definitions

1158 In the literature, there is much sloppy use of terms such as 'initiation'. It may be useful
to explain as clearly as possible what is meant in discussion of the Coptic invocation. Ini-
tiations take many forms, and tribal forms should be distinguished from individual rites.
There are public and private initiations: their common factor is that they are all rites of
passa~e.99 Mircea Eliade further distinguishes heroic and shamanic forms of initiation. As
he points out:

"The shaman stands out by the fact that he has succeeded in integrating into consciousness
a considerable number of experiences that, for the profane world, are reserved for dreams,
madness, or post-mortem states ... The shaman is the man who knows and remembers, that
is, who understands the mysteries of life and death; in short, who shares in the spirit con-
dition. He is not only an ecstatic but also a contemplative, a thinker."lOO

92CfH te Velde JEA 51 [1971]80-86;J Assmann, in Apocalypticism, ed 0Hellholm [1983]371-374. There is more to Plutarch's
philosophical account of the Osiris-Isis-Horus triad (De Iside 56) than an interpetatio graeca. The three hypostases of Plotinus
CV 1) may have an Egyptian origin (cf F Daumas, in Fs Gutbub [1984]41-54; P Henry in Ploiinus, trans S Mackenna! [1962]
xlv-xlvii), Plotinus's functional triad of Uranos, Chronos/Kronos, and Zeus may be compared: see V Cilento's sensitive
paper 'Mito e poesia nelIe Enneadi di Plotino' in Les sources de Plotin, ed Fondation Hardt [1960] 252-256 [243-310]. In
Egyptian, the three strokes represent the concept of plurality: dH Goedicke, Symbolische Zahlen, LA VI [1986]128-129. On
pagan triads in the Renaissance: E Wind Pagan Mysteries in the Renaissance- [1980] 248-253.
93hry-sst3 m-pt-t3-d3t: A Piankoff & N Rambova Mythological papyri II [1957] pi 10). Cf the wolf who in Indian myth is
described as mayinam mrigam 'full of magical power': Rig Veda I 80: 7.
94hry-sst3 m-pt-t3 B von Turajeff zxs 33 [1895]123. A perfect translation of this epithet is found in PGM VIII 15, where
Hermes is the one eidos la kryphima ta hypo ton polon kai ten gen: cf R Reitzenstein Poimandres [1904]20-23.
95LKakosy zAs 97 [1971]95-106.
96For instance R Wang Qabalistic Tarot [1983]39; ER Goodenough By light, light [1935]359-369, a stimulating discussion of
Philo of Alexandria and the Qabalah. Cf the quotation from Dante, §169 post, and n.
97SeeDasgupta Obscure religious cultsl 99-109. Susumna is like the rebis, which is the alchemical product of sun and moon:
Dasgupta 0 c 235-250; d W Pagel Salzburger Beitriige zur Paracelsusforschung 21 [1980]11-19; RD Gray Goethe the alchemist
[1952] 221-262. See above §§I43n, 144n, 149 & 149n. The three 'qualities' or gunas in Indian philosophy have a similar
meaning: rajas, lamas, and saitta , where one is 'male', one 'female', and the third is the 'child': see Eliade Yoga 19-26.
98EgNHC XI 52-56; cf M Scopello, in Apocalypses, ed C Kappler [1987]343-345.
99Seethe useful article by Goblet d' Alviella, Initiation, ERE 7 [1914]314-319. Cf also the classifications made by van Gennep
Rites de passage, passim. In-depth analysis may be found in Brelich Paides e parthenoi [1969]14-50,457-468; cf Burkert Homo
necans [1972]274-283 = Eng tr [1983]248-256; AEJensen Beschneidung u Reifezeremonien [1933] 138-149; JF Thiel, in Tod und
Jenseits ... ed H-J Klimkeit [1978]40-47; WO Kaelber, Initiation - men's, Encyclopedia of Religion VII [1987] 229-234.
lOOMEliade Rites and symbols of initiation [1958]81-102. The quotation is from the latter page. CfW Burkert Rhein Mus NS
105 [1962]36-55. On the prehistory of shamanism, Tierverkleidungen and related matters, a helpful summary is given by J
Ozols, in Tod und Jenseits ... ed H-J Klimkeit [1978]14-39; M Hoppal New Observations 59 [1988]15-23. On the shamanism
and the 'divine lover', see E Zolla L'amante invisibiIe [1986]:11-53 of the Spanish translation [1988].
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1159 An example to which Eliade refers is the magical transformation of the initiand, after
tests of courage, into a WOlf.10lIn various societies, the wearing of wolf-pelts symbolizes
the change to a different order of reality, particularly for shamans.v" The wearing of animal
skins represents the link between the human, animal, and divine worlds, and Helck has
rightly noticed the shamanic character of Egyptian priests who wore the panther-skin, for
instance for the ceremony of Opening the Mouth - a ritual for rebirth.103The animal skin
represents the starry sky, with which the initiate is magically conjoined.>' In the same
way, the star-spangled body of the sky-goddess Nowet, who is often shown in and who is
represented by the sarcophagus, may be said to clothe the body of the deceased.t" All these
motifs point again to the concidentia op'positorum, the sacred marriage, the reunion of earth
and sky, polarities which are ubiquItous in Egyptian religious writings.106 Our Coptic
spell is immediately followed by a nte, in Greek, which is headed by the word telete, which
may also mean 'imtiation'.l07

1160 Many myths record shamanic initiations, and I give just a couple of examples. In the
Finnish Kalevala, the shaman-hero Vainamoinen passes through the body of a monster,
after which he says: "Now I've got a hundred words I and thousands of charms, I have I
brouBht the words out of hiding I unburied the spells.'?" The student of comparative
religion cannot fail to be reminded of Othin's hanB.ing himself from the Tree of Life for
nine days in order to obtain the magic runes, an imtiatory ordeal if ever there was one.!"
This is precisely the context in which Egyptian shamanic deities operate, and with which
the Coptic text deals: as the One in the Netherworld is united with the One in the Air,l1O
so is the shaman magically reintegrated and reborn.t"

1161 There has been something of a debate about whether Egyptian religious texts were
intended to be taken 'literally' or 'metaphorically', whether they were of relevance solely
after literal death - to put it another way, whether the Egyptians understood the notion of

IOIEliadeRites 81-83. On shamanic powers, cf RAF Thurrnan, Magico-religious powers, Encyclopedia of Religion IX [1987] 115-
118. Wikander has described the connexions between the deity Sraosa and the haoma (ie soma) cult and the capacity for
members of the Miinnerbund to change into wolves: 5Wikander Der arische Miinnerbund [1938]59-66. Sraosa is a mediating
deity who travels between the worlds: G Kreyenbroek Sraosa ... [1985]132-142; Zaehner Dawn and twilight 94-%.
I02See,for instance, M Straube Tieroerkleidungen der afrikanischen Naturoolker [1955]197-207; cf M Lurker Antaios 10 [1969]
199-216. In Amerindian cultures, such as the Cheyenne, the shamans, who wear wolf-pelts, are known as hemaneh 'half-man,
half-woman' because, as Karl Schlesier perceptively writes, they combine the coincideniia oppositorum in their own person:
see his Wolves of heaven [1987] 66-73, and cf G Durand Eranos-lhb 42 [1973]427-515. Homosexual aspects of initiation have
been alluded to already, above §§48, 144: on the motif of the male-born trickster/hero, cf too A Dundes, in Sacred narrative,
ed A Dundes [1984]270-294. On the connexion between wolves and shamanism, a thoughtful summary by J Przyluski RHR
121 [1940]128-145; cf also W Peuckert Geheimkulte [1951]110-117.
I03WHelck, inFs Gutbub [1984]103-108;C]acq Egyptian magic!1985] 24-52. A MoretMysteresegyptiensl [1911] 1-15 and passim
regards the imy-wt emblem of Anubis (cf the multi-cultural wolf-pelt) as an initiatory motif for the rebirth of the divine king,
who in his view is passed through an animal hide.
I04Eisler Weltenmantel u Himmelszelt 1106-122, II 526-527, 551-560, 600-632.
I05ARusch Entwicklung der GOttin Nut [1922]47-62.
I06Hte Velde Studia Aegyptiaca (Budapest) 3 [1977] 161-170; see also above §§129-130.
I07PGMV 1. On the significance of telete, see JG Griffiths Plutarch on Isis and Osiris [1970] 390-392.
I08The Kaleoala, trans K Bosley [1989] 216 (his translation). Cf M Haavio Viiiniimiiinen, eternal sage [1952].
IC"flHovamal§§139-143, on which see particularly J de Vries Altgermanische Religionsgeschichte II [1937] 147-152 §§131-133, 202-
204 §177; JG Frazer Adonis, Attis, Osiris P [1914]288-297.
l1°CfNonnus Dion. XLVIII 892: €erothen gamos houtos: emon gonon €eri ripsa.
111Avivid account of shamanic death and rebirth in T Lehtisalo Journal de la Societe Finno-Ougrienne (Helsinki) 48 [1937] 1-
34.
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mystlcism.!" Certainly, by the Greco-Roman period, there were Mysteries which blended
E~ptian and classical elements.?" Most of the 'either/or' arguments depend on a Western
attitude to time: the Egyptians held that time was cyclical rather than serial.l" In the book
Am-Duat and other esoteric ~uides to the netherworld, it is often emphasized that the
magical knowledge acquired IS useful 'in heaven and on earth'.m

1162 As above, so below. An initiation below sends ripples throughout the universe in a
Sheldrake effect, and has its corresponding image in heaven. It is difficult to avoid the
implication that, for example, the Book of Two Ways is a cosmological map for the
initiand.t" The shaman must make the perilous journey, like Odysseus.l" between the
Symplegades and through Ro-Setawe.l" the gate which links the worlds.?" Our Coptic text

112Apuleius's account of his initiation at Cenchrae into the Mysteries of Osiris and Isis is the only detailed first-hand account
we have (Met XI). This Isisbuch has been much discussed: cf F Junge, in Aspekte der spiitiigyptischen Religion [1979] 93-115.
On the notion of Egyptian Mysteries: R Pettazzoni I Misteri [1924]150-201, still the best single book on the Mysteries; F
Daumas Conferences de 'L' Atelier d'Alexandrie' 8 [1972]37-52; JG Griffiths, Mysterien, LA IV [1982]276-277; H Junker In ierna t
Woche fUr Religions-Ethnologie III [1922] 414-426; L Lamy Egyptian Mysteries, trans [1981]; S Morenz Die Zauberf/iite (1952)
71-90; A Moret Mystbes igyptiens3 [1927], very perceptive in places; G Nagel, in The Mysteries: papers from the Eranos
Yearbooks, ed J Campbell [1955] 119-134. Egyptian ideas have been distorted by the repeated use of convenient, but
inaccurate, translations. It is more useful to consider the 'Book of the Dead' as rw nw pri-m-hrta 'The Spells of Ascending
in Daytime' (m is difficult). Similarly, the title of the Tibetan 'Book of the Dead' (Bardo Thiidrii/) means 'Die grosse Erlosung
durch Horen im Zwischenzustand': K Sagaster, in Tod und Jenseits ... ed H-J Klimkeit [1978]176 [175-189]. Both works are
clearly intended to be for spiritual (or magical) practice: G Thausing & T Kerszt-Kratschrnann Das grosseiigyptische Totenbuch
(Papyrus Reinisch) [1%9]8. Cf also below, §162n.
113Abeautiful exposition by P Derchain OLP 6/7 [1975/1976)153-161. The notion of the two 'eternities' dt and nhh as
polarities is significant: see, inter alia, J Assmann Zeit u Ewigkeit im alten Agypten [1975]; J Assmann Schriften der K-F von
Siemens Stiftung 6 [1983]189-223; H Brunner StG 8 (1955)584-590 = Das horendeHerz [1988]327-338; H Brunner AfO 17 (1956)
141-145 = Das horende Hen 354-360; H Brunner Studium Generale 19 [1957]612-620 = Das horende Hen 339-353; P Derchain
Dialoog (Antwerpen) 2 no 3 [1%2)171-189; P Derchain Le papyrus Salt 24-28; N Guilhou, Fs Gutbub [1984]87-93; E Hornung
Eranos-Jhb 47 [1978)269-307; E Homung Conceptions of god, trans [1982)172-185; A N iwinski GM 48 [1981]41-54; BH Stricker
OMRO 49 [1%8] 40-56; BH Stricker OMRO suppl 64 (1983) 42-82; W Westendorf Giittinger Totenbuchstudien, ed W
Westendorf [1975)183-206. Cf above §133, 150. Parallels between Egyptian and Neoplatonic conceptions of time and eternity
would be worth exploring in detail: Plotinus's treatise on this subject (Ill 7) is very interesting: cf S Samburksy, in Die
Philosophie des Neuplaionismus, ed C Zintzen [1977] 475-495; W Beierwaltes Plotin: Ober Ewigkeit u Zeit [1967]. Cf also above,
§133.
114EgE Hornung Amduat III [1%7] 24-25 KF lines 284-286: "It is glorious [or 'useful') for the one who knows this upon earth,
in heaven and on earth."Other examples in EF Wente JNES 41 [1982]162-163; F Junge, in Synkretismusforschung, ed G
Wiessner [1978] 87-108; cf too W Westendorf Fs Gutbub (1984) 239-244; Thausing & Kerszt-Kratschmann Das grosse
iigyptische Totenbuch 3-22, an enthusiastic account.
I15pBarguet RdE 21 [1969] 7-17.
116EFWente JNES 41 [1982]161-179 is more helpful than most other contributions. Cf also J Assrnann, in Sehnsucht nach der
Ursprung (Fs Eliade) [1983] 336-359 [Eng trans in Religion and philosophy in Ancient Egypt, ed JP Allen [1989] 135-159]; J
Assmann, Verklarung, LA VI [1986)998-1006; CJ Bleeker, in Initiation, ed CJ Bleeker [1%5]49-58; M Guilmot RHR 175 [1%9]
5-16; H Buchberger, Wiedergeburt, LA VI [1986]1246-1261; P Derchain Le papyrus Salt 825 [1%5]3-21;W FedernJNES 19
[1960]241-257; E Feucht SAK 11 (1984)401-417; W Helck, Initiationsriten, LA III (1980)157; FJunge, in Synkretismusforschung,
ed G Wiessner [1978]87-108; S Mayassis Mysteres et initiations de /'Egypte ancienne [1957], to be used with caution; G Thausing
Auferstehungsgedanke in iigyptischen religiosen Texten (1943) 1-43.
117ForOdysseus the archetypal shaman, cf H Giintert Kalypso [1922].
l\8Cf AK Coomaraswamy, in Fs George Sarton [1946] 463-488; AK Coomaraswamy Zalmoxis 2 [1939]3-51.
J190n Ro-Setawe, see particularly P Barguet RdE 21 [1%9] 7-17; H Brunner Symbolon NF 6 [1982]37-59 = Das hiirende Hen
248-261; H Kees Totenglauben und [enseitsoorstellungerr [1956)292-297; CM Coche-Zivie, Ro-setau, LA V [1984]303-309; CM
ZivieJEA 70 [1984]145; IES Edwards, inFs RA Parker [1986)26-36; GA Gaballa & KA Kitchen Orientalia38 [1969)1-76. On
the related ascension symbolism: J Bergman Svensk Exegetisk Arsbok 41-42 [1976/1977)27-56; E Brovarski Orientalia NS 46
(1977)107-115; WM Davis}NES 36 [1977) 161-179;JG Griffiths Expository Times 78 [1%6)54-55; CJacq Le voyage dans l'autre
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deals specifically with the deities who preside over this 'rainbow bridge'.12° In 'A Hard
Rain's A-Gonna Fall', Bob Dylan has been "ten thousand miles in the mouth of the
graveyard" and refers to the young girl "who gave me a rainbow", 121among other shamanic
themes such as the black dO$.122The 'hard rain' is that of Ragnariik, when "the fetters will
burst and the wolf run free .123

Re and Osiris: a Conjunction of Opposites

1163 The notion of complementarity in Egyptian has been illustrated in various ways
throughout this study. A further example concerns the connexion between Re and Osins.
As Barta has observed, in religious texts Osiris may be seen as the nocturnal form of the
sun-god.>' The symbolism of the black of night and the gold of the daytime sun is
highlighted by Apuleius, when he refers to the priest representing Anubis as having 'now
a black, now a golden face'."! In the Coffin Texts, the justified sour comes forth in daylight,
as a hypostasis of the Sun, by having sexual relations with OsiriS.126

1164 In the directions for the use of the Coptic spell, we find that the magician becomes a
tomcat.!" This cat represents Re (the One in the Aid, while the One in the Netherworld is

monde selon TEgypteancienne [1986] passim; H Kees VBW8 [1930]1-20; JM Pays as Aegyptus Antiquus (Buenos Aires) 3 [1979]
37-67; A Piankoff BSAC 7 [1941]33-46; A el-HA Zayed ASAE 62 [1977]155-174; J Zandee Nederlands Theologisch Tijdschrift
9 [1955]158-174; more generally W Bousset ARW 4 [1901]136-169 & 229-273; P Culiani, Ascension, Encylopedia of Religion
1[1987] 435-441;J Hillman Eranos-Jhb42 [1973]237-321. Cftoo the thorough account by R Ganszyniec, Katabasis, RE 10 [1919]
2359-2449.
I20MRasanen Regenbogen-HimmelsbrUcke [1947]; WFJ Knight Cumaean gates [1936] passim; CJ Bleeker The sacred bridge [1963]
180-189. Another example is the Cinvat bridge in Iranian cosmology, on which see M Mole RHR 158 [1960]155-185; C Colpe
Gotter und My then der kaukasischen ...Yolker [1986]315-316; P Gignoux, in Apocalypses, ed C Kappler [1987]351-374; cf H-J
Klimkeit, in Tod und Jenseits ... ed H-J Klimkeit [1978]62-76. It is at the Cinvat-bridge that the justified soul finds his daena,
or personal daim6n or ba: Gignoux 0 c 364. Meeting one's 'holy guardian angel' is a rite of passage of great profundity, as
Plotinus realized: Porphyry Vita Plotini 10; Plotinus III 4, especially 3-5. More generally, on the shaman's ascent via the
rainbow: Eliade Shamanism 131-135. Bifrost, the 'rainbow bridge' in Norse mythology, is familiar: de Vries Altgerm
Religionsgeschichte II297-298 §249, 401-402 §326. There is a natural stone bridge in Utah called Rainbow Bridge, which is
illustrated by K McDonald, Shaman's Drum (Berkeley) 7 [1986]19.
I2ICf BleekerThe sacred bridge [1963] 249-252. Cf above, §§18, 41, 42 & 56.
I22BobDylan Freewheeling [LP 1963]. His song 'Mr Tambourine Man' (Bringing It All Back Home, LP 1965) is also laden with
shamanic references. The shaman's drum is nearly universal.
I23Voluspa §68; cf de Vries Altgerm. Religionsgeschichte 11410416 §§332-335. The wolf is Fenris, like Cerberus (and Anubis)
guardian of the gates of Hades. Of the context of the Icelandic volva's song, de Vries makes the important point: "Sie enthiilt
nicht das heidnische Bild des Weltuntergangs, sondern die Vision eines hochbegabten Dichters iiber die letzten Dinge" (0

c 412 §333). This is not, of course, to imply that gifted poets and visionaries may not also be pagans.
I24WBarta, Re, LA V [1984]169-170. He gives evidence that Thoth too was seen as the nocturnal counterpart to Re. Cf too
Derchain Papyrus Salt 35-37.
125Apuleius Met XI 11 = FRA 322/27; cf PGM III 133. On the black and gold used in the iconography of Hermanubis, see
P Perdrizet Revue Egyptologique NSl [1919]184-190. Another Conjunction of Opposites may be seen in the motif of the twins
Isis and Nephthys, one of whom is light and the other dark: cf J Bergman, Fs Gutbub [1984]1-11. Osiris, who flanks them,
is perceptively described by Plutarch as belonging to heaven and the netherworld: De lside 61.
mCT 1167-72. Cf BD §17 (Budge text [1898]60/14): "It is Osiris when he entered Busiris and found there the ba of Re. Then
each embraced the other [deity] there. And the Twin-Souls [Horus and 5eth] came into being." Plutarch expressed the
symbolism of Os iris perfectly: "He is the common element between that which is of Heaven and that which is of the Neth-
erworld" (Plutarch De Iside 61).
121'fhismay be compared with a blood-letting rite de passage such as circumcision, or perhaps even castration, such as that
practised by the devotees of Cybele: M Meslin, in Fs VetmaSeten 11[1978]765-776; Frazer Adonis, Attis, Osiris F [1914]268,
where the initiates spatter the sacred tree with their blood. Apopis signifies the forces of entropy: he must be contained but
can never be destroyed. Cf BD §17 (Budge text 55/12,56/1-2,4-5,60/10,12): "It is the double gate of the netherworld ... It
is the blood which came from the phallus of Re when he made a cut upon himself.. Then there came into existence Hu

53



A CaPrIC INITIATORY INVOCATION

Osiris. In spell 17 of the Book of the Dead, there is an often-seen vi~nette which shows Re
as a cat drawin~ blood from the head of the snake Apopis beside the persea tree in
Heliopolis.l" This is perfectly analogous to the conflict of Horus and Seth, which must
remain dynamic.P" Plutarch wrote of representations of the cat on the Egyptian sistrum, an
instrument which has strong associations with shamanic ecstasy.''" "They engrave the
figure of a cat [together with] the faces of Isis and Nephthys [who respectively] symbolize
creation and death (teleute).131

The Coptic Invocation: Recurrent Themes

1165 In the Coptic invocation, there are figures concealed beneath the surface of the text
which wi11leap out at us, so to speak, once we utter the correct words of power. We have
a veiled but perceptible allusion to the Tree of Life, when Osiris is praised as lithe one who
is beneath the noubs-tree". It is appropriate that Osiris should be buried and reborn
beneath this sacred tree, which links earth and sky.132Noubs is probably also a name of
harmala, a consciousness-enhancing dru} plant which is suitably shamanic.t" This magi-
cal herb is analogous to Sankrlt soma? The site of the Tree of Life is, in our text, the
.Nubian oracular centre of Meroe, but it is in Abydos, the mundus, that Osiris answers
divinatory calls. In Abydos his severed head came to rest, and in Abydos the Mysteries or
ceremonies to bring him back to life were enacted."!

1166 References in the Coptic document include slightly disguised allusions to Seth, the
deity of storms and confusion and the counterpart of Horus, whose nomos balances
Typhonian physis.l36 Intermediaries, including the psychopompic angel Michael.!" are
called up to facilitate the union between the One in the Nefherworld and the One in the
Air.138The magician calls himself 'the wise one' iakhamt/" just as elsewhere in the magical

(Authoritative Speech) and Sia (Perception), the gods who are in the train of Re.. I am the tomcat who split the persea-tree ...
This is Re." Note the reference to Ro-Setawe, the 'shaman's gate' where initiation occurs: cf also above, §29 and Heerma van
Voss Oudsie »ersie 83-84. Such a rite of passage need not be construed literally: cf Romans II 28: 19; Robert Grosseteste
Epistolae, ed HR Luard [1861]118-119. Morton Smith points out the uses of the word mysterion (Hebrew swd is specifically
used of circumcision) in the context of initiation and rebirth: Clement of Alexandria [1973]180-186.
128Further on the tomcat: above, §§33-36.
129CfE Homung Eranos-Jhb 46 [1977] 411-449.
130CZiegler, Sistrum, LA V [1984]959-963; the association with Isis is made clear by N Genaille, Sistrum, diffusion greco-
romaine, LA V [1984] 963-%5; A Hermann Altiigyptische Liebesdichtung [1959] 18-19, 49-52. Cf too P Derchain Hathor
quadrifrons [1972] 9, 4549; on the spiritual significance of intoxication. cf H Brunner zas 79 [1954] 81-83 = his Das hiirende
Herz [1988]163-165; H Brunner, Trunkenheit, LA VI [1986]773-777; cfV MacDermot Cult of the seer 1[1971]64-81. Cf above,
§142n.
131Plutarch De Iside 63.
132CfH Schafer zAs 41 [1904]107-110. See also above, §§52-56, 60-61.
133Itis important to note that ritual use of harmaline and other consciousness-expanding substances facilitates access to the
divine archetypes: cf particularly S Grof Realms of the human unconscious [1975]199-200. See too the important paper by S
Krippner and R Davidson on the religious implications of 'psychedelic' experience: Darshana International 10(3) [1970]38-
46.
134Plutarch De Iside 46 refers to omOmi, a plant, almost certainly harmala, which is offered to Hades by the Persians, mixed
with the blood of a wolf: see Griffiths ad loc 475; also above, §§57-59.
135Above, §§4447.
IJ6Above, §§82-86, 123. It is important that Seth's power to control the weather can work positively or negatively: JF
Borghouts, Fs Gutbub [1984]13-16.
mOn the Semitic background to belief in angels as intermediaries in divination: A Pifiero-Saenz, in Apocalypses ... ed C
Kappler [1987]157-181; cf too J Teixidor, in Ib 379-3%.
138Above, §§89-92. "
IJ9Above, §116.

54



A CaPrIC INITIATORY INVOCA nON

papyri the querent describes himself as 'Moses your prophet'.l40Without sacrificing his
commitment to the pagan deities, the Coptic shaman identifies himself with the Jewish
Tetragrammatonrv References to forms of divination ('giving answer in Abydos' and, at
the end of the spell, 'let them give me an answer') make it quite certain that the magician
is performing some kind of skrying in connexion with the Conjunction of Opposites. The
'Coptic hierogamy' is being enacted, literally or symbolically or both, to bnng a magical
child to birth.

The Road to Eleusis

1167 Various references have been made in the commentary above to the Eleusinian
Mysteries.l=Apart from strictly factual matters (such as the fact thatHadrian was an initiate
and the finding of a statue of Antinous at Eleusis), I use this term in connexion with the
myth of Persephone, of which there are many analogues. Persephone went into the
meadow, smelled a particular flower, and was immediately transported to Hades to
become the bride of the netherworld's king.l" Whether a hierogamy such as that enacted
in Mesopotamia'" was performed at Eleusis we do not know. An explicitly sexual act does
seem to have been part of the related Mysteries of Sabazios.w It is, however, the intention
which matters rather than the mode of enactment of a ritual. Our thinking about such
matters has been conditioned by what Eliade termed the Judeo-Christian 'demonization
of sexuality'i'"

1168 "Es ist jeder Mensch sein eigener Gott und auch sein eigener Teufel," wrote [acob
Boehme.i" For the shaman, this means confronting the 'bestial' side of one's nature and
setting it into equilibrium with the 'divine' element. The representation, in one of the
Egyptian underworld books, of a human figure with the double head of Horus and Seth
speaks eloquently: nomos and physis are balanced.i" This is certainly one way of seeing
myths such as that of the rape of Persephone, which was the basis of the Eleusmian Rites.
Diodorus said that the Mysteries of Isis were the same as those of Demeter, only with dif-
ferent names.l" An inscnption from Delos records a dedication "to PIu to, to Kore, to

14°PGM V 110. Cf Luck Arcana mundi, trans [1985]26-27; JM Hull Hellenistic magic and the synoptic tradition [1974]32-33,45-
46. Plato is, of course, Moses in Greek attire: Philo Alex. Vita Moysis I 5.
141Above, §43. The parallel Demotic text, let us recall, is headed 'lecanomancy of Osiris': above, §37.
142Above, §§47, 66, 79,84, 136n, 143n, 147.
143Cfthe discussion in DuQuesne Demeier, Anubis ... [1990] passim.
1440nEleusinian apocalypses, see C Berard, in Apocalypses, ed C Kappler [1987]127-157; for Mesopotamia, cf too J Bottero,
inIb 55-82; P Xella, inIb 83-99; H Schiitzinger, in Tod und [enseiis ... ed H-J Klimkeit [1978] 48-61;J Renger, Heilige Hochzeit
A: Philologisch, Reallexikon der Assyriologie IV [1972-1975]251-259, andJS Cooper, Heilige Hochzeit B:Archaologisch,Jb 259-
269.
145Cfabove, §98.
146MEliade Occultism, witchcraft, and cultural fashions [1976] 90.
141]Boehme Von der Menschwerdung Christi [Gesammelte Werke. 17151 1329 §26, quoted by E Benz Adam. Der My thus mm
Ilrmenschen [1955]61. WB Yeats echoed the sentiment in his choice of magical name Daemon Est Deus Inversus: R Ellmann
Yeats: the man and the masks [1949] 99.
148EHornung Agyptische Unterweltsbiicher [1972] 289 (Book of Gates, Hour 11).
149Diodorus I % = FRA 135/24. There was an Eleusinian temple in Alexandria which was built under Ptolemy Philopator
(OGIS 83), although it is debated whether the indigenous Greek Mysteries were celebrated there in full: see PM Fraser
Ptolemaic Alexandria I [1972]199-201, II [1972]332-342 nn70-95; Griffiths Plutarch on Isis 91. Cl, but use with great caution,
P Foucart My~teres d'EIeusis3 [1914]432447, where he discusses the significance of the ear of corn at Eleusis and in the Isiac
Mysteries. PGM IV 900 refers to an "Anubidian ear of corn". Tacitus Hist. IV 83 records the summoning to Egypt by Ptolemy
Soter of Timotheus, the Eurnolpid, as high priest of the Eleusinian Mysteries. Cf Plutarch De Iside 28 and Griffiths ad loc 397;
Turcan Culles 89.;K Kerenyi Eleusis [1%7] 115-120.
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Demeter, to Hermes-Anubis, by the order of the god."!" According to Herodotus, the
blindfolded priest is led to the temple of Demeter by two wolves/51 who are forms of the
Anubis jackals who tow the boat of the sun, and the justified soul, through the nether-
world.i" They guard the gates of Hades, as Hermanubis guides the souls. It is not their names
which matter in this sense; it is their functions.

Magic, Revolution, and the Eternal Return

It is dark, but three figures seem to be discernible. They are probably males, although their
physical gender is irrelevant. The shaman and his colleagues are meeting in secret to propitiate
their gods and to refine themselves spiritually. They, on behalf of all, must re-enact the 'Coptic
hierogamu', as it was termed many centuries later, because the shaman must keep the faith and
the records. This is a very volatile time. The religious and material wealth of Egypt has been
expropriated by the Romans. Huge estates, run by corrupt managers for absentee landlords, fall
into ruin. A punitive poll tax has long since been imposed. The people are oppressed by a state
religion which has beenfoisted upon them. Practitioners of magic are being persecuted. But there
are some who use this and other means of resisting their oppressors. It is the shaman and his
collaborators who will, with their practice, ensure the continuity of the universe and the Eternal
Return.

Ne la profonda e chiara sussistenza
de l'alto lume parvermi tre giri
di tre colori e d'una contenenza;

e l'un da l'altro come iri da iri
parea reflesso, e 'I terzo parea foco
che quinci e quindi igualmente si spiri ...

A l'alta fantasia qui manco possa;
ma gia volgeva il mio disio e 'I velle,
si come rota ch'igualmente e mossa,

l'amor che move il sole e l'altre stelle.

Dante Paradisol53

150pRoussel Cultes egyptiensa De10s [1915-1916)44 (before 166 BCE) =Greffier Anubis alexandrin 93#61; cf Artemidorus Onirocrit.
II 34 = FRA 357, where the chthonic deities are given as "Pluto, Persephone, Demeter, Kore, Iacchus, Sarapis, Isis, Anubis,
Harpocrates, and Hecate." Hermanubis is figured with Demeter: Grenier 0 c 161-162 #261 pi 35.
151Herodotus II 122 = FRA 25/20.
152DuQuesne Demeter, Anubis ... 4·-5·; DuQuesne Anubis and the Spirits 9-11.
15JDante Paradiso XXXIIIH5-120, 142-145 (ed N Sapegno? (1985)427-429). Dante's mention of Iris refers us back to the Rainbow
Bridge (above, §162). Elsewhere in La Dioina Commedia (Inferno XXXIV 127-139), he alludes to a ruscelletto or 'narrow passage',
the shaman's gate. As in the Coptic conjuration, Dante's quest was for Beatrice as a 'Material Girl' and as an archetype.
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PRINCIPAL ABBREVIATIONS
In general, abbreviations follow the usage of standard works such as Lexikon der Agyptologie and Marouzeau's
L'Annee Philologique, which see for abbreviations not listed below.

AcOr Acta Orientalia (Leiden; then Kebenhavn)
ADAIK Abhandlungen des Deutschen Archaologischen Instituts Kairo (Gliickstadt)
AA Agyptologische Abhandlungen (Wiesbaden)
AF Agyptologische Forschungen (Cliickstadt)
AfO Archiv fur Orientforschung (Berlin; then Graz)
AfP Archiv fur Papyrusforschung (Leipzig)
AH Aegyptiaca Helvetica (Genf)
AHA W Abhandlungen der Heidelberger Akademie der Wissenschaften
ARW Archiv fur Religionswissenschaft (Leipzig)
Bilabel/ F Bilabel & A Grohmann Griechische, koptische und arabische
Grohmann Texte zur Religion und religiosen Literaiur in Agyptens Spiitzeit (Heidelberg1934)
BCR Bulletin de Correspondance Rellinique (Paris)
BJ Bonner [ahrbucher (Bonn)
BKU Berlin - Staatliches Museum.Koptische Llrkunden I (Berlin1904)
Bonner Studies C Bonner Studies in magical amulets (Ann Arbor 1950)
Bonnet Reallex H Bonnet Reallexikon der iigyptischen Religionsgeschichte (Berlin1952)
Brugsch E Brugsch, Eine demotische Ehrenrettung, zAs 22 (1884) 18-24
BSAA Bulletin de la Societe A rcheologique d' Alexandrie (Alexandrie)
BSAC Bulletin de la Societe d' Archiologie Copte (Le Caire)
CdE Chroniqued'Egypte (Bruxelles)
CGC Catalogue General des Antiquites Egyptiennes, Musee du Caire
Cerny CED J Cerny Coptic etymological dictionary (Cambridge 1976)
Crum CD WE Crum Coptic dictionary (Oxford 1939)
DE Demotic Egyptian
Delatte/Derchain A Delatte & P Derchain Les intailles magiques greco-egyptiennes Intailles (Paris 1964)
DMP FLI Griffith & H Thorn pson The Demotic magical papyri of London and Leiden (London 1904)
DWAW Denkschriften der Kaiserlichen Akademie der Wissenschaften (Wien)
EEF Egypt Exploration Fund
Enchoria Enchoria. Zeitschrift fUr Demotistik und Koptologie (Wiesbaden)
Erman A Erman, Die agyptischen Beschworungen des grosser Pariser Zauberpapyrus, zAs 21 (1883) 89-

109
FIFAO Fouilles de l'Institut Francais d' Archeologie Orientale (Le Caire)
FRA T Hopfner Fontes historiae religion is aegyptiacae (Bonn 1922-1925)
Fs Festschrift (for which see under name of person honoured)
FuF Forschungen und Fortschritte (Berlin)
GM Gottinger Miszellen (Cottingen)
GOF Cottinger Orientforschungen (Wiesbaden)
Griffith FLI Griffith, The. Old Coptic magical texts of Paris, zAs 38 (1900) 85-93
Hopfner OZ T Hopfner Griechisch-iigyptischer Offenbarungszauber. Leipzig 1921,1924.2 vols [quoted in the

revised edi tion by R Merkelbach. Amsterdam 1974 (vol. I), 1983 (11pt 1), except for the second half
of vol. Ill.
Journal of the American Oriental Society (New York)
Journal of the American Research Center in Egypt (Boston)
Journal of Egyptian Archaeology (London)
Jaarbericht 'Ex Oriente Lux' (Leiden)
[ourna! of Near Eastern Studies (Chicago)
Journal of the Warburg & Couriauld Institutes (London)
Kimi. Revue de Philologie et d' Archeologie Egyptiennes et Coptes (Paris)
M Kropp Ausgewiihlte koptische Zaubertexte (Bruxelles 1930-1931). 3 vols

JAOS
JARCE
JEA
JEOL
JNES
JWC!
Kimi
Kropp
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LA
MAs
Man
MDAIK
MIFAO
MK
Mons Piot

Lexikon tier Agyptologie, ed. W Helck & E Otto (Wiesbaden 1975-1989)
Miinchner Agyptologische Studien (Berlin)
Man. A Monthly Record of Anthropological Science (London)
Mitteilungen des Deuischen Archiiologischen Instituts, Kairo (Berlin; Wiesbaden, then Mainz)
Memoires de l'Institut Francais d' Archeologie Orientale (Le Caire)
Middle Kingdom
Fondation Eugene Piot, Monuments et Memoires publiees par
l'Acadimie des Inscriptions et Belles-Leures (Paris)

MYAG Mitteilungen der Vorderasiatischen (Agyptischen) Gesellschaft (Leipzig)
NAWG Nachrichten von der Akademie der Wissenschaften, Cottingen
NGWG Nachrichten von der Gesellschaft der Wissenschaften, Cottingen
NHC Nag Hammadi Codices
NK New Kingdom
Nilsson GGR 11 MP Nilsson Geschichte der griechischen Religion IP (1961)
NT New Testament
Nu men Numen. International Review for the History of Religions (Leiden)
080 Orbis Biblicus et Orientalis (Freiburg, Schweiz & Cottingen)
OC Old Cop tic
OCE Oxfordshire Communications in Egyptology (Thame)
Olf Oriental Institute Publications (Chicago)
OK Old Kingdom
aLP Orienialia Laoanensia Periodica (Louvain)
OMRO oudheidkundige Mededeelingen uit het Rijksmuseum van Oudheden (Leiden)
Or Orientalia Nova Series (Roma)
aT Old Testament
p papyrus
PGM K Preisendanz Papyri graecae magicae (Leipzig 1928,1931. 2 vols. [proofs of vol. III (1941)]
PGM2 Ib, revised reprint of vols. I & 11 by A Henrichs. (Leipzig 1968, 1971)
PM B Porter, RLB Moss, continued J Malek Topographical bibliography of Ancient Egyptian hieroglyphic

texts ...2 (Oxford 1960-)
PS Pistis Sophia, ed. C Schmidt & V MacDermot (Leiden 1978)
PSBA Proceedings of the Society for Biblical Archaeology (London)
RdE Revue d'Egyptologie (Le Caire; then Paris)
REA Revue de l'Egypte Ancienne (Paris)
REG Revue des Etudes Grecs (Paris)
RhM Rheinisches Museum fur Philologie (Berlin)
RHR Revue de l'Histoire des Religions (Paris)
SAK Studien zur Agyptischen Kuliur (Hamburg)
SBAW Sitzungsberichte der Bayerischen Akademie der Wissenschaften (Miinchen)
SHAW Sitzungsberichte der Heidelberger Akademie der Wissenschaften
SO Sources Orientales (Paris)
SPAW Sitzungsberichte der Preussischen Akademie der Wissenschaften (Berlin)
Sphinx Sphinx. Revue Critique ... de I'Egyptologie (Uppsala)
Stegemann ZT V Stegemann Die koptischen Zaubertexie der Sammlung Papyrus Erzherzog Ruiner in Wien (Hei

delberg 1934 = SHAW I for 1933/1934)
StG Studium Generale (Berlin, Heidelberg)
TTS Theban Tombs Series (London)
UGAA Untersuchungen zur Geschichte und Altertumskunde Agyptens (Leipzig)
VBW Vortriigeder Bibliothek Warburg (Berlin)
Vycichl DEC W Vycichl Diciionnaire etymologique de la langue copie (Leuven 1983)
WZKM Wiener Zeitschrift for die Kunde des Morgenlandes (Wien)
ZAS Zeitschrift fur Agyptische Sprache und Altertumskunde (Leipzig; then Berlin)
ZDMG Zeitschrift der Deuischen Morgenliindischen Gesellschaft (Leipzig)
ZPE Zeitschrift for Papyrologie und Epigraphik (Bonn)
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LXXX 1-5: 111

XCII 10: 113
XCII 16: 110

Cl 53: 138

CxxqI:112
XIII 84: 69
XIII 234: 62
XIII 254-259: 135
XIII 260: 31
XIII 335-338: 135
XIII 462: 69
XIIISS7: 135
XIII 596: 69
XIII 809: 113
XIII 848: 110
XIII 927: 88
XIII 971: 69
XIII 996: 113
XIII 997: 62

02:62
03:62

PChr3:62

Demotic Magical Papyrus (DMP)

(column numbers as in Griffith- Thompson)

13:35

XVI 63: 25

II 6: 31
II 8: 39
II 9: 138
II 13: 125
II 19: 102
II 21: 139. 153
II 22: 138

XIV a 1:22
XIV a 10: 22
XIV a 13:94

XIX a 13: 16 III 2: 31
IIIll: 147

XXII b 29: 91
XXIIb30:94 IV 13: 94

XXVI: 128
XXVI 368: 113

V8:22
V 16: 102
V21: 60

XXVIII b 6: 62

XXXVI 106: 64
XXXVI 331: 26. 30

VI 17: 102
VI22: 56
VI24: 108
VI25: 22
VI32: 110
VI 33: 102. 138

XXXVIII 18: 34

XLV 8: 62

LVII 12; 16
VII 5: 138
VII 11-18: 44
VII 16: 138
VII 18: 60LXV 103: 17
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IX 2: 60
IX 10: 135
IX 14: 43
IX 33: 60

EGYPTIAN TEXTS

(su also in Bibliography under IIIlImS of editors )

Amduat 157: 130
XI 8: 85
XI 14: 85
XI 17: 85

Boolc of GattS hour 11: 168
Boolc of Ceoems (Piankoff) XCI 4: 39
Boolcofthe Dead (Budge) spell 17a: 36. 56. 129. 163. 164; spells 108-
109 &. 112-115: 155; spell 125: 29XIT20: 81. 122

XIV 2: 64 Coffin Texts (de Buck) 1255: 42; IT67-72: 163; IT290-308: 155; III 88:
20.103; IV 95: 42; VI 177: 103; VI 354; VIT112: 103; VIT256: 55; VII
485:52XVIT1: 113

XVIT1-4: 147
XVIT6: 113 Edfu I 179: 152

XVIll13: 123
XVIll 14: 20. 103
XVIll15:39
XVIll18:39
XVIll23:43

Ikhernofret 14-17: 29

Metternich stela 9: 35; 152-153: 85; 61: 113

XXI1-3:36
XXI 3: 108
XXI 3-5: 67
XXI 5: 102
XXI 7: 102
XXI 8: 125. 138

Palermo Stone V 1: 149
pBM 10184 rt: 32
pBM Or 1013A: 110
pCairo 86637 rt xiii: 28
pChester Beatty 8 vs 1: 35
pHarris Mag (Lange) 7: 53.103
pJumilhac IV tb: 42; V 4-9: 153; V 19-20: 153; V 22-23: 153; V tb: 42;
V13: 152;VllI 13-14: 153; XI 20: 153; XV 9-XVI 22: 53; XVIll4: 152;
XIX 14: 54
pLeiden 1348: 20
pLeiden 1385: 25
pLeiden T3: 54
pRylands9: 106
pTurin 1993 vs 5: 51
Pyramid Texts (Sethe, Faulkner) 8: 39; 474: 130; 754: 42; 795-796: 41;
877:42;1019:52;1377:51;1486.1491:51;1549:108;1665:42

XIX 22: 123
XIX 34: 85

XXV 20: 147

XXVIll31:22

XXIX 10: 77
XXIX 17: 71
XXIX 24: 71
XXIX 20: 138

Setne-Khaemwese 152-153: 155
stela BM 205 (560): 143

Ilrkunden IV 219-221: 96
vs XV 6: 77

vs XX 1-2: 60

vsXXIT: 77

vs XXVIT1-2: 125

PGMlPDM supplement

(numbered as in Betz)

PDM suppl71: 42; 101: 42; 197: 102
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COPTIC TEXTS

(see also in Bibliography under names of editors)

Apocryphon of/ohn (Robinson) 108: 90

Berliner koptische Urkunden (document numbers)
11: 105
14: 97. 110
17: 97
18: 100. 117
112: 120
122: 120
162: 120

ill387: 77
ill389: 97
ill393: 55

NalArch 94: 68
NHC XI 52-56: 157

Pislis Sophia (ed Schmidt)

6:138
16:24
46: 68
91:81
129:90
255-259: 68
317-318: 34
356:19
361: 75 bis
363:75
364:75
366:75
382: 19
388: 146
Proverbs 25.13: 43

GREEK and LATIN TEXTS

A COPrIC INITIATORYINVOCA TION

Avienus Aralea 282-283: 63

Ozlalogus Codicorum Aslrologorum Craecorum II app 53: 35; VIII
2.149: 92
Celsusapud Origen Conlra Celsum V 41: 80; V 51: 35
Clemens Alex. Protrepticus II 11: 55; II 16: 98
Codex Theodosii IX 16.2.1: 7
Collection des Alchimisles Grecs (Berthelot) xxxv 18: 144
Comutus Nal Deorum 28: 80
Corpus Hermeiicum XVI 2: 13
Corpus Inscriplionum Allicarum IV 103.21: 81
Cyprianus Acla Sancl VII 222: 136

Damascius Heraisko« I 2 P 872: 80
Demosthenes De Cor 18.260: 99
Diodorus Sic. 194: 72; 196: 168; III 6: 60; XVII 50: 55
Dioscorides De Maleria Medica ill45-46: 57. 58

EpiphaniusAnchoral.l09: 47
Epiphanius Expositio Fid ill2.12: 66
Epiphanius Haer XXVI 10: 69
Herodotus II 29: 61; II 122: 143. 168
Hippolytus Ref V 7 P 146: 136; V 8 P 164: 84
Homer Odyssey m 374-390: 91
Horapollo Hieroglyphica I 10: 35

ps-Iamblichus De Mysleriis II 2-8: 94; VI 5-7: 46; VI 7: 44; VII 4: 14

Iohannes Antioch. 824: 7
Irenaeus Adversus Haer I 28: 69
Iuvenalis Satirae VI 526-554: 60

Lucianus Alex41: 147
Lucianus De Dea Syria 7: 80

Macrobius Comm $om Scip I 6.8: 110
Martianus Capella De Nupt II 102: 125

schol. Nicander Alexipharmaca 410: 57

Nicomachus Gerasenus Harmonicum Enchiridion 241: 26
Nonnus Dion XLVIII 892: 160; XLVIII 901: 112

(NT) lames V 4: 72
(NT) Romans II 28.19: 164; IX 29: 72

Achilles Tatius III 6: 65
Alexander Trallianus Opera II p 134: 58
Anon. De Diclis Aegypliacis: 30
Ammianus Marcellinus Hisloriae XIX 12.3-5: 46
Apuleius Apo142: 147
ApuleiusMelamorphoses XI: 161; XI 8.17: 48; XI 11: 104. 163; XI 27:
45
Arnobius Adv Nal 143: 94
Artemidorus Onirocriticon II 34: 168; HI 11: 35
Athenagoras Suppl22.5: 63
Augustinus Confessiones VIII 2.3: 65
Augistinus Civ Dei X 9: 94
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Orphicorum Fragmenla (Kern) 91: 136; 105: 136; 121: 136
Orphicorum Hymni I 7: 156
Origen Contra Celsum I 12: 14; 122: 14; III 36: 47,48; V 41: 80; V 51:
35; V 63: 48; VI 31: 69

pOxyrhynchus XI 1380.74: 63
Philo Judaeus Vila Moysis I 5.23: 13. 166
Plinius Hisloria Naturalis VI 29: 60; XXXIII 46: 104
Plotinus Enneades HI 4: 162; III 7: 161; IV 4.43: 1; V 1.2: 1. 132; V 1:
157; V8: 13
Plutarchus 2.671: 99; De lside et Osiride 17: 63; 28: 168; 36: 113; 44:



105;46:165;56: 157;61: 164n
Porphyrius Vita Plotini 10: 162; 16: 1
Porphyrius Ep. ad Antb. apud Eusebius Praep. V 10. 7: 14
PorphyriusDe Abstinentia V 10.4: 46
Produs In Plat Cral 79.37: 91
ProclusIn Plat Remp 1152: 147
Proclus In Plat Tim p 293: 136
Psellus in CAG VI 44: 156
ps-Quintilian Declamationes X 15: epigraph

Serenus Sammonicus Liber Med 935: 120
Sozomenus Hist Eccl IT 5.5 P 57: 79
Stephanus Byzantinus Gloss sv saboi: 99

Strabo X 3.18: 99; XVII 2: 60
Suda sv Diocletian: 7
Synesius Hymni 172-77: 1; 1185-186: 110

TacitusHist N 83: 168

AKKADIAN TEXTS

Cuneiform Texts XVI pi 46: 51

ARABIC TEXTS

Qur'an sura 53: 52

HEBREW TEXTS

Bmshil Rabba 11.26: 137
(OT) Zochariah 118: 24; VI 12: 24
ms BN 602 f 142: 92
Targum Ps-foh ad Genesim XXXI 19: 55
Zohar 13: 149; I 55b: 137

ICELANDIC TEXTS

HavamaI139-143: 160

Vtiluspd68: 162

SANSKRIT TEXTS

Brihatiilranyaka Ilpanisad N 2.2: epigraph; VI 4.20: 137
Rig Vtda 180.7: 157n; IX 27: 57

TIBETAN TEXTS

Bardo Thiidrol title: 161

A COPTIC INITIA TORYINVOCA TION

INDEX VERBORUM

BARBAROUS, MAGICAL and PROPER
NAMES

(Line numbers are in italic. Roman type indicates paragraphs.)

abar barbarie eloee sabaoth 117
abra-120
abra abra Sabaoth a 16,117-120
abracadabra 120
Abrasax, Abraxas 120
adonaie sabaoth 72, 79
ailoal 78
athonath 77
athOnas 77
akra 25
akrab a 2, 25, 51
akrabei milas 25

akpha adone 121
Akghagha a 16, 121
Aksha 121
aldabaeim 69
aide 69
Althabot a 10,68-71

AlthOnai a 11,76-80
antrapheu a 1

Anoup a 13, 103-105
apa koulix 16
arabennak a 1

arten a 2. 26
artentepi 24
atOmi 77

93



atonas 77
akha akhakha ... 116
Akham e Ie, 116, 166
Akhnoui 1116, 115
akhanathoue 115
'-t-n-e77

baelkota b 2, 16
bainkhoookh 19, 22

Bakhoukh21
bala 113,114

bale 111
Barbelo 118
bagnell4
Bikmen Zl
benten e Z

Gabriel93

dehenne 113, 25
doou a l

eao sabaoth 72
EbOt 118, 44, 71
eiaio pas sabaOth 72
eio 82
ekennkb2,16
ent'h 112

euoi saboi 98

zama zama ... 24
zas sabaoth smarth adonai 72

're 81
ei ieou 38
tou 1111, 81-82, 151

ThooutIl15,111-112

iakiak 121
Iaakkhou81
iae abrasax iao 74
ialada 69
ialdabaeim 69
ialdazac 69
Iaokkhou81
iao abrasax 74
Iao SabaOth Adonat (et similia) 69,72,74,81,111
..itientankhoukheOkh b 4, 19-22
ieao 81
ieu 81
ipsent-19

kalagou e J
kethos 16
kikatoutara b 2, 16
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kinkhtabakinkh 16
kurios sabaoth 117

Laeou 81
likuxanta 16
lixb3,16
10th moulOth 123
l-'o-t mw l-'o-t 123

marmarakhneu 115
maramarauoth 115
marmaro 116
Meroue 119, 60
Mikhaelll12, 87-92, 93

noubsIl9,52-59

Pieu 81
Pagalom 11 10,62-65,148

Rokhar34

saba sabab ... 122
SabaOth 1110, 1116, 72-75, 98,117-120
sabaoth adonai 72
Sabaghaa17,122
salarnaza 62
Salama, Salaman 62
Saphthorael16
sapphaior b 1, 16
sitenGill2
sl'te l'te Ifl'te 123
srahenne a J

psOter amen sabaoth 117
Tin1l8,41
tonai 77

ureo 81

ouant'h a Z
Ousirell7,39

kham 116
Kharakhar 34
khatemmok 114
khoukh' ere 22

heu 81
Hansiese 1114

gamailll,1l4,24
G1OtglOt1118, 123, 151
goupla 113

Jeakghagha 121
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COPTIC WORDS

(including CruJc words in ttxt. Lint numbtrs are in itlllics. Ramlln typt
indiClltes pllrllgrllphs.)

ailouroe ... llil<ouris> 1l5-6, 26-27, 56
-apathes apahte 1l1B, 123,151
o apahte Il 11, 83-87
pio pio psabe a Ifi, 113-114, 116

basous58

erof,erohIl21,139
pefeoou a S
eouotf {euOtf)ll 7, «io, 1l11, 1l13, illS, 38

himmU Dios ... rustiJcls Il 4-5, 26-27

kaise, keise, kilOs 40
/winOs 1l20, 140
kouotf38

ha mtgadaimon kai ha IlPllrllititos b 3, 17-18

pneb ntkaese a 7,40
nter hsime ... nter hoount 1l14, Il 15, 109-110
pnoubs 1l9, 52-55, 165
pero ntelll',39, 126

pres ntin 1l8, 41
premptog nhansiese 1l13-14, 106-107

erent, paren nmet, paren a 17-a 18,95,121,122,125
refshine, refshenhin 145m 145n

pethente ... pethenpaer a 17-18, 126, 134
etoi ntempnoute a H, 95-102
tbaitou a 14, 108
maroutoile nsei 1l19, 138
mareftornf Il 18
tmete ntpe 129

oujOOre hntefgom 84

hik 116
petxa hpha Il 8-9, 51
aphobll20

etJi-ouo Il 8, 43
nseji-ouo a 19, 139

pigaf naggelos a 12,93

EGYPTIAN and DEMOTIC WORDS

albounout 71
3h 161n
3htl08
3st-n-h3ybt 51
3tf 155

i3w.tw38
imy-wt 108, 159n
im-dw3t 161
ih3 m-pt 131
isd29,36
itnws55

'3 '3 (twice great) 113
'3 (ass) 113
'3-phty 82-85
'e-t (limbs) 81
'nh 142

wpwtyw94
Wp-w3wt 149n
wr wr 113
wr-phty85
Wsir m-nbs 54
wh43

b3113, 130, 134, 162n, 163n

p-pr-so n-t-tyt 39
(hr-ib) pr-snh 114
pr-nbw52
Pr-nbs 53, 54
Pr-sylem62
prt-Wp-w3wt 45
prt-m-hrw 161n
phty83

m (prep) 161n
m (of predication) 95
m3't 150
miw82
mrwe60
mst-Wpw3wtwy 149n

n-st (nte-w) 138

ni3i3
nb-phty85
nb-R3-st3w (Inpw) 143n
nb-hrwy85
nb-qrst 40
nb-d3t39

nbyt52
nbw55
nbs 51, 52, 54
nhh 133, 161n
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nsmt 29
pneto n-abot 43

r(3)w-nw prt-m-hrw 161n
r(3)-n-sn-miw 35
R3-st3w 42, 105, 143n, 162, 162n, 164n
m-m.i125

rh-b3w 155n

H wHn)-s3-3st 106
Hr-s3-3st 106
hry-sst3-3ht 105
hry-sst3 m-pt-t3 (d3t) 157nn
hq3-d3t 39
hk.3 84, 116

h3ybt 51
Hmnw119
hry-hb 131

s3bw, s3byt 114
s<b<h-<o122

si3114
sbq42
sm3-pt r-t3 131
sm3-t3, sm3-t3wy 127, 128, 129, 131, 148, 148n, 149
shm85
shm m-T3-wr 42
shmty(pskhent) 20,85

swt 51
sfyt (sfe.t) 93
sn-hne n-Wsr 36 post, 145

qrst 54,129

tpy-dwI08
tpy-dw.fl07-108
tpht 56

tni 41
th-wh43
ts 106
tse-n-n-hr.n-"e.w 102 post, 106
ts-n-Hrdy 106

dmd 127,129
drt 95

dt 133, 161n
dw (mountain) 108
r-dd 121
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GREEK WORDS

aer 136
aggellein 43
aither 136
ailouroprosopos theos 35
akatamakhetos daimon 17
anagke 18
aporreta 44
arkhlstrategos 88
harmala 57-58
askhetos 18
autodairnon 17
aphthoros 147

basileus Sabaoth tetragegrammenos 117
besa 58
Brirno, brimos 84

gas huios emmi kai ouranou asteroentos 136
gumnazomenos 147n

daimon 162n
dunamis993

eidOsta kruphima .. 157n
ekstasis 146
epnoubou 57

(dia kolpou) theos 98
thos 112

eerothen gamos ... 160n

iskhuros 64, 84

kalos 140
kat hod os tes Kores 136
katoptromanteia 142
kleidoukhos 156, 156n
kleis 156n
koinon, koinos 140
kosmos 156n
krataios, kratos 93
kurios Sabaoth 98

lamax 66
lekanomanteia 144

megas megas 113
megas daimon 17
rnolu 57
rnusterion 164n

nekudaimon 18
nomos 166, 168
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numphel36 yld'bhyt68
yh'121
yhvh tzb'lith 72, 117
mrOord) 115
malak Milkastart 90
hkm116

swd 164n
sfr16

slm62

homotaphos 147n
omorni 165n

pais 147n
pais ap'hestias 147
palamnaios 108

saboi, sabos 99
sophistik& 140
stakhus 168n
stoma pros stoma 147n

PERSIAN WORDS
teleia 44
telete 5, 159, 159n
teleute 164
tetragrammaton 166

cinvat 162n
daena 162n
ghazal143n
haoma 57, 159n
jam 143phiale49

phusis 166, 168

LATIN WORDS
TIBETAN WORDS

cista 54
daemon est deus inversus 168n
diva matrix 143, 149
mundus167
navigium Isidis 48

bardothodrol161n

SANSKRIT WORDS
ARABIC WORDS

bengal 150
'aqr'ab25
hakim 116
isri' 52
rni'rij52
sidrat al-muntahi 52

candili 150

dasama-dvira 57
diksi 137

dyaur 137

BABYLONIAN WORDS ganesa 118
gunas 157n

(c{ also under Hebreto)
idi 149

sulmu62
jivan-mukta 112,132

HEBREW and other SEMITIC WORDS kundalini 149, 157

'dn76
'rb' 'rb' tzb' ath 117
'yn, 'yn-sf, 'yn-sf-'wr 157
b'r'1wh 118
b'l-sms22
yid bOhil 68

lingarn-yoni 149

mayinam mrigam 157n
mandala 146
mudri 149
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pidukipancaka149n
pancatattva 149
pingala 149
prina 149
prithM137

rajas 157n

satcakranirtlpana 149n

sattva 157n
soma 57, 159n, 165
susumni 149, 157

tamas 157n

ujina sidhana 150

vajra 150

yaksa 118

ICELANDIC WORDS

Bifrost 162n

Ragnarok 162

AMERINDIAN WORDS (Cheyenne)

hernaneh 159n

NAMES and SUBJECTS

(Numbers refas to paragraphs andlor to their respectioe footnotts.
Loctttions of principal discussions ar~ imicat~ in bold typ~. Su also
umu Egyptilln, Coptic, Greek, end otha words, Ithove.)

Abracadabra 120
Abrasax or Abraxas 51, 120
Abydos

and Althabot 71
as axis mundi 148, 165
capital of Thinite nome 37, 41
head of Osiris at 31 post, 42, 55, 61,128,165
horizon, locus of 44
landing at 28
Mysteries 28,29,44, 45-,161
oracle of Bes 46

oracle of Osiris 43, 165

98

site of primeval hill 41
Slundemvtrchm 31-32, 131

symbolism 44
tree to shade Osiris 51, 56
SUIt/so Mystuies, Oraclts, Osiris

Adam Qadmon, androgyny of 118, 137
Adon, Adonai, Adonis

consort of Aphrodite 79
relation to Osiris 79, 80

in lecanomancy 77
variants 76, 77

Adonaios, planetary spirit 69
Agathodaimon 17

and Antinous 50
Ptah and 17
Shaiand 17

Aksha, town 121
Alchemy 143n, 144n, 149, 149n, 157n
Alexandria, Eleusinium In 168n
Alia through the Looking-G/ass 143
Althabot

possible allusion to Abydos 71
Amun

god's wife of 95
hierogamy with Iohmose %
temple of, in Ethiopia (Meroe) 60
and Thoth of Pnubs 54

Androgyny 118
of Amerindian shamans 159n
ofBes46
of Barbelo as Adam Qadmon 118
and Ganesa 118
of Michael 90,95
of Neoplatonic Monad 110
in Qabalah 137
of Thoth 111, 155n
sua/so Bis~rlUdity, Conjunction, Gmdu-Shifting,
Homo~%Ultlify

Angel, Holy Guardian 162n
Angels

Abrasax as 51
correspondences with hours 49
demons invoked under angelic names 94
guardian 17
in Greco-Egyptian magic 94
as intermediaries in divination 166n
see It/so Cherubim, Gabrid, Midl/ltl

and mirror 142
and sistrum 142n

Anonymity, divine 109-110
Antinous 141

assimilated to Agathodaimon 50
and Bes 147n

divination, archetype in 47, 147
drowning of 65



at Eleusis 47, 167
founding of Antinoopolis 65
homosexuality in cult 48
IromotJzpltos and 147n

image of, possible, at Pelusium 65
oracle of47
orgiastic Mysteries in temple of 66
Osiris-Antinous 37, 47, SO
temple to at Hermopolis SO

and Thoth SO, 111
see also Hcnnostrtudity

Anubis 10),105
and Asvins 143n
and burial 40
association with Sopd 53

and S Christopher Cynocephalus 91
chthonic39
and circumcision of divine king 107, 156n
colours (black and gold) 105, 163, 163n
crown of 20,103
cult-centre at Pr-nbs 53, 63
at Cynopolis 106
dates sacred to 28
dedication to Herrnes-Anubis 168
'divine midwife' 96, 105, 107
ear of corn and 168n
and Eleusis 168, 168n
figurine of 25
hand of 102
at Hansiesis 106
Hermanubis, in Apuleius 163n
Hermanubis, caduceus and 102
Hermanubis with Demeter 168n
hry-sst3 157
and horizon 108
and hours 31
identification of king with 154n
imy-wt emblem 159n
as magical intermediary 132
and Isis at Pelusium 63
jackal between dog and wolf 143n
jackals and sun-barque 105,168
and key cooer illustration, 156, 156n
1cJddoulchos cooer illustration, 156, 156n
and leeanomancy 104, 132
lunar aspects 155n
and lunar disk 107, 156n
in magical papyri 103
and mammisi 105, 107
and Michael 91
beside noubs-tree 54
and Osiris 152, 152n
parentage 103
psychopomp couer illustration, 11,91,156, 156n, 168n
and Ro-setawe 143n
sacerdotal titles 105

A COPTIC INITIA TORYINVOCA TION

stlcJrem 85

and Seth 151
and 'shaman's gate' 105
in 'shamanic triad' 6,11,152-156
and sM3-t3149o
solar aspects 20, 155n
'spirit of darkness' 22
and tambourine 156n
with Thoth in Stundmwachm131, 153
tpy-dtv·fl08
and twilight 143n

. and Upwawet
jackals of 143n
Anubis/Upwawet in srn3-t3wy 1490

set! also Trilul, shamanic, Upwawet
Ape of Thoth, and d6m-palm 54
Apocalypticism

in Egypt 145n
Eleusinian 167n

Apocryphan of John 90
'Apollo' in temple of Zeus Casius 65
Apopis, killing of 29, 36, 56, 164, 164n
Apuleius

description of Anubis 163
and divination 147
initiation of 161n

Ascension and its symbolism 6
and apocalypticism 145n
in Coptic literature 91
and flight, magical 44
and Ganymede myth 144
horizon, initiate of 105
of Mohammed 52
by rainbow 162n
staircase of Osiris, as 44
see also Door, Horizon, KAtabasis, Rainbow Bridge

Asvins, symbolism of 143n, 155n
Astaphaios, planetary spirit 69
Attis, castration of 164n
Axis mundi, symbolism 44, 62, 148, 165

Ba, escaping from body 134
Baboon, on clepsydras26
Bachelard, Gaston 154n
Bakhoukh21
Balsames22
Barbelo, Gnostic spirit 118
Bardo TItlidrlil, Tibetan 161n
barque

captained by Thoth 29
neshme; 29
solar, steered by cat 35
towed by jackals 105

Bastet, cat and 36
Beatrice, consort of Dante 168 post
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Bes

and Antinous 147n
and oracles 46
as good fortune 46
and Harpocrates 46
oracles of, at Saft el-Henne 53
Bes Pantheos, description of 67 post
protector of childbirth 46
and Sabaoth, on gems 74

Bifrost, Rainbow Bridge 162, 162n
Bikmen21
Birth, strange 112
Bisexuality in Greco-Egyptian magic 97

sa IIIsoAndrogyny, Gmdu-S/rifting, Homostntlllity
Boehme, [acob 168
Book of tht Dud, purpose of 161n
Book of Two Ways 91, 162
Boys

in divination 48, 147
sexual connexions 147n

at Eleusis 147
correspondenoes with hours 49

Breath, symbolism of 149n
Bridge 162, 162n, 168 post

see also Door
Burial 40
Burroughs, William S 125

Caduceus
and Hermanubis 102
and Thoth 149n

Cairo Calendar 28
Calypso, as psychopomp 91
Candilt, partner of Vajrasaltva 150n
Castration, of priests of Cybele 164n
Cat 27, 33-36

and Apopis 29, 35, 56
on c\epsydras 26
gender-shifting 36
and hours, correspondenoes 34
Osirian35
and persea tree in Heliopolis 56
solar aspects 164
steering solar barque 35
Typhonian 35
in zodiac, replacing Aries 35

Catal Huyuk., mirrors at 142
Catoptromancy 141
Cherubim, guard Tree of life 93

in homosexual spell 94
representing sky and earth 135
sUlllso Angtls, Gabritl, Michlltl

Chest, funeral, of Osiris 54 "
Christopher S, Cynocephalus 91
Chnum, as creator 149n
Cil1Vllt bridge 162n
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Circumcision of divine king 107, 156n, 164n
Coihls rtsmJllhIs 150
Conjunction of Opposites 20,44, 129-137, 150, 159, 159n, 160, 166

in alchemy 143
Anubis and Osiris, role in 130
exemplified by DumuzifIshtar myth 79
dtwS and daemon 168
and divination 166
earth and sk.y 129-137,164

Eye of Horus representing 149n
Ganymede and 144
grain symbolism 149n
hierogamy of Iohmose and Amun 96
Horus and Seth 149, 156, 164, 166
Isis and Nephthys 163n
king embodying 149n
Persephone and Hades 167
and pslrmt 85
Re and Osiris 105, 134, 163, 164
sm3-t3wy 127, 128, 129, 131, 149, 149n
Sun and Moon 111, 149n, 155, 155n, 157n
thunder and lotus 150
and divine/human twins 143n
Vajrasaltva and Candili 150n
dt and nAA as polarities 161n
su IIlso Androgyny, Hiuogllmy

Coptic alphabet 15
Coptic Initiatory Invocation (PGM 1-25)

barbarous names in 5, 7, 12-15, 23, 24, 81, 115-123
date 8, 9
Demotic parallelS, 9, 36
dialect 4
directions for operation 26, 140
editions 11 post
metrics, relevance of 10, 10nn
omission, probable 27
orthography 7
parlllltlismus mtmMorum in 87
religious background 3, 3n
structure 4, 5,10
text, critical 11 post
translation 11 post

Cormac, Irish hero-shaman, and magic cup 143
Corn, ear of, in Mysteries 168n
Crowley, Aleister 144n
Crown

of Anubis/Re 103
symbolism 20, 85,130,149

Crum WE, emendation by 11 post
Cup, magic 143

Cormac and 143
in different cultures 145
Ganymede and 144
Holy Graill43
of [amshtd 143
in Pislis Sup/ria 146



cupbearer in alchemy 144n
see also Lwmmrumcy

Cybele, priests castrated 164n
Cynopolis 106

Dabul, meeting at Cintltlt 162n
Dilimo"Um of PIotinus 162n
Dante Alighieri, vision of rainbows \68 post
Days of week, identification, choice 26, 30-32
Demeter

dedication to 168
and Isis 168

Demotic Magical Papyrus 5, 9, 36
Deification of members 90
Demons, invoked under angelic names 94
Dendera

nomeofl06
Osiris Mysteries at 29

Dionysus, gestation of 112
Dioscuri, symbolism of 143n
DiN maisix 143
Divination

angels as intermediaries in 166, 166n
classical 145n
Conjunction of Opposites and 166
in Egypt 145n
use of harmala in 58
and hierogamy 147n
sa slso Boys and divi7rlltio", UCIl"Omllncy, Oracle:

Dog
in Nigerian lecanomancy 145n
as shamanic motif 162

Dogs of Yam a 143n, 155n
see also Jackal, Wolf

Donkey, and Eou 82
Door/Gate

and Anubis 105, 143n, 156, 156n
and skrying cup 143
as designation of area of Nebes 53
guarded by Fenrir 162n
guarded by jackals 168
Rainbow Bridge as 162
Sabaoth as guardian of 75
shamanic initiation at 162
and symbolism 18,41,42, 56
Tenth Door, Indian, and soma 57
Tree of life at site 59
seealso Ascmsio", Axis mundi, Katabsis, Key, Ro-Seiaui«

Dream, prophet, persea tree in 56
Drowning, 'apotheosis by' 35, 47
Drugs

and the Mysteries 57, 146, 159n, 165n
and shamanic initiation 150
set also Hllrmlllll

Dumuzi, consort-of Ishtar 79
Dylan, Bob, and shamanism 162, 162n
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Eagle, shamanic 144n
Edfu geographical lists 42,61
Egyptian language, symbolism 13
Egyptian religion, ontological aspects 153n
Eleusinian Mysteries 167

at Alexandria 168n
Antinous oonnexion 47, 167
apocalypses at 167n
Dioscuri and 143n
ear of corn at 168n
Eumolpids and 168n
and Egypt 47, 147
grain in 149n
Hadrian initiate of 47,167
hierogamyat 167,168
and Isis Mysteries 168
oath at 84
pais apk'tstills 147
Persephone and 167
pomegranate and 66
Timotheus and 168n
wolves and 143n, 168

Eloaios, planetary spirit 69
Eou 81, 151
Esenkhebis 51
Esna, Chnum and lunar aspects at 149n
Eumolpids, in Egypt 168n
Eye, whole 149n

Fenrir, guardian of gate 162n

Gabriel, archangel 121
as Adonai 77
and Michael 88, 93

Ganesa, Hindu deity 118
Ganymede, myth 48

and cup symbolism 104, 144
Geb, with Nowet and Show 130
Gehenna25
Gems

Sabaoth on 74
Gender distinction, in naming deities 109-110
Gender-shifting

in shamanic initiation 48,98
of shamanic triad 112
of solar cat 36
of Zeus in Orphism 136
sa also Androgyrty, Bisexuality, Homosexuality

Gnosticism 3n, 5, 5n
Goethe JW von, treatment of Ganymede 144
Gold

colour as epithet of Osiris and Isis 52
Meroe as source of 60
temple of Amun in Ethiopia 60

Crail, holy 143
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and kingship 143n
Grain, symbolism of 149
Griffith FU, emendations by 11 post
GunlZS, triad of 157n
Hadrian, emperor 8, 47

founds Antinoopolis 65
and temple of Zeus Casius at Pelusium 65
initiate of Eleusis 47, 167
visits Pelusium from Jerusalem 65
su elso Antmows

Hafiz, glllmll on cup 104
Hand, divine 95

of Anubis 102
in Babylonian lecanornancy 97
and Michael 97
as name of god's wife 95
Orphamiel as
and Osiris 102
of Sabazios 98

Hansiesis 106, 110
Hll07tlll 57, 159n

see also Harmala
Harmala 52, 57-59, 165

as antidote in demonic possession 58
in divination 58as
facilitating access to archetypes 165n
golden plant placed on tongue 55
Mom/I 57, 159n
identified with mQ/y 57

use in Mysteries 57
pharmacology of 59

nowbs and Osiris 165
offered to Hades 165n
omDmi as 165n
in South American shamanism 59
and Soma 57, 165

Harsiesis, as 'heart of Osiris' 129
Harpocrates

and Bes46
at Pelusium 65

Haruspexy 7n
Hathor, and mirror 142n
Head, severed, as shamanic motif 36 post, 42, 55, 61,128,165
Hebrew names in PGM 70
Heliopolis

cat and tree of 56, 164
Seth at 64

Ht7tlllmll, of Amerindian shamans 159n
Hermes26

androgynous 112
Hermes-Anubis, dedication to 168
archangel 91
Master of Secrets 157n
Trismegistos, and Thoth 111, 113
su also Anubis

Hermopolis

102

numerology of 119
temple to Antinous 50

Hesies35,47
Hibis, figure of Anubis at 54
Hierogamy 150-151, 156 '

with Amun96
divination and 147n
Hierogamy, Coptic' 166, 169
Ganymede and Zeus 48,104,144

Horus and Seth 150, 156
Leda and Zeus 144
Mesopotamian 167
Myoenaean 156n
with Sabazios 98,167
see also Conjunction of Opposites

Hika, god of magic 84
Hinduism

conjunction of opposites in 137
initiatory name 112

Homosexuality
in Antinous cult 48
and boys in divination 48, 97
and charges of immorality 147n
in Egypt 48,I50n
Ganymede and Zeus, symbolism of 144
in Greco- Egyptian spells 85,94
of Horus and Seth 48
in contemporary magic 144n
and shamanic initiation 144, 159n
of justified soul with Osiris 134, 163
see also Artdrogyny, Bistxuality, Conjunction of Opposites,
Gtrtdtr-shifting, Hierogamy

Honorius, Grimoirt du papt 73
Horizon

Abydos as locus of Western 44
and Anubis 108
Initiate of the 105
su elso Ascension

Horus
Eye of 149n
and Seth 48, 112, 156, 164, 166, 168
and Upwawet, in sm3-t3wy 149n

born from Osiris and Re 163n
and sm3-t3wy 149

Hours
correspondences with angels 49
in Pistis Sopllia 34
se« IIlso Sturtdtnwacllm

Iacchos, and lao 81
Iakiak 121
Ialdabaoth

distorted spelling of 68
lion-faced 69

in Nag Hammadi codices 68
as planetary spirit 69



Iao22
and Iacchos 81

planetary spirit 69
Iao Sabaoth 69
ruler of intermediate region 75

ItU and pingfllA currents 149
Ieu, Books of 81
Imyut emblem 159n
Ikhernofret, steIa of 29

su IIlso Osiris,Mysteries
Initiation 158-162

drcumcision symbolizing 164n
cryptic vocabulary and 141
homosexuality in 48,144
and Holy Guardian Angel 162n
intoxication in 150, 150n, 158
of Od in 160
of Persephone 167
royal, and Grail quest 143n
shamanic158-160,162
symbolized by sistrum 164
tl/d1159
of Viinimoinen 160
set! elso CircwncisiOlt, Shamanism

Intoxication 150, l5On, 162
Iohmose, queen, hierogamy with Amun 96
Iris, goddess of rainbow 168 post
Isdes, spirit of New Moon 155
Ishtar and Dumuzi 79
Isis

and Anubis at Pelusium 63
aretalogies 13
Esenkhebis 51

figured on sistrum 164
finds body of Osiris near Pelusium 63
in Meroe60
Mysteries of 168
1IIlf1igium Isi/lis 48
persea tree sacred to 56
true name of 105
as twins 163n

Jackals
and Dionysus 112
towing barque of sun 105
twin, functions 143n
su IIlso Anubis

Jerusalem, as /Iris mundi 44, 62, 148
inPGM62
visited by Hadrian 65

Jesus
the magidan 94
redeems Pistis Sophia 68

Jews,Judaism3 r,

Jupiter-Ammon, oracle of 55
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KJUftlllbt, and shamanism 160
Karnak, temple of Khons at 155n
KRtibflSis '

Michael and 91, 97, 100
Kethos, invoked in DMP 16
Key

phallus of Seth as 156n
symbolism 156, 156n

Kharakhar, demon 34

Khentiamentiu, original of Osiris 152
Khans, oosmogony and 155n
King, and 6m3-tJ 149n
KoIhos 16
KoIytto 16
Kurrdillinl149, 149n, 153n, 157

Language, cryptic 141
Lecanomancy 145-147

Adonaiin 77
Anubis and 104, 132
in Apuleius 147
Babylonian 62, 97,145
and boy-divination 147
in Greco-Egyptian magic 145
harmala in 58
Michael invoked in 92

in Nigeria 145n
of Osiris, Demotic 36
Sabaoth in 117
su lIlso Boys in ditrirtlltion, Cup, Divirtlltion, Mirror

Leda and the swan 144
Udnius, emperor 7n
Lingam-yoni, compared with pshen! 149
Love-magic 18,

Michael invoked in 88

Macaulay, Lord 11
Madonna, musidan In, cl 168 post
Magic and superstition 1, In

Coptic, bibliography of 11 post
Greco-Egyptian In,
persecution of 7n

Mammisi
Anubis and 105, 156n
name pr-nb 52

Mandragora 57
Meleagra, myth of 66
Melkart, angel of 91
Menebain, angel 31

Meroe
Amun of 60
Isis in 60
oracles of 61
Osiris and 60

source of gold 60
tree and 165
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Messiah, Jewish 24
Michael, archangel 88-92

Adonai identified with 78
association with Anubis, Osiris, Thoth 91

androgynous 90, 95
dates and times sacred to 92
representing Decans 88
and Gabriel88, 93, 121
as hand of god 95, 97
intermediary between the worlds 96, 166
and kIltalxlsis 91, 97, 100
and lecanomancy 91
invoked in love-magic 88
protector against demons 89
psychopomp 89
restores light to Pistis Sophia 90
staff of 102
angel of Sunday 26,30
as wise one 116

Min, god's wife of 95
Mirrors

and Ilnlch 142
at <;:atalHiiyiik 142
and Hathor 142n
and Opening of the Mouth 142n
in Pazyryk burials 142n
in shamanism 142

Mithras Liturgy 1, 8,
Maller G, edition of 11 post
Mohammed, ascent of 52
Moly, symbolic herb 57
Monad, male and female functions of 110
Moon, cosmogony and 155

se« Illso Sun Ilnd Moon
Moses, identification of shaman with 166, 166n
Mushrooms in Mysteries 57
Mut, association of cat 33
Mysteries

and attitudes to time 161
drugs used in 57
Egyptian, and apocalypticism 145n
use of harmala in 57
Greek hierophant in Egypt 168n
of Isis 161n, 168

nature of Egyptian 161
Osirian, 1lPO"luta 44

oompared with Eleusinian 147
of Sabazios 98, 99
seeelso EltuSinian MysttTies, Osiris, Stundenuachen

Nakedness 31
Names

barbarous names 5, 7, 12-15, 81, 115-123
of Seth, repetition of 83
true names 125

Narcissus, and mirror 142n

104

Nectanebo I, naos of 53

Nephthys
as dark goddess 163n
figured on sistrum 164
as twin of Isis 163.0

Nouphier, angel 31
Nowet

with Geb and Show 130
represented by Tieroerlcladung 159
and sarcophagus 130

Numerology in magical texts 120

Oaths
in Eleusinian Mysteries 84
in Orphic Mysteries 136
in Sabaziac Mysteries 99

Obelisk, of Monte Pincio 47
Odin, as shaman 160
Ontological aspects of Egyptian religion 153n
Opening of the Mouth

and mirrors 142n
panther-skin at 159
phallus of Seth in 156n
in p"-nbw 52, 55

Ophites, planetary oorrespondences of 69
Opium, in Mysteries 57
Oracle

of Bes 46
of Jupiter-Ammon 55
in Meroe61
of Osiris43, 139
of Thoth of Pnubs 54
of Zeus Casius at Pelusium 65

Oraios, planetary spirit 69
Orphamiel, angel, as finger of god 97
Orphic texts 136
Osiris6

praised in Abydos43, 165
and Adonis 79, 80
as Antinous 37,47
and Anubis 152-156
and burial 40
cat associations 35
celestial and chthonic 163n
chest of 54
chthonic 39, 126
dates sacred to 28
epithets, in PGM 1-25 37
father, with Re, of Horus and Seth 163n
finding by Isis near Pelusium 63
foot of, at Thebes 42,128
foot of, in Nubia 61
head of, at Abydos 42, 61,165
'heart of' 129
Hesies 35, 47
homottzphos and 147n



identification with justified soul 154
imprisoned by Seth 36
as justified soul 132
lecanomancy of 36
lunar aspects 155n
and Meroe60
and Michael 91
Mysteries 28,29,45, 165
oracle of 43, 46, 47,139,147
and Pashalom 148
and Re 105, 134 , 163, 163n
reliquiae, locations 36
and Ro-Setawe 143n
and Sabaoth, on gems 74
sex with justified soul 134, 163
and smJ..t3 129

solar aspects 105, 134, 155n, 163
staircase of 44
tree at Abydos 51, 165
Upwawet and 45, 103
su also Abydos, Mysteries; Triad, shamanic

Palm-staff, and Anubis 102
Pashalom 62, 148
Pazyryk burials, mirrors in 142n
P~ganum hamtllla 52, 58-59
Pelusium67

finding of Osiris near 63
possible image of Antinous at 65
Isis as guardian of 63
Isis and Anubis at 63
proximity to Saft el- Henne 53
rdigio Pdusiaca 67
Seth at 64
ZeusCasiusand 65,108

Pergamon, skrying table from 12
Persephone

and Adonis myth 80
dedication to Core 168
initiation of 167
and key to Hades 156n
pomegranate sacred to 66

Philo of Alexandria, and Qabalah 157n
Pineal gland, harmaline analogues in 59
Pistis Sophia 68,90

see also Index of Coptic texts
Planetary spirits and correspondences 69, 70
Pleroma, Gnostic 157
Plotinus

and Egyptian language 13
and Holy Guardian Angel 162n
philosophy of 1, Inn
triad in 157n
unio mystica of 132

Plurality, Egyptian concept of 157n
Pluto, dedication to 168
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Pnubs, oracle of Thoth 54
Polarities 10, 133

see also Conjunction of Opposites
Pomegranate

in hand of god in temple of Pelusium 65-66
sacred to Persephone 66

Possession, demonic
harmala used against 58
spell to counter 18

Priapus, Gnostic interpretation of 83
Ptah

and pr-nbw 52
as Shai 17

Ptolemy IT, founder of temple to Amun 60
Philopator, and Eleusinium 168n
Sater, summons hierophant Timotheus 168n

Qabalah

androgyny in 137
and Philo of Alexandria 157n
triad of veil 157

Qabalistic numerology 7

RDgnariik162
Rainbow Bridge 162, 162n

in Dante 168 post
Iris, goddess of 168 post

Re
and Apopis 29, 36, 56
and Osiris 105, 134, 163, 163n
phallus of 164n
Thoth, as heart of 111
sttalsoCat

~bis, alchernical157n
Red, in alchemy 149, 149n
Religion, Egyptian 2, 2n
Return, Eternal, Abydos as site of 44
Rokhar, demon 34
Role, reversal, of Egyptian deities 36
Romulus and Remus, suckled by wolf 112
Ro-Setawe 42, 53, 143n, 162, 162n, 164n

tree beside 29, 36
and skrying cup 143
su also DoorlGat~

Sabaoth 72, 7S
androgynous demiurge 68
formulae in PGM 72, 73, 122
in Gnostic texts 75, 117
in lecanomancy 117
atop mountain of Casius 108
as planetary spirit 69
and Sabazios 98
Typhonian aspects 68
surnamed Zeus 75

Sabazios98
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Saft el-Henne
association with Anubis 63
association with Bes and Sopd 53
cult-centre of Sopd 53

Sanchuniathon, and laldabaoth 68
Sakhmit, cat and 36
Sarapis, as great 113
Scorpion, po66ible reference to 25, 51
Sefer ytf%irllh, veils of 157
Selkis25
5eptimius 5everus 7n
Seth17

and Anum 151
"".,llIc 83-85, 113, 123, 151

representing chaos 166
donkey 34, 82
at Heliopolis 64
name, repetition of 83
Imprisoning Osiris 36
at Pelusium 64
phallus of, as key 156n
associations with Sabaoth 68
and biblical/Gnostic Seth 86
represented on sistrum 164
as storm-god 166n
sa ,IIsoCortjlOfdiem of Opposites, Horvs

Seti I, receives life from Thoth 149n

Setne-Khaemwese, story of 155
Shadow 51
Shalim, Sinaitic deity 62
Shamanism 158-160

and eagle motif 144n
and Egyptian priesthood 131
harmala in 59
head, severed in 36 post, 42, 55, 61, 128, 165
identification with the deity 166
initiation, gender-shifting 48
intoxication ISO, l5On, 158, 164, 164n
mirror and 142,l42n
Odysseus as shaman 162
severed head as motif 42, 165
strange births 112
Ticroerldeidwngml59
transformation into animals 159
sa also Initilltion, TriIIII

Shape-shifting 34
Show, god, separating Nowet and Geb 130
Sirius, rising 32
Slstrum

and tmkh 142n
and shamanic ecstasy 164,l64n

Sokar, and Ro-Setawe 143n
Somll, and harmala 57,159n

and Tenth Door 57'
Sopd

association with Anubis 53
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cult-oentre at Saft el-Henne 53
Sraosa, mediator between worlds 159n
Sw Trek, and ontological triads 157
Stwl'lllDf'lVtlChm 31-32, 131

Anum and Thoth In 153
Sun and Moon, symbolism 149, 157n

and Thoth 111
Osiris, Anubis, and Thoth and 155, 155n
see also CortjlOfctiem of Opposites

Symplegades, astuis mwl'llii 162
Syncretism, ontology of 153n

Tambourine, Anubis and 156n
Tantra

ptniaJtilttva in 149
twilight language in 141

Tarot 12
Tetragrammaton 117-118, 166
Thebes, site of foot of Osiris 42
Thinis, and Osiris37,41

'run of by Upwawet 45
Thoth 111-114

and Amun at Pnubs 54
androgyny 111
and AntinousSO, 111
and Anubis in Stwl'lllDlWllchQl 131, 153
ape of, and d6m-palm 54

birth of 112, 156
captains neshmct 29
dates sacred to 28
as heart of Re 111
as hry-sst3 157
and Hermes Trismegistos 113
and Horus in sm3-t3wy 149n
and cosmogony of Khons 156n
knower of the Two Lands 111
lunar associations 111, 155n
as mediator between the worlds 111
and Michael91, 111
nb-phty85

numerology of (Hermopolis) 119
oracle of, at Pnubs 54
provider of shade 51
solar aspects 111, 155n, 163n
wand of, and Seti I 149n
wisdom of 114
sa II1so Tritul,shilmllnic

Time and eternity, Egyptian ideas of 161n
Timotheus, hierophant in Egypt 168n
Tree

at Abydos, to shade Osiris 51,56, 165
bloodied in Attis Mysteries 164n
connexlons with gold 55
ignited by scorpion 51
and Meroe 165
nowbs 51, 52-57,165



and orade of Jupiter-Ammon 55
pen;ea 29, 56, 164n

In dream 56
sacred to Isis 56

zizyplrvs spi1III Chrisfi 52

and ascent of Mohammed 52
see Illso HtmrIIlllI

Tree of Life 29, 51, 56
angel Abrasak beside 51
at gate of netherworld 59
guarded by Cherubim 93
in Heliopolis, cat oonnexion 164
at Ra-Seta we 29, 36
see Illso Sefa ydziTilh

Triad, 'shamanie' 6, 19, 112, 152-156
alchemical 157n
archetypes and functions 157

dates connecting 32
barbarous names representing 124
in Dante 168 post
gurtllS157n
lamdalini and 157
Sw Trt1c and 157
in story of Setne-Khaemwese 155
veils of Tree of Life 157

Trickster archetype 159n
Tripod, Delphic 143
'Twice-born' 112
'Twilight language' in Tantra 141
Twins, symbolism of 143n, 155n, 163n
Unio mysticllln
Union of the Two Lands 127,128,129,131,149, 149n

Anubis and 149n
Horus and Seth and 149
king and 149n
Osiris and 129
Upwawet and 149n

Upwawet
and Anubis 143n
prt of45
and sm3-t3wy 149n bis
temenos of 29, 45

Viiiniimoinen, as shaman 160
Vajrasattva, Hindu Hermetic deity 150n

Wessely C, emendation of 11 post, 38
White, in alchemy 149, 149n
Wolf

blood of, sacrificed with MOlflll165n

Fenrir at RIlgnarb1c 162

Vedic, and magical power 157n
and princess motif 112
transformation into 159
wearing of pelts 159

Wolves, leading" priest to Eleusis 143n

A COPTIC INITIA TORYINVOCA TlON

YlIgl59
see also Harmala, Tree (noubs)

Yama, dogs of143n, 155n

Yahveh 101, 121
YIIksu 118

Yeats WB 168n

Zeus

Casius 65, 108
cult-object of 65

"and Dionysus 112
and Ganymede 48
and Leda 144
gender-shifting in Orphism 136
surname of Sabaoth 75

Zodiac, Greco-Babylonian 35
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